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 Hello again and welcome again to another session of Literature and World of the 

Hebrew Bible.  Again, my name is John Strong and this is session 15. 

 Today I want to take a look at the cultural and the background social world of 

ancient Israel and I want to take a look at life under the monarchy and what life was like.  

We’re really looking at two different topics in this lesson.  On the one hand, I want to 

talk about what was — what did the normal everyday Israelite who lived in a village, the 

peasant farmer -- what did their life look like, what did it feel like?  We’re not going to 

get into a great deal of detail and we’re not gonna be able to give a lot of texture to that, 

but I want to at least address that in outline form. 

 The second topic that we’re gonna be talking about is how Israel and how the 

biblical texts viewed the monarchy in kingship.  We have alluded in previous lessons to 

the fact of — and maybe done more than alluded to the fact that Israelite — the Hebrew 

literature looks at the Israelite monarchy in varied forms, in varied ways.  It wasn’t a 

unified monolithic view, but sometimes there’s support of it and views of it that — okay.  

We need this.  It’s necessary.  Some are much more hesitant about it.  There are 

limits at times placed upon the monarchy so it’s an interesting question. 

 First of all, let’s start looking at daily life in ancient Israel.  I think a helpful book 

in this regard has been written by Oded Barosky.  He’s a scholar in Emory University 

and he wrote a little book called Daily Life in Biblical Times.  It was published in 2003.  

You’ve seen a picture of it there.  Short little book but I think it’s helpful in kind of 

sketching out.  In particular, there’s a chapter in which he traces — creates an 

imaginary Hebrew family.  He takes you into their home and takes you through a day in 

the life of this Hebrew family.  How they wake up, and then they go out to the fields, 

and then they come back, and what all happens in their home.  Things they talk about, 

who’s living in the home.  It’s an extended family with several generations there.  It’s 

an interesting picture. 



REL 101 Lecture 15 2 

 Well, let’s start and look at family life in ancient Israel.  Again, what you have 

there is it’s a patriarchal orientation.  The family is a patriarchal structure.  There’s the 

head of the household, the oldest male who would’ve been the firstborn, and there 

would’ve been — then the next generation that is coming up.  The males and their 

wives and their children are all attached to this extended family.  They would’ve lived 

and had as sort of their headquarters a four-room house.  You’re seeing a diagram now 

of this four-room house and what it looked like.  Notice that there is the belief on the 

part of scholars that there were a couple of levels to it, a couple of floors, and that the 

sleeping rooms were upstairs.  Downstairs were public areas and work areas, and 

areas where they kept their animals.  Actually, part of the heat from the animals would 

rise up through the floor and help to heat some of the family during the colder months. 

 Also, that there were the kitchen and the cooking areas would’ve been down on 

the first floor.  There would’ve been perhaps looms and other kinds of tools used to 

create cloth or to sharpen tools, or what have you.  All of that would’ve been in the first 

floor.  And then upstairs was the second floor where there were rooms and living 

space. 

 And then I also want to show you a couple of images of the remains, 

archaeological remains, of four-room houses.  First you see one from Beersheba and 

then also there you’re gonna see a picture of a grinding stone that was found in 

Beersheba.  Notice how it was rough and yet it was also curved.  The idea is that the 

— it would’ve been a woman — one of the women would’ve pushed a stone back and 

forth, back and forth, over the meal to create the flour. 

 And then on a daily basis the family — and predominantly the males, but also the 

females; they would have worked in the field some, too — would’ve left the city walls to 

go out and work the land.  And the fields would’ve been out there.  There would’ve 

been a family plot of ground, a family field, and it would’ve been marked off by stones.  
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Every family would’ve known what their plot of ground was and they would’ve worked 

that.  They would’ve left by the city gate, worked that, and then come back in the city 

gate.  Many of the villages were not walled in and they were not protected in that way.   

 Most of the peasant farmers and folks would have lived in smaller villages and 

probably most of them would’ve been not walled in.  In the bigger cities — and we’ve 

mentioned some of these — Lachish, Megiddo, Azaka, Beersheba, Gezer.  These 

would’ve been large cities by ancient Judean and Israelite standards and these cities 

would’ve been administrative centers.  Most of what would’ve gone on in those city 

walls would have been administrative in nature. 

