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 Hello again and welcome to another session of Literature and World of the 

Hebrew Bible.  Again, my name is John Strong and this is session 26.  We’re gonna 

be looking at the prophets, Amos and Hosea.  We talked last time in the last session, 

introducing the prophets, introducing prophecy.  We talked about prophecy and 

prophets as intermediaries who served as consultants and spokespersons to certain 

circles of tradition in ancient Israel.  We talked about the kind of support groups that 

that required for prophets to succeed and thrive.   

 We’re going to now look at some specific prophets.  We’re not going to get to all 

the prophetic books but we’re going to take the prophets chronologically so you can see 

how prophecy and prophets consulted, advised, and responded to the historical 

situation in which they worked.  And again, we’ve talked about prophecy as happening 

within history and so we want to move chronologically so you can see how prophecy 

was working within the history and within the historical situations that they were facing.  

This makes, by the way, the prophets excellent sources of ancient Israelite history.  

They supplied very good data. 

 Let’s look at Amos and Hosea.  Amos and Hosea were two prophets who were 

roughly contemporaneous and they worked in the middle part of the 8th century — in 

other words, about 750 B.C.E.  This was only about, you know, 20 years or so before 

the fall of Samaria and the fall of the northern kingdom, Israel.  It is much further, I’d 

say — what would that be, about 160 years or so before the fall of Judah.  And so 

that’s roughly the context.  At this point in time Assyrian power was weak.  Assyrian 

kings of this time were weak and therefore the Assyrian influence in the northern 

kingdom, in Israel, had withdrawn and the northern kingdom of Israel was left alone for 

a period of time.  This allowed them to have a certain amount of economic growth and 

independence, and a very good time in their history.  

 Around this time also another northern neighbor that always was sort of 
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harassing Israel was Haram or Syria.  You need to know if you haven’t kind of gotten 

that in your head already — you need to keep the two names for Syria, that northern 

neighbor of Israel, parallel and together: Haram or Syria.  They’re used 

interchangeably.  And particularly as we work through the prophets, I’ll be referring — 

using both those names to refer to that northern neighbor. 

 Well, Syria or Haram was also a little bit weaker, going through a period of 

weakness at this time, was not as strong.  And so again the northern kingdom was left 

to its devices and left to itself to grow and prosper, and it was going through a period of 

strength, a period of hope, and a time when the northern kingdom, Israel, was feeling 

pretty good about itself.  Again, remember when we looked at geography and looked at 

some of the history of ancient Israel, the northern kingdom was in the crossroads and 

therefore in the cross-hairs internationally of Egypt, Babylonia, Mesopotamia, Syria, 

Assyria, and it got bothered a whole lot more by neighbors, whereas Judah was a little 

bit more off the beaten path and therefore left alone.  Well, here’s a time when the 

northern kingdom was all alone and they are experiencing a nice period where they’re 

enjoying themselves. 

 Now, in this period of time, two prophets came up to prophesy to them, Amos 

and Hosea.  Here they’re getting along just great and the next thing you know these 

two prophets come up and start hassling.  There’s always a complainer, isn’t there?  

For the northern kingdom, Amos and Hosea were two major complainers for them.  

Let’s look at Amos first and let’s examine a little bit who Amos was and what Amos was 

about.  I think that will give an interesting picture of how prophets worked and some of 

the dynamics surrounding prophets and prophecy. 

 Amos, we should state from the beginning, was a — came from Tekoa.  Tekoa 

is a town south of Jerusalem, south of Bethlehem.  It’s not very far.  It’s actually pretty 

close.  And from Ramat Rachel you can see the countryside surrounding Tekoa and on 
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a clear day you can even see Tekoa.  You get a picture, as you look southward from 

Ramat Rachel — Ramat Rachel is a high point summer palace for the Judean kings; it’s 

just south of Jerusalem -- and you get a picture for the landscape and Tekoa, and this 

was the area from which Amos came.  And so he was a Judean citizen and you’ll see 

here in a few minutes he was apparently a Judean prophet, and yet he was coming up 

north to the kingdom of Israel to prophesy.  He had some critical words for the northern 

kingdom.  You can just imagine, right off the bat, how the northern officials, the 

northern priests, the northern kings might feel about this southerner coming up here and 

stirring up trouble.  That give us, I think, a pretty good introduction to Amos. 

 Let’s take a look at Amos 7, verses 7 through 17.  These verses are interesting 

verses and they kind of confirm and give some detail to this general picture that we just 

painted of Amos coming up from the south to the north.  And in Chapter 7, Amos is 

saying here is what the Lord God showed me, and he gives a number of different 

visions.  Look at the behavior that’s reflected in this verb, “the Lord God showed me.”  

Right off the bat, his means of receiving the message from God is through a vision, 

through seeing things, and again that would indicate that he’s a seer and we’ve 

associated seers with Judah and Judeah prophets, and that circle of tradition. 

