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 Hello again.  My name is John Strong and this is Religious Studies 101, 

Literature and World of the Hebrew Bible.  This is session 12 and today we’re gonna be 

looking at the Book of Joshua.  We’re still talking about the Deuteronomistic history.  

We’re gonna be talking a little bit about some of the particulars of Joshua, some of the 

conquest theories, and we’re gonna be talking about how Joshua was sort of a role 

Joshua the Book plays in the larger Deuteronomistic history.  Specifically, we’re gonna 

be focusing in on what kind of a role the Book of Joshua played in Josiah’s reign as the 

king of Judah and in what Josiah was trying to accomplish as he tried to unite this 

nation underneath him.  Again, that is what the Deuteronomistic literature is addressing 

as a whole.  We’ve been talking about that quite a bit. 

 I want to start off talking about the historical backdrop to the literature, the 

historical backdrop to the Book of Joshua, and when we look at -- when we ask what 

were the historical events behind -- the actual historical events that took place that led 

to the people of Israel occupying the land of Palestine.  What made up Israel at that 

time and how did that look.  There are about three different theories that come into play 

here, three different theories that have held prominence at one time or another in the 

20th century.  Today in the 21st century these theories still are at play, although there’s 

certainly no consensus out there. 

 First of all, I want to just address the fact that there seems to have been at that 

time — we’re talking the 13th century, 12th century B.C.E. — some sort of an ethnic 

group, some sort of a group that identified itself and was identified by others as Israel.  

And you ask yourself what is an ethnic group?  It’s some sort of a group that seems to 

have their own identity.  They would identify themselves as Israelites.  And an ethnic 

group then also is identified by other people as Israelites, for example.  And so there 

seems to be that group.  

 The evidence we have is the Merneptah Stele.  We’ve talked about the 
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Merneptah Stele again.  It’s worth mentioning again, Merneptah Stele.  For all you 

students out there who really like to get an idea of what might show up on quizzes and 

tests, Merneptah Stele is a good piece of data to ask you about on quizzes and things.  

It is a late 13th century — in other words, 1200s B.C.E. — artifact found in Egypt and it 

is a victory stele, talking about the victories of the Pharaoh Merneptah in Egypt.  He 

came into Palestine, land of Canaan, and this is what he says.  “Plundered is the 

Canaan with every evil.  Carried off is Ashkelon, a city there on the coast.  Seized 

upon is Gezer, a city a little bit further inland and a little bit further up.  Ganoam is made 

as that which does not exist.  Israel is laid waste.  His seed is not.” 

 And the fact that an Egyptian king -- a pharaoh, a foreigner — would identify 

Israel indicates to scholars that there was already in the 13th century some sort of an 

ethnic group out there known as Israel.  There’s some debate and discussion over that.  

But I think if you can get that piece of data in your notebook and in your mind, I think it’s 

a good place to start. 

 Well, then, the question is how did this ethnic group come to be in the land, how 

did they come to have some sort of an identity, and there are — certainly there’s the 

picture of the biblical conquest, what is found in the Book of Joshua and what we’ll talk 

about a little bit today.  And that is a picture in which the Israelites — they come up out 

of the Sinai wilderness, they come around a little bit to the east, they come from Moab.  

And they pour over the Jordan River and through a series of conquests they take the 

land, take the promised land, the land that was promised them by their god, Yahweh. 

 When archaeologists and historians and biblical scholars look at the history and 

try to reconstruct the history — and we mentioned this a little bit and it’s worth review 

here — they come up with three different pictures, historical pictures on that.  One — 

the first one I want to talk about is a reconstruction, historical reconstruction, by a 

scholar named W. F. Albright.  He had a number of followers there.  You hear people 
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talk about the, quote/unquote, “the Albrightian school in the 20th century.”  It’s an 

American school of biblical scholarship.  When I say a school, I mean a circle of 

scholars and students that pick up — that were students of Albright, picked up his 

theories, and they were Americans and very influential.  They published widely. 