 And so if you take a look at — here’s a picture of a model of Megiddo.  What you 

see is that the public spaces of ancient Israelite and Judean cities are right there next to 

the city gate.  A person would come in through the city gate.  The city gate would be 

like a shopping mall.  It would also be the courthouse.  It would be the place where 

officials were received.  But inside the city gate would be a public square perhaps or a 

public area, a little bit of an open space.  Right next to that space would’ve been 

storehouses.  And here are pictures of storehouses from Beersheba.  Right next to 

that public space also would’ve been — if it was a big enough city to be a governor’s 

residence and a governor’s office, that governor would’ve lived right there.  And that 

would’ve been the public spaces.  And then it is off in a very crowded space, little 

twisted alleys and things, where the people would’ve had their four-room houses and 

things like that.  Again, that’s in a big city, an administrative city such as Lachish. 

 What a family would own.  They wouldn’t own much.  They would own some 

animals.  They would own perhaps a loom.  They would own a few tools.  They would 

own some storage pots and cooking pots and perhaps a few dishes.  They would own 

perhaps a taboon or a ceramic oven.  They might — we’ve seen a grinding stone.  

They would make their own clothes and they would have their own clothes that they 
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would have, but they wouldn’t have that many things.  They certainly wouldn’t have had 

a wide-screen TV or anything like that.  It was a very simple life and a life where the 

relationships with one another and the stories the family and around dinner would’ve 

been the central entertainment and the central life of the people. 

 Religion was practiced in the home and it also was practiced at local shrines up 

until the time of Hezekiah or Josiah.   Again, there’s some debate on that and we will 

look at that a little bit later at what religion looked like, what popular religion looked like 

in ancient Israel.  It wasn’t always as orthodox as what we see in the Hebrew Bible. 

 Again, the city gates were places of great importance. They were the main public 

spaces.  People left there in the morning, they came back in the afternoon.  When they 

came back they would have harvested or maybe brought back what they harvested 

from the field, and they’d be interested in selling it or trading it for what they needed.  

To give you a picture of what city gates were like and how they were used, I shot a little 

bit of footage at Damascus Gate in Jerusalem.  Let’s take a look at that right now. 

 I’m here at Damascus Gate in Jerusalem and this is obviously a lot newer and 

bigger situation than what we had in the ancient Near East.  It’s certainly not a little 

village.  The Jerusalem gates were bigger than even the little villages in ancient Israel, 

like in a town like Tekoa or something like that.  Nevertheless, I thought we’d go 

through a modern-day city gate and get at least a flavor for what happened in the 

ancient Near East.  C’mon, let’s go. 

 What’s interesting is I just kind of — a survey out there, but already you see 

people setting up kiosks and trying to sell folks things as they go in and out of the gate.  

All the action doesn’t take place necessarily in the gate.  It’s all around the gate.  

Before there was the modern-day shopping mall there was the city gate.  It was a good 

place to see and be seen, a good place to pick up some new clothes, pick up some fruit 

for dinner.  There’s lots of action, loud and confusing.  All the citizens of the city — at 
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least a lot of ‘em — are passing through here, doing business. 

 We’re pretty much through the city gate now.  But here again, there’s fruit, 

there’s clothes.  We could pick up a new stereo, purses, clothing.  One thing I want to 

point out that we didn’t see in this city gate, in Damascus, is we didn’t see a king.  We 

didn’t see the city elders sitting by him.  We didn’t see the city court.  We didn’t see 

any kind of a dispute going on. 

 In the ancient Near East, a lot of those city functions happened right there in the 

gate.  Now that’s all been moved to city hall and other places like that.  But we still 

have the marketplace, we still have people coming here to meet with their friends and 

see new people.  It’s a lot of fun. 

 Okay.  I hope that that tape gave you a picture of what a city gate was like in — 

even though that’s modern Jerusalem and it’s certainly bigger and more crowded than 

maybe what ancient Israelite city gates were like.  I hope it gave you a flavor for the 

excitement and the kind of role the city gates played. 

 The relationship of everyday life to the stories and the texts that we look at in the 

Hebrew Bible is an important question.  The texts in the Hebrew Bible that we have 

today — think about again what we’ve said about writing in ancient Israel and the 

difficulty and the expense that went into writing.  Many of the people were not literate 

but maybe they were literate enough to be able to read some receipts or fill out receipts, 

do a little bit of accounting, conduct some business.  