 At any rate, Albright was very much the archaeologist and he looked at 

archaeological data.  He looked at particularly surveys of Palestine and what they 

found was initially — and that’s the important point — what they found initially was that 

around the 13th century B.C.E. there was a layer in a lot of the cities in Palestine, a layer 

of ash and destruction.  And they said, “Ah, look at this.  All these cities.  There’s this 

layer of ash in destruction.”  This is the Israelites coming in and destroying the cities, 

taking over the territory.  And so it was a picture that said certainly there was an 

invasion from somewhere else of Israelites coming into the territory.  And they thought 

that it substantiated in broad strokes the biblical picture. 

 Now, there’ve been some problems with the Albright school since the middle part 

— third quarter of the 20th century.  And specifically, as archaeologists looked at 

Palestinian sites more carefully, they started to see that these layers of destruction 

weren’t all dated at the same period of time, didn’t coincide there together the way they 

originally thought, and actually a lot of them were much earlier.  So that when the 

Israelites came into the land in the 13th, 12th century, it seems to be when that ethnic 

group started to coalesce and obtain an identity.   

 When that took place, these cities were already destroyed.  They were already 

in ruins.  And then it started to look like that — and we’ll mention this again a little bit 

later in today’s lesson — that the cities were already in ruins and that the Israelites were 

looking at these ruins and saying — and creating stories around and about and creating 

their national literature that gave them identity around this idea of, “Well, here’s a hill full 

of ruins.  How do we explain that?  What does that mean?”  And they built the 
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conquest stories sort of through that. 

 Then there is the theory of — and the second theory that I want you to know 

about is the slow migration theory.  This was proposed by a fellow -- predominantly by 

a fellow named Martin Noat, a German.  It dominated German scholarship and 

European scholarship through the 20th century.  It was -- the Albrightian school and the 

Noat school were somewhat at conflict and at odds with one another and challenging 

one another.  They had different methods.  Noat looked at the text.  He was an 

analyst of biblical text.  He looked at the text historically, dating this verse and this story 

and placing it in time — these various layers in the text in time — and saying, “Well, 

what we really have a picture and what kind of a history.  We get a picture from 

studying the text in an historical way and dating these various texts and layers in 

different periods of time.”  

 The picture we get is that Israel formed as an ethnic group through a series of 

slow migrations.  They were nomadic farmers, herders, sheep herders, and nomads 

who came across the plains.  The Bedouins to this very day still to a large extent are 

nomadic and roaming and moving around.  As the green grass would crop up, they 

would move their flocks there.  And they had conflicts with the settled farmers there but 

slowly and surely they settled down in this territory.  Their culture mixed with that of the 

settled farmers there and they learned new techniques and things like this. 

 And Noat had a picture that once they started to settle, then they formed 

themselves into an Amphictyony.  And an Amphictyony is a collection of twelve tribes 

centered around a centralized place of worship.  There would be tribes and they’d take 

turns caring for and taking care of the rituals at this centralized place of worship.  And 

he based this upon an Amphictyony, a Greek organization, tribal organization, centered 

in Delphi.  And it had 12 tribes and he said number 12 was important and things like 

this.  As people then started to look at Amphictyony and this sort of a rigid picture of the 
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tribal organization of ancient Israel started to come into question and there were 

criticisms about this.  And today most people don’t think the early 12 tribe system of 

ancient Israel is best described as an Amphictyony.  And so some people still wonder 

about whether or not a slow migration is the best way to explain this ethnic group, 

Israel, being identified in the Merneptah Stele and being identified in the 13th and 12th 

century B.C.E. 

 So just to pause briefly, we’ve looked at the sudden invasion theory of Albright, 

the slow migration theory of Noat, and now we come to a third theory and this is the 

peasant revolt theory.  This was promoted by a fellow named Norman Gottwald, 

G-o-t-t-w-a-l-d.  He is a scholar up at Union Seminary in New York and he takes a 

Marxist approach, broad sociological theories, and applies them to ancient texts.  His 

theory was that basically the Israelites had lived in the land, they were always in the 

land, they represent a social class, and they were the peasant farmers.  And the 

city/state lords who were dominant at the time took advantage of the peasant farmers.  

They pushed them into bad farming territory, bad lands, and they took all the good 

farmland for themselves.  They lived off of the labor of these peasant farmers.  He 

theorized then that they revolted and that the stories of the wars — and that these were 

the folks who were identified — these city dwellers, these city/state lords — they were 

the Canaanites.  And that the ancient Israelites were the peasant farmers and they 

represented social class, and the wars and the conflict represented in the Book of 

Joshua really represents class warfare.  And it represents that — and the peasant 

farmers took the god Yahweh and that god Yahweh represented egalitarian principles, 

egalitarian social rules, and that’s who Israel was.  And so when they revolted against 

the city/states, took control, they set up an egalitarian society.  And Gottwald is the 

main proponent of that.  There was another fellow who earlier promoted that, 

Mendenhall, as well.  So those are the three theories. 



REL 101 Lecture 12 6 

 And today I wouldn’t say that there’s any of them that really have formed a 

consensus.  I want you to know these three theories, though, to understand what 

biblical scholars do.  Again, they are looking at data and they are saying certainly we 

have the Deuteronomistic historians’ perspective on this data.  But we want to 

understand the historical data and events as best we can ourselves and reconstruct 

these histories in order to get a backdrop against which to read this literature.  And this 

historical backdrop becomes a light to shine upon the biblical text — mixing metaphors 

here; I apologize — but it becomes a light and it shows up the text as sort of a bas 

relief.  As if, you know, it had been carved and it shows up more sharply — the lines 

and the contours of the text and therefore the message of the text.  And what the 

historians are really trying to get at is give us better tools in which to understand what 

the biblical writers were trying to say. 

 Let’s move on and let’s talk about the concept of land in ancient Israel.  Because 

when we talk about the Book of Joshua, it’s a book about taking of the land.  Why is 

that important?  Land in ancient Israel should be understood in an ideological sense 

above all else.  In other words, it wasn’t just a place to plant and to grow, and that land 

had significance.  It wasn’t that that land had significance but it could be anywhere.  If 

it doesn’t work out for us here, Israel will move over to Moab or across the Transjordan 

or something like that.  No, that land had an ideological significance.  There was 

religious meaning to it.  It’s an ideological concept, not just a geographical one. 

 The land was understood as belonging to Yahweh and Yahweh placed Israel 

there to care for it.  And as long as they cared for that land and were obedient to 

Yahweh, they would prosper and the land would return its bounty to them.  So the land 

was given to them by Yahweh.  It was Yahweh’s land.  When you look at how the land 

is conceived in Deuteronomistic literature but in the Bible as a whole, you start to see 

this ideological nature of the land. 
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 If you look at Deuteronomy 32:8, there you see a verse in which God apportions 

the land to all the various nations.  “When the most high apportioned the nations, when 

he divided humankind, he fixed the boundaries of the peoples according to the number 

of the gods.”  “And the Lord’s” — now I’m looking at verse 9 — “the Lord’s own portion 

was his people Jacob, his allotted share.”  And so he’s talking about people are tied to 

boundaries, to lands, and the lands are tied to God.  And the land of Israel is for Israel 

and that’s Yahweh’s land. 

 And then for the inhabitants in that land to prosper, they needed to worship the 

deity of that land in a proper way.  There’s a kind of a curious story in Second Kings 17, 

24 through 28.  When you look at that, when you read that story, this was after the 

northern kingdom had gone into exile and the Assyrians settled as a part of their policy 

of conquered peoples — they settled other conquered nations there from around the 

world — they settled them there in the land of Israel.  And it says, well, these people 

didn’t know how to worship Yahweh.  They didn’t know the law of Yahweh.  They 

didn’t know any of that.  Next thing you know, lions are attacking and eating the people 

there that the Assyrians — foreign from the perspective of Israelites — foreign peoples 

who had settled — the Assyrians had settled there in the land of Israel.  Why’d they do 

that?  Because those people didn’t know how to worship Yahweh.  And so they hired 

then — Yahweh — a priest of Yahweh to teach them the right way to live in that land, 

the rules of Yahweh, so they wouldn’t be eaten by lions. 