 But in terms of really writing a letter or reading a letter, they had problems.  If 

they needed to make a complaint, for example, there is a famous letter found at Yavneh 

Yam about someone who felt like a Deuteronomistic law had been violated when 

someone that they owed some money to would not give them at the end of the day back 

their cloak so that they could stay warm at night.  That’s a Deuteronomistic law and 

they made a complaint about that. 
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 Well, what scholars think happened was that the complainant went to the 

official’s house at Yayneh Yam and there would’ve been perhaps three or four scribes 

there at the governor’s house or the official’s house.  He would’ve hired one of them 

and said, you know, “I need to make a complaint to the governor.”  And the scribe 

would’ve said, “Well, what’s your complaint?”  Would’ve taken out some paper, a pen, 

written out the complaint for the person, and turned it in to the governor.  And then 

there would’ve been -- maybe he would’ve paid with some grain or something like that 

because he would’ve had to cover the cost of the paper and the scribe’s time, and that 

sort of thing. Very same situation actually goes on in Amman, Jordan today and in other 

cities around there where the population is not literate, that the population needs to 

conduct business and so they can go to a central public space, hire out a scribe, and 

conduct business that way. 

 So because the population wasn’t literate, they weren’t reading these stories and 

texts but they were telling them orally and were passing them around.  But also think of 

it in terms of whom this literature is written for, who the texts were written for.  We’ve 

talked in terms today up to this point in the class about this is literature written within, it 

would appear, Josiah’s royal court — the Deuteronomistic history was — within Josiah’s 

royal court.  And it was to elicit loyalty to Josiah and to defend Josiah.  And it probably 

was literature written by the royal court for other and to persuade other political factions 

and officials who were interested and who were doing business.  

 This literature was probably not so important on a day-to-day basis to the 

peasant farmer who’s worried more about whether or not the crops are gonna grow and 

whether or not the sheep are breeding and multiplying, and that sort of thing.  It’s not 

that they didn’t care.  It’s not that they would not have been aware.  It’s not that they 

were totally disengaged.  They would’ve — this would’ve filtered down and it certainly 

would’ve been important whether or not the Assyrian army was coming up and attacking 
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Judah.  It would’ve been important whether the Assyrian army was going to be 

successful.  It would’ve been important and it would’ve been on the radar screen 

whether or not they felt that the king was obedient and therefore they were gonna be 

prosperous.  That was important.  But the literature, by and large, was — royal 

literature that we’ve been looking at to date would’ve been royal literature written within 

the royal court and for royal purposes. 

 Now, let’s talk about what this literature says about the king and about the 

monarchy.  And again, what I want to emphasize here is that it’s not a unilateral 

perspective.  In fact, there are times within the text that there is a rather ambiguous at 

best, perhaps even critical, view of the monarchy.  As the monarchy as an institution, is 

this the right way for our people, our confederation of tribes, for the people in the village, 

to be organized politically.  And there was debate over that. 

 Let’s start with evidence that’s linked to and tied to Saul’s reign.  One of the 

stories we’ve seen in the Hebrew Bible — and this comes from the Book of Judges.  

It’s the story of Jephthah in Judges 11 and 12.  We’ve looked at that story within the 

whole literary context of what the Book of Judges is trying to do, but I want to look at it 

now as just an isolated story.  Because at some point that story, the stories of 

Jephthah, probably traveled rather independently. 

 What this tells you, if you take it outside of that context and you look at it as a 

piece of historical data, it’s a piece of historical data that tells you that during the time of 

the judges there were outlaws, you might say, bands of mercenaries, who depending on 

whether you were on their good side or bad side would depend on whether or not you 

viewed them as friends or foes.  If they — if you were in their good graces and they 

protected you, then you probably did not see Jephthah and his band as such a bunch of 

bad guys.  But, on the other hand, if he somehow -- for whatever reason, you didn’t 

give him the proper respect, then you might view him in a whole other way.  And it is 
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perhaps a little bit like sort of a — the mob situation in Chicago and in some parts of 

eastern Europe here in 2006. 