 If you look at Deuteronomy 7:1, you see a statement that’s common.  “When the 

Lord your God brings you into the land that you are about to enter and occupy and he 

clears the way, many nations before you — the Hittites, the Girgashites, the                 

Amorites, the Canaanites, the Perizzites, the Hivites, and the Jebusites — seven 

nations, mightier and more numerous than you, these are nations who were in the land 

but they weren’t obedient.  They didn’t follow the laws of Yahweh.  Therefore they 
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didn’t prosper.  They had their chance.  Yahweh’s moving them out. 

 There’s another curious story in Second Kings 5, and there is a Ahriman 

commander named Naamen and he wants to worship Yahweh.  But to do it in his own 

land.  But to do it, he gets two cartloads of Israelite soil and carries them to Ahriman or 

Syria where he can worship.  Because essentially the idea is that Yahweh’s land, 

Israel, is there.  If he’s gonna worship Yahweh and revere Yahweh, he’s got to take 

some of Yahweh’s land back to Syria with him so he can stand on that ground to 

worship Yahweh.  It’s an interesting picture. 

 And fundamentally, remember the broad concepts that we talked about and the 

images that we talked about earlier of order and chaos, separating order from chaos, 

and the land of Israel is understood as being Yahweh’s place, Yahweh the most 

powerful god, and therefore it is the central land of the earth, of the world, and it is the 

place most orderly — or at least should be.  It is the place where chaos should be 

furthest away, farthest away ideologically from wilderness, and that sort of thing. 

 Now, with that backdrop in mind, I want to look at Deuteronomy 20.  Again, 

when the Deuteronomistic literature -- when the history is talking about evaluating the 

events and the kings and the people and the places of Israel’s history, it’s doing it from 

the perspective of Deuteronomistic law.  And when it talks about how Israel came in 

and took the land, when it evaluates it and paints that picture, it has a message behind 

that.  What’s the law that it’s getting at?  Well, it goes back to the Book of 

Deuteronomy and it’s really going back to chapter 20.  Chapter 20 is the story about 

and the law about holy war. 

 Holy war in the Hebrew Bible is different from just war that you might hear about, 

the doctrine of just war.  There’s a long Christian tradition about just war and what is a 

just war.  Just war is fundamentally a defensive war.  A nation has a right to defend 

itself against invaders.  There’s more to it than that, but a holy war is an aggressive war 
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in the Hebrew Bible.  Holy war has the notion that the nation selected by Yahweh, 

Israel, has the right — not just the right, the duty — it is obedient to go and clear out the 

land of all of the disobedience that’s in the land.  To clear out the Girgashites and the 

Perizzites and the Jebusites and Hivites, etc., etc., etc.  They made the land impure 

and it’s Israel’s role to purify the land and to bring about obedience in the land, and 

therefore to allow the land to prosper and the world to, in effect, prosper with them and 

through them. 

 So Deuteronomy 20 reads: “When you go out to war against your enemies and 

see horses and chariots, an army larger than your own, you shall not be afraid of them.  

For the Lord your God is with you, who brought you up from the land of Egypt.  Before 

you engage in battle, the priest shall come forward and speak to the troops and say to 

them, ‘Here oh Israel.  Today you are drawing near to do battle against your enemies.  

Do not lose heart or be afraid or panic or be in dread of them for it is the Lord your God 

who goes with you to fight for you against your enemies, to give you victory.’” 