 Well, that’s sort of a chaotic way to do business.  And so the people — if you 

look at First Samuel, chapter 10.  And again, we’re looking at the text for historical 

data, historical pieces.  And if you look at First Samuel, chapter 10, verse 23, “Then the 

people ran and brought him there.  When Saul took his stand among the people, he 

was head and shoulders taller tan any of them.  And Samuel said to all the people, “Do 

you see the one whom the Lord has chosen?  There’s no one like him among all the 

people,” and all the people shouted, “Long live the king.”  As the story depicts it, Saul 

plays a very passive role here.  It’s the people and the prophet who bolster up Saul. 

 And then in First Samuel 10:1, he is anointed.  And again, it’s the role of the 

prophet in building up and selecting the king.  So the prophets in the Saul story are 

king makers.  And when you look at First Samuel 13, 8 to 14, and First Samuel 15, 

they’re king breakers.  Let’s look again — we’ve looked at this before, but let’s review 

First Samuel 13:8 to 14.  “Saul waited seven days, the time appointed by Samuel, but 

Samuel didn’t come to Gilgal, and the people began to slip away from Saul.  So Saul 

said, ‘Bring the burnt offering here to me and the offerings of well-being,’ and he offered 

the burnt offering.  And as soon as he finished” — now, this was after Samuel had said 

to Saul, “Wait for me there.  Don’t go acting like a priest.  Wait for me.  We’ll get the 

offering taken care of.” 

 Well, as soon as he’d finished offering the burnt offering, Samuel arrived.  And 

Saul went out to meet him and salute him, and Samuel said, “What have you done?”  

And Saul said, “When I saw that the people were slipping away from me and that you 

didn’t come within the days appointed, and that the Philistines were mustering at 

Michmash, I said, well, now the Philistines will come down upon me at Gilgal and I have 

not entreated the favor of the Lord.  So I forced myself and offered the burnt offering.”  
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And Samuel said to Saul, “You have done foolishly and you have not kept the 

commandment of the Lord your God which he commanded you.  The Lord would have 

established your kingdom over Israel forever, but now your kingdom will not continue.  

He’s going to lose the dynasty.”  Samuel is acting as a king breaker.  The prophets in 

this story have the control over the king. 

 And then later in First Samuel 15, Samuel the prophet — again, Saul does 

wrong, behaves incorrectly, and Samuel says to Saul, “You’re gonna be removed 

yourself as king.  You’re gonna get fired.”  And the picture then is in these early stages 

that the prophets are king makers and they’re king breakers, and that they are the limits 

on the monarchy.  And this is a view that the Deuteronomistic historians and the 

Deuteronomists, the ones who contain and preserve and treasure these traditions 

centered around this idea, their idea was that the prophets should always have limits 

over and control over the Israelite kings. 

 If you look at First Samuel 8, 11 through 18, part of the leeriness about the king 

shows up there.  The people are asking for a king and Samuel says to the people, 

“These will be the ways of the king who will reign over you.  He will take your sons and 

appoint them to be his chariots and to be his horsemen and to run before his chariots, 

and he will appoint for himself commanders of thousands and commanders of fifties, 

and some to plow his ground and reap the harvest, and to make his implements of war 

and the equipment of his chariots.  He will take your daughters to be perfumers and 

cooks and bakers.  He will take the best of your fields and vineyards and olive orchards 

and give them to his courtiers, and he will take one-tenth of your grain and of your 

vineyards and give it to his officers and his courtiers.  He will take your male and 

female slaves and the best of your cattle and donkeys and put them to his work.  He 

will take one-tenth of your flocks and you shall be his slaves.  And in that day you will 

cry out because of your king whom you have chosen yourselves, but the Lord will not 
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answer you in that day.” 

 And so the text is not saying that the king is going to solve our problems.  Sure, 

judges — and Jepththah is an example — gave a picture of a time when there were no 

kings.  People did what was right in their eyes, which was not what was right in 

Yahweh’s eyes according to the Deuteronomistic perspective.  So there needed to be a 

king.  Nevertheless, that king was going to cause — bring with it a whole host of 

problems.  There was a political debate in ancient Israel about the monarchy.  It is not 

unlike the kind of debate that went on in our country and still goes on today about 

states’ rights and federal rights, and how much power should be centered in 

Washington, how much power should be pushed down to the states, and freedom given 

to the states. 