 Yahweh is a warrior.  Here is at this point a picture — and this was a common 

idea in the ancient Near East.  I want you to see a picture from ancient Near Eastern 

depictions, and here you see a king, an earthly king, fighting the war.  But there above 

him, fighting also, is a representation of a god.  In the ancient Near East the idea was it 

was the god who went out with the army to fight.  The ark of Israel, the ark of the 

covenant, was fundamentally a representation of Yahweh going out with the Israelites to 

battle.  There was envisioned that — and so when the ark went out and the Israelites it 

would seem took the ark out with them to battle.  The idea was that that represented 

Yahweh fighting with them and going with them to war.  So Yahweh is going to be 

fighting for them and so they don’t need a large army.  It’s not the power of the army 

that’s actually doing the fighting.  It’s the presence of Yahweh. 

 “Then the officials shall address the troops saying, ‘Has anyone built a new 
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house but not dedicate it?  Well, he should go back to the house or might die in battle 

and another dedicate it.  Has anyone planted a vineyard but not yet enjoyed its fruit?  

He should go back to his house or he might die in battle and another would be the first 

to enjoy the fruit of the vineyard.  Has anyone become engaged to a woman but not yet 

married her?  He should go back to his house or he might die in battle and another 

marry her.’  The officials shall continue to address the troops saying, ‘Is anyone afraid 

or disheartened?  He should go back to his house or he might cause the heart of his 

comrades to melt like his own.’  And when the officials have finished addressing the 

troops, then the commanders will take charge of it.”  And so the idea is that they don’t 

need a large army.  A small army will do. 

 Now, what about offering peace?  What are the peace terms involved here?  

“When you draw near to a town to fight against it, offer it terms of peace.  If it accepts 

terms of peace and surrenders to you, then all the people in it shall serve you a forced 

labor.”  They’re gonna be your slaves.  “If it does not submit to you peacefully but 

makes war against you, then you shall besiege it.  When the Lord your God gives it into 

your hand, you shall put all its mails to the sword.”  You’re gonna kill them all.  “You 

may, however, take as your booty the women, the children, the livestock, and 

everything else in the town, all its spoil.  You may enjoy the spoil of your enemies 

which the Lord your God has given you.  Thus, you shall treat all the towns that are 

very far from you which are not towns of the nations here.” 

 Now, that’s an important distinction.  That’s how you treat those who are far 

away.  When we look at Joshua 9, that principle is going to come into play and it’s 

gonna be important.  Towns that are far away, that are not within the land, they can 

treat like that.  They can leave survivors.  But as for the towns of these people, here in 

the land within these ideological boundaries, “that the Lord your God has given you as 

an inheritance, you must not let anything that breathes remain alive.  You shall 
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annihilate them: the Hivites, the Amorites, the Canaanites, the Perizzites, the Hittites, 

and the Jebusites, just as the Lord your God has commanded.  So that they may not 

teach you to do all the aberrant things that they do for their gods and you thus sin 

against the Lord your God.”  The idea is that holy war, this annihilating war, is going to 

purify the land. 

 Now, that’s the ideology and that is what they believed.  Now, note that by the 

time when this was being written and being talked about — we’re talking about the time 

of Josiah and we’re talking about a time when the land was already — not totally, but to 

a large extent was in the control of Josiah and his kingdom.  Therefore, they were 

talking about getting rid of — when they looked at these laws, getting rid of the peoples 

that the Assyrians had settled there.  I think ideally that’s what Josiah was talking 

about. 

 Okay.  Now, let’s start to look at some of these stories in Joshua.  In Joshua 6, 

we have a grand success story and there’s songs about Joshua that come from Joshua 

6, and this is the battle against Jericho.  And here what you see in literary form is 

Deuteronomy 20 being written about and carried out.  Now, by the time that the 

Israelites came into the land, Jericho had already been pretty much in ruins for a while.  

Jericho had a long, long history and it was certainly very famous, but it wasn’t there — 

the walls weren’t there to march around for them to fall down the way it’s depicted in the 

text.  What we have in the text is a literary picture and it’s very structured in terms of 

the priests going before the people, the priests marching around seven times, and then 

on the seventh time the horns blow and the walls come down.  It’s a picture of Yahweh 

— of the people being obedient, the people following the lead of the priests the way it 

says in Deuteronomy 20, and Yahweh fighting for the people the way it says in 

Deuteronomy 20.  And so Joshua 6 is a picture of success at Jericho.   

 Then the people get pretty confident and they said, “Well, that was a little bit 
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easier than what we expected.”  And they move on to Ai.  And again Ai in Hebrew 

means ruins, and again you have a picture that the ancient Israelites knew of this set of 

ruins.  Over there is a set of ruins.  How does that ruins come about?  Well, here’s a 

story about when we came into the land and this became a part of the national 

literature, it became a part of the Deuteronomistic literature, and it became a part of the 

stories that they told about their ancestors.  And it became a part of, therefore the 

message that continued on to the people, a message of obedience and disobedience.  

Because with Ai, the people weren’t quite so successful.  They came up against Ai, 

they were pretty confident.  However, they had a fellow named Achan who didn’t 

destroy everything, but he brought back some of the booty for himself.  He took it.  So 

because he held on to that booty and didn’t give it all away, then when the nation went 

to conquer Ai they weren’t successful.  There were lamentations and soul-searching.  

“Why in the world are we not successful against Ai?  Why is it that they’ve been able to 

defeat us and put us to the chase?” 

 And finally they draw some lots and they figure out, “Oh, it’s this Achan fellow 

who has stolen some of the booty.”  So they eliminate Achan and his family.  They blot 

out the sin from their community.  They purify themselves again and then they’re 

successful in taking over the city of Ai.  And that’s a picture of initial failure but eventual 

success.  It’s a picture that serves as a warning to the people that they should be 

obedient and they should be obedient in regard to carrying out Deuteronomy 20. 

 Then we come to Joshua 9 and the story of Gibeon.  And when you — this is an 

interesting story because here you have a setting that is not too terribly far, and it is 

within the ideological boundaries, the territories.  And you have in verse 1, “Now all the 

kings who were beyond the Jordan in the hill country and in the lowland all along the 

coast of the great sea toward Lebanon — the Hittites and the Amorites and the 

Canaanites, the Perizzites, Hivites and the Jebusites — heard this.  They gathered 
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together with one accord, to fight Joshua in Israel.  But when the inhabitants of Gibeon 

heard” — and Gibeon is within the territory — “what Joshua had done to Jericho and Ai, 

they on their part acted with cunning.  They went and prepared provisions and took 

worn-out for their donkeys and wine skins, worn out and torn and mended.  With 

worn-out patched sandals on their feet and worn-out clothes, all their provisions were 

dry and moldy, and they went to Joshua in the camp at Gilgal.  And they said to him 

and to the Israelites, ‘We have come from a far country so now make a treaty with us.’” 

 Now, notice according to Deuteronomy 20, this is a territory that is nearby, within 

the land, within the ideological boundaries.  But they say, “We have come from a land 

far away.  Make peace with us.”  According to Deuteronomy 20, if they are truly a 

territory far away, it is allowable for the Israelites to make peace with them.  Because 

by leaving them in the land, they are not leaving the land polluted in some sacred 

sense. 

 And so the Israelites are looking at this ruse, looking at the evidence — the bread 

is moldy, wineskins are torn, that sort of thing — and they say, “Ah, these people are 

coming from a long way away, just like they just said.  And we are allowed to make 

peace with them.”  Well, the Israelites said to the Hivites, “Perhaps you live among us.  

Then how can we make a treaty with you?”  And they said to Joshua, “We’re your 

servants.”  And Joshua said to them, “Well, who are you and where do you come 

from?”  And they said, “Ohhh, your servants have come from a very far country 

because — in the name of the Lord your God.  For we have heard a report of him and 

of all that he did in Egypt.  And of all that he did to the two kings of the Amorites who 

were beyond the Jordan, King Sheone of Heshbpm and King Aug of Bishan who lived in 

Ashterif.  So our elders and all the inhabitants of our country said to us, ‘Well, take 

provisions in your hand for the journey.  Go and meet them and say to them, “We’re 

your servants.  Come now and make a treaty with us.” 
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 And they go through and they look at the bread and they look at the wineskins, 

and so the leaders partook of their provisions and did not ask direction from Yahweh.  