 What about the power of the president?  Here in 2006 one of the questions is 

does our president, even in the time of war against terror, have the right to order 

wiretaps and espionage on the citizens of the United States?  Is that protecting us or is 

that an infringement upon our rights?  Who should have more power, the president or 

the people in this regard?  Same kind of debate was going on in ancient Israel.  Same 

kind of debate — it’s a human debate.  It’s a debate about government.  It’s a public 

affairs issue. 

 David’s Dynasty.  David’s Dynasty succeeded that of Saul.  And David’s 

Dynasty is the dynasty that controlled the united monarchy, but then also the kingdom 

of Judah at the time of the division.  It went from roughly 1000 B.C.E. to 587, and so it 

went over 400 years, roughly speaking.  That’s a long dynasty for almost any measure.  

It’s a long kingdom. 

 Well, the texts record in Second Samuel 7 the promise of this dynasty to David.  

And so there are texts that say yes, you may have a king, and a kingship is good and 

appropriate and a dynasty is appropriate.  And so if you look at Second Samuel, 11 to 
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16, “Moreover, the Lord declares to you” — and this is a promise to David; it’s through 

the prophet Nathan — “that the Lord will make you a house.”  And that is a metaphor 

for a dynasty.  “When your days are fulfilled and you lie down with your ancestors, I will 

raise up your offspring after you who shall come forth from your body and I will establish 

his kingdom.  He shall build a house for [inaudible].”  He’s gonna build a temple.  It’s 

gonna be Solomon.  “And I will establish the throne of his kingdom forever.  I will be a 

father to him and he shall be a son to me.  And when he commits inequity, I will punish 

him with a road such as mortals use.”  He may get punished, but it’s not gonna be 

ripping the dynasty away from David’s line.  “With blows inflicted by human beings.  

But I will not take my steadfast love, this covenant, away from him as I took it from Saul 

whom I put away before you.  Your house and your kingdom shall be made sure 

forever before me.  Your house shall be established forever.”  And so here was 

another line of thought that said the Davidic Dynasty had the right and it was appointed 

forever, for the existence of the nation. 

 If you look at Psalm 2, you see again this royal ideology showing up in the 

biblical text.  I’m looking at Psalm 2, English verses 7 through 9.  “I will tell of the 

decree of the Lord.  He said to me” — and this is the king speaking — “you are my 

son.”  They’re thinking here in terms of the earthly king being adopted as the — by the 

heavenly king, Yahweh — the earthly king being adopted as his son.  “Today I have 

begotten you.  Ask of me and I will make the nation your heritage and the ends of the 

earth your possession.  You shall break them with a rod of iron and dash them in 

pieces like a potter’s vessel.” 

 And the depiction there is of the monarchy and there you see the kind of 

authority that the monarchy claimed.  The king was seen in a theocracy as the adopted 

son of God.  The king was not divine, but the king had the — had inherited the power, 

the authority, and all the possessions of Yahweh.  It’s a very powerful image and it’s a 
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picture of increasing power. 

 Nevertheless, the Davidic Dynasty nevertheless had its critics, had its 

corrections.  If you look at Isaiah and if you look at particularly chapters 7 and 8 in the 

Book of Isaiah, you see Isaiah going to the king and acting as an advisor.  The issue at 

that time was whether or not the king of Judah, the Davidic king in Jerusalem, should 

make an alliance with the northern king in Israel and Syria against the Assyrians who 

were attacking or whether or not he should let them kind of hang them out on their own 

and let them face the Assyrians, and kind of hunker down there in Jerusalem and see 

how things went.  And Isaiah’s perspective — his advice is go it alone and trust upon 

the protection of Yahweh who dwells in the temple. 

 Well, my point here is to show you that a prophet, even though the king was 

understood to have divine authority in ancient Israel — the Davida king was — 

nevertheless it was the prophet who had the right and it was the prophet’s role to 

address the — and give advice and correction and could at times be critical of the king.  

That’s a picture of David’s dynasty as is depicted in the biblical text.  Not just the 

Deuteronomistic texts, but also in the Book of Psalms. 