And Joshua made peace with them, guaranteeing their lives by a treaty and the leaders 

of the congregation swore an oath to me.  So now they have sworn an oath to these 

folks who really live close by on the land but who have convinced the Israelites that they 

live far, far away.  They make an oath to them. 

 Think back to the Ten Commandments in Deuteronomy 5: “Do not take the name 

of your Lord God in vain.”  In other words, when you swear and oath, you take — you 

say “as Yahweh lives, you take the name of the Lord.”  Do not take it in vain.  In other 

words, keep your oaths.  So now they have an oath that they have to keep.  So you 

can see that there is a legal dilemma facing the Israelites here in the text. 

 Well, when three days had passed and after they made a treaty with them, they 

heard that they were neighbors and living among them.  And so the Israelites set out 

and reached their cities on the third day.  And now their cities were Gibeon and etc., 

etc., etc.  But the Israelites did not attack them because the leader of the congregation 

had sworn to them by the Lord, the God of Israel, they couldn’t take the name of the 

Lord in vain. And all the congregation murmured and then they had a dilemma.  They 

ended up saying, “Well, the Gibeonites, they’ll be our servants and they will have these 

particular tasks set aside for them,” and that sort of thing. 

 Well, what this means is that this left people in the land.  It left -- from a religious 

perspective it left the seeds of disobedience in the land.  And so from the 

Deuteronomistic historians, the people in Josiah’s court who are putting this material 

together, they’re saying, “Why is it that the people continued to have so much trouble 

following foreign gods and that sort of thing?”  It’s because they left foreigners in there 

from the very beginning.  We didn’t do a good job cleaning out the land.  That’s part of 

what’s going on. 
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 Let’s take an interlude right now and look at some pictures from Israel.  What I 

want you to see in these pictures is that the Israelites in the 13th century, however they 

came into the land, knew former civilizations and how grand those civilizations were.  

The Canaanites or whatever you want to call the predecessors to ancient Israel were a 

highly civilized people in a very sophisticated civilization.  The first couple of pictures 

you’re looking at come from Hazor.  Here what I want you to see is, first of all, notice 

the fine stonework that’s there at Hazor and the black stone.  It’s interesting that when 

you go to Hazor and if you look around, you’ll see pieces of the earlier Canaanite 

occupation and Canaanite stones being reincorporated into Israelite buildings.  The 

Canaanite stones are so much better and more finely chiseled.  It’s interesting. 

 Also in Hazor, though, you see numerous stones representing Canaanite gods.  

And the Israelites knew that there were these Canaanite gods that were already in the 

land and being worshiped by their predecessors in the land and by earlier civilizations.  

And so they’re taking up this fact into their stories and incorporating it into what they’re 

wanting to say about their history. 

 In Gezer here are a couple of pictures of stones representing Canaanite gods in 

a Canaanite occupation of the city of Gezer.  Israelites came along later.  They 

occupied it later.  These stones that they found were in ruins at the time, but 

nevertheless they knew there were earlier occupants in this land, earlier occupants of 

this city, and they worshiped differently than we did.  For us to be successful, we must 

successfully and obediently worship Yahweh and not get pulled into the trap of these 

other gods. 

 And then here are some pictures of Jericho, showing an ancient tower.  This 

tower dated to 5,000 years ago.  It was a ruin and covered up by dirt and never seen 

by the Israelites.  I only want to point it out is that already, thousands of years before 

the Israelites ever came into the land, there was apparently within the land of Palestine 
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sophisticated cultures who were interacting with one another and who had come into 

contact with one another.  And there was some sort of an sophisticated civilization 

going on.  The Israelites, when they formed as an ethnic group, Israel, identified on the 

Merneptah Stele, they already knew about and had seen evidence of these former 

sophisticated civilizations. 

 And finally, I want you to take a look at sort of a panoramic video of the ancient 

Canaanite, Arad.  Arad, during Israel’s time, was just a small official outpost stuck out 

in the middle of the desert.  But down below — down below the citadel, they could see 

the Canaanite, Arad, and they could see how enormous it was, how well planned it was.  