 Now, if we turn briefly to the northern kingdom and the dynasty there, take a look 

at what went on the north.  There you have Jeroboam and his dynasty and the key 

here is that there were multiple dynasties — plural — in the north.  The monarchy was 

not nearly as stable or as strong for whatever reason as it was in the south.  And there 

probably are a number of reasons that went into that.  Number one, geographically the 

northern kingdoms were — the northern kingdom was geographically occupied, a more 

attractive space to foreign countries.  It was more accessible.  It was much more on 

the main road, the main drag between Mesopotamia and Egypt and it attracted, 

therefore, a lot more attention. 

 Number two, it had ten tribes.  And so there were tribal loyalties going on there 



REL 101 Lecture 15 13 

and so there were conflicting loyalties between a centralized government and loyalty to 

one of the ten tribes, and then maybe some conflicts and jealousies between the tribes.  

Whereas Judah only had one tribe and the nation of Judah was also the tribe of Judah.  

And so loyalty was a very much easier thing to come by in the south.  So for multiple 

reasons, there were multiple dynasties in the north. 

 We look at Jeroboam the first from roughly 922 to 876.  About 46 years is what it 

lasted.  The dynasty of Amri.  Amri appears to be a very strong king.  King Ahab was 

one of his descendants.  But Amri’s kingdom only lasted 34 years.  The dynasty of 

Jehu, about 843 to 746.  About 97 years.  That was a rather long one.  And so from 

the end of the last half of the 9th century to the first half of the 8th century B.C.E. was the 

dynasty of Jehu. 

 In particular, you come into a period of Assyrian dominance and there you have a 

number — you just have a series of intrigues, internal intrigues, and internal 

disintegration of the northern kingdom from about 746 to about 722.  So the last 24 

years.  And you run through a number of different kings.  No dynasty is really 

established and it’s just an internal disintegration.  And, of course, part of that is caused 

by the pressure put on them by Assyria, the south side force.  How should we react to 

that?  Who’s going to take the lead and deliver us from the Assyrians?  All of that 

played into that entry. 

 Nevertheless, you have a very powerful role played by the prophets in the north.  

Much of the ideology that limited the power of the king came from the north that was 

more used to controlling their dynasties, did not have such long-lived dynasties.  Did 

not have so much power and authority vested in their monarchy.  And so from the north 

came those traditions that limited the kings.  Deuteronomy 17, 14 to 20 — and we’ve 

looked at this law earlier.  The king is not allowed to create a lot of foreign alliances and 

treaties through marriage.  A king is limited on the number of horses and chariots that 
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he can have.  And a king must have the law written in front of him by a levitical priest 

and is subject to that law and does not control that law. 

 So Deuteronomy 17, 14 through 20, is a good picture of the kinds of limits that 

were put on the king.  That tradition probably came, as scholars believe, from the north.  

It came into and was part of the Deuteronomistic reform at the time of Hezekiah and 

Josiah that came with the fall of the north and came with the refugees from the north to 

the south, and were a part of — when Hezekiah and Josiah say how do we unite the 

kingdom of Judah and our citizens here with these refugees from the north to make a 

more powerful nation, how do we do that?  How do we win their allegiance?  The 

scholars and -- the texts seem to indicate and scholars agree that Hezekiah and Josiah 

decided to take on certain limits of their monarchy, take on these traditions that came 

from the north, and that’s represented in Deuteronomy 17, 14 through 20. 

 You have a picture of this with Elijah and Ahab.  Elijah is the famous prophet 

from the north.  And in the story that leads up to his famous confrontation with the 

prophets of Baal — and we’re looking at First Kings 17 and 18.  In First Kings 17, 

starting in verse 1.  “Now Elijah the Tishbite, of Tishbe in Gilead, said to Ahab, ‘As the 

Lord the God of Israel lives, before whom I stand, there shall be neither dew nor rain 

these years, except by my word.’” And this is all because Ahab — he married Jezebel.  

He was seen as a sinful king even by Ahab who lived in the north.  Notice he lived in 

another tribe away from Samaria across the Jordan in Gilead. 

 And he came and he prophesized against the king and he said, “This nation is 

gonna be punished because of you.”  Of course that’s not gonna make Ahab funny.  

He’s not gonna find that funny.  He’s not gonna be very happy about it.  So the word of 

the Lord came to Elijah saying, “Go from here and turn eastward, and hide yourself by 

the Wadi Cherith, which is east of the Jordan.  You shall drink from the wadi, and I 

have commanded the ravens to feed you there.”  And so he went off and did that. 
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 And then later he comes and he comes back, and Abah says, “What’re you doing 

back?  You’ve troubled me so much.  You brought this drought.  I’m gonna get you for 

that.”  And Elijah has a confrontation with the prophets of Baal on Mount Carmel which 

is much farther west on the Mediterranean Coast.  He demonstrates Yahweh’s power 

through this.  Rains come and Ahab at least temporarily sees the error of his ways and 

this is how the — but it’s a picture of — and this is the story about the limitations on the 

king and how prophets in the north were critics, were viewed as critics, by some 

traditions of the monarchy.  And how the monarchy had certain controls put on it and 

placed upon it by the prophets. 

 Again, what we’re taking a look at here is in the biblical text you have varying 

pictures of the monarchy.  On the one hand it seems to bring order and it seems to be 

necessary, but it’s almost as though it’s a necessary evil and therefore it needs to be 

controlled and limited. 

 Let’s conclude by taking a look at a rather ambiguous ending.  When you look at 

the texts dealing with how the Deuteronomistic history comes to a conclusion — let’s 

look at Second Kings 25 — Second Kings, chapter 25, verses 27 through 30.  Last few 

verses.  This is the king of Judah is often exiled in Babylon and here’s what it says 

about him.  “In the thirty-seventh year of the exile of King Jehoiachin of Judah, in the 

twelfth month, on the twenty-seventh day of the month, King evil-merodach of Babylon, 

in the year that he began to reign, released King Jehoiachin of Judah from prison.  He 

spoke kindly to him, and gave him a seat above the other seats of the kings who were 

with him in Babylon.”  Other captive kings, defeated kings.  “So Jehoiachin put aside 

his prison clothes.  Every day of his life he dined regularly in the king’s presence.  For 

his allowance, a regular allowance was given him by the king of Babylon, a portion 

every day, as long as he lived. 

 Now, the question is, what in the world does that really mean?  He was released 
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from prison.  But it doesn’t say he went back or it doesn’t say — is that a hopeful sign?  

Is that the Deuteronomistic historian saying that the time would come when the whole 

nation would be released and they would go back?  But he’s still in the presence of the 

Babylonian king and there seems to be, then, an ambiguous ending in the 

Deuteronomistic historian’s mind as to what’s become and what will become of a 

monarchy. 

 If you look at Ezekiel, chapter 44, and also in verses in 45, Ezekiel 45, you see 

another picture of kingship.  After the exile and a vision of what is the proper role of the 

king when we’re reconstituted as a nation after this exile.  What should the king be?  

And again, there is a king or some sort of political leader, but has a minor role.  And in 

particular, in Ezekiel you see the king referred to as the nacee and that’s a Hebrew 

word that means prince.  And the bottom line is that there seems to be a reduced role 

in Ezekiel’s mind for the king, a less powerful role, and it’s almost a vision that this king 

— the kingship, the monarchy in the past, led us astray and they let us down.  They 

weren’t good shepherds.  They weren’t faithful and they weren’t obedient.  They didn’t 

lead us to prosperity.  We need new political strengths, new political structures, to 

accomplish and be prosperous — accomplish our goals. 

 The king — we need a king.  We need a political leader, but they’re gonna have 

a reduced, more controlled role.  And so they’re still seen as playing a role in Ezekiel 

45, playing a role in the cult, playing a role in religious rituals to relate with the divine 

presence in Jerusalem, but it’s a much more limited political role. 

 All right.  That will do it for this lesson.  Just to summarize, we’ve looked at daily 

life in Israel.  We’ve looked at the life of the common everyday farmer or peasant living 

in the village.  We’ve then moved up the social scale to the king.  We’ve looked at the 

limits and the ambiguous view that the biblical text and the ancient Israelites took 

toward their monarchy and took toward their king.  In particular, in the exile.  The 
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question was what is the proper way — what’s the proper approach that we should take 

for the monarchy in the future when we’re reconstituted as a nation?  It’s a question 

that the nation never fully answered.  However, they never abandoned the idea, either.  

Because even into — particularly you see in the New Testament times the idea of a 

messiah, a new deliverer, and purer and perfect deliverer.  And this is a tradition that 

sprung and grew right out of the idea of the monarchy. 

 Thank you very much for your time today and we’ll see you next time.  