It was all in ruins and it had ceased to exist 1,000 years before they came into the 

picture.  But nevertheless, they saw that and it was a picture here in the middle of this 

desert of a thriving society that knew how to manipulate the minerals of the area and the 

water of the area to their own economic and social advantage. 

 Finally, getting back to the Book of Joshua, I want to look at Joshua as a literary 

character.  First of all, when we look at Joshua, I want to recognize that Joshua is 

depicted as being similar to Moses.  The literary figure of Joshua isn’t just a bland 

figure.  He’s a figure that’s out there being depicted doing a lot of the same things that 

Moses is doing.  And so in 1:5 says, “No one shall be able to stand against you all the 

days of your life.  As I was with Moses, so I will be with you” — this is Yahweh 

speaking — “and I will not fail you or forsake you.”   

 And in 3:7, “The Lord said to Joshua this day I will begin to exalt you in the sight 

of all Israel so that they may know that I will be with you as I was with Moses.”  And in 

4:14, “On that day the Lord exalted Joshua in the sight of all Israel and they stood in 

awe of him as they stood in awe of Moses all the days of his life.”  The idea is that 

Joshua is — that Yahweh is with Joshua the same way as he was with Moses and 

there’s a connection being built between — from Moses to Joshua. 
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 And then in chapter 4 you see Joshua crossing the Jordan on dry ground the way 

Moses crossed the Red Sea on dry ground and led Israel out of Egypt.  Joshua leads 

them from the wilderness to the land.  And so Joshua is the other figure that leads the 

people into the land like Moses was. 

 Now, Joshua — the story doesn’t leave Joshua hanging there.  Not just that he 

was like Moses.  He’s also compared at times and seen doing a lot of the same things 

that Josiah did.  And so there’s a link from Moses to Joshua and Joshua to Josiah.  

Again, this literature is trying to unite the people under Josiah’s reign.  And so Josiah 

— they’re building up Josiah as a king even greater than David and as someone who 

has taken on the cloak of Moses. 

 And so in Joshua 1:7 the text reads: “Only be strong and very courageous, being 

careful to act in accordance with all the law that my servant Moses commanded you.  

Do not turn to it from the right hand to the left so that you may be successful wherever 

you go.”  And then there’s the public reading of the law.  If you look at Joshua 8 and 

looking at verse 32 through 35: “And there in the presence of the Israelites Joshua 

wrote on the stones a copy of the law which Moses had written.  All Israel, alien as well 

as citizen, with their elders and the officers and their judges stood on opposite sides of 

the ark in front of the Levitical priest who carried the ark of the covenant of the Lord, half 

of them in front of Mount Gerizim and half in front of Mount Ebal, as Moses the servant 

of the Lord had commanded at first they should bless the people of Israel.  And 

afterward he read all the words of the law, blessings and curses, according to all that is 

written in the book of the law.”  Josiah did the exact same thing and is portrayed in the 

exact same way in Second Kings 23. 

 And then in regard to the Passover, there’s Joshua 5.  “While the Israelites were 

camped in Gilgal, they kept the Passover in the evening of the fourteenth day of the 

month in the plains of Jericho, and on the day after the Passover” — it goes on.  In the 
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same way, Josiah is portrayed as keeping the Passover in First Kings 23.  And again, 

the idea is to build a link from Moses to Joshua and Joshua to Josiah, and the idea is to 

build up Josiah as the good, obedient king.  It gets right back to the thesis of the 

literature. 

 Well, we need to wrap up and close out our discussion of Joshua and the Book 

of Joshua right now.  Hopefully, you see clearly how the figure through the figure of 

Joshua through the depiction of holy war, that the idea is that the land through 

obedience to Yahweh can be purified and it can be prosperous and ultimately it points 

toward Josiah as the good king who can do that. 

 We’ll see you next time and next time we’ll be looking at the Book of Judges.  

Thank you. 

 

 

  