 If we start in verse 7 — we’re kind of picking up in the middle of the story — “This 

is what he [Yahweh] showed me.  The Lord was standing beside a wall built with a 

plumb line, with a plumb line in his hand.  And the Lord said to me, ‘Amos, what do you 

see?’  And I said, ‘A plumb line.’  Then the Lord said, ‘See, I am setting a plumb line in 

the midst of my people Israel; I will never again pass them by; the high places of Isaac 

shall be made desolate, and the sanctuaries of Israel shall be laid waste.’” He’s 

prophesying against their sanctuaries.  “And I will rise against the house of Jeroboam 

with the sword.”  Remember what Jeroboam has symbolized in the text earlier.  He’s 

the king that built Dan and Bethel. 
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 “Then Amaziah, the priest of Bethel” — this is verse 10.  And so when we ask 

ourselves who is Amaziah, the priest of Bethel, what does that mean in regard to the 

power structures of the northern kingdom?  How does he relate to those power 

structures?  If he’s the priest of Bethel — sounds like he’s the head priest — and if he 

is — and if Bethel and Dan are two national sanctuaries of Israel, then Amaziah is fairly 

centrally located and a very powerful figure.  He’s the spokesperson for the northern 

kingdom who’s opposing Amos and saying, “Amos, what in the world are you doing 

here?  We’re getting along just fine without you.”  And so this is a pretty strong 

confrontation going on here. 

 “Then Amaziah, the priest of Bethel, sent to King Jeroboam of Israel, saying, 

‘Amos has conspired against you in the very center of the house of Israel,; the land is 

not able to bear all his words.  For thus Amos has said, ‘Jeroboam shall die by the 

sword, and Israel must go into exile away from his land.’  And Amaziah said to Amos, 

‘O seer” — Amaziah knows who — in the Hebrew the term is cloze.  And so Amaziah 

understands Amos to be a prophet from Judah associated really with the Judean temple 

cult and the Judean royal court, and it’s not just some voice out in the wilderness crying.  

This is not just a naysayer.  This is a political confrontation between two nations.  So it 

takes on a bigger role. 

 And so verse 7:12 is interesting in regard to how Amaziah sees Amos.  “O seer, 

go, flee away to the land of Judah, earn your bread there.”  Amos has a support group 

or at least Amaziah assumes that.  If it’s a seer, if it’s a prophet, someone is supporting 

this person.  Must be Judah.  “Go earn your bread there, and prophesy there; but 

never again prophesy at Bethel, for it is the king’s sanctuary, and it is a temple of the 

kingdom.”  You don’t belong here.  Go back south where you belong. 

 Verse 14: “Then Amos answered Amaziah, ‘I am no prophet.’” Now notice the 

word that’s being used here.  It’s translated pretty accurately into English.  Prophet.  
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It’s different from seer.  The Hebrew term for prophet, that’s translated prophet, is nabi.  

Nabi is the word for the Ephraimite intermediaries and Ephraimite prophet.  If you go 

back in your notes from last session you’ll see that.  And so Amaziah is saying, “You 

are a seer, a central intermediary with the nation of Judah.”  And Amos is avoiding the 

question and avoiding the issue.  “I’m no prophet, intermediary, peripheral intermediary 

here from up north, from Ephraim.  I’m not an Ephraimite prophet.” 

 Well, Amos is right.  He’s not.  But he avoids the accusation that Amaziah is 

charging him with.  “I am no prophet, nor a prophet’s son.  I am a herdsman and a 

dresser of sycamore trees, and the Lord took me from following the flock, and the Lord 

said to me, ‘Go, prophesy to my people Israel.’  Now therefore hear the word of the 

Lord.” 

 And so here we see a confrontation between Amaziah, the priest of the national 

shrine, and Amos who at least does not deny that he was an intermediary associated 

with, in some way, Judah and the Judean government.  And Amaziah is saying go 

away.  A modern parallel to this would be an ambassador being expelled from a nation.  

So that when there’s a national conflict or if an ambassador or some diplomat is 

accused of spying perhaps, then a nation would say to that diplomat or that 

ambassador, “Hey, you are spying on us.  You’re not here maintaining relations.  

You’re spying and you’re causing trouble for us.  We’re gonna expel you.  We’re 

gonna revoke your diplomatic papers.  Go on home.”  And that’s basically the 

message that Amaziah is giving to Amos.  And hopefully this little snippet gives a 

picture of how prophets worked, how they had support groups, and how they were 

allied. 

 Now, let’s look at another part of Amos and this time we’re gonna be looking at 

Amos, Chapters 1 through 2.  This is a very famous section of the Book of Amos, the 

oracles against the nations.  And here are the nations against which Amos is judging 
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and prophesying.  It’s Aram or Assyria, Philistia, Tyre, Edom, Ammon, Moab and 

Judah.  So you’ve got seven nations.  Scholars for years have tried to kind of make 

sense of — well, how do we — is there some order to these?  Is there some 

geographical order?  Things like that.  I don’t think anyone has ever come up with a 

fully satisfying theory.  But the bottom line is that we have a collection of oracles 

against the nations and they’re right here in Chapters 1 to 2 in the Book of Amos. 

 It is common for prophetic books to have oracles against the nations and it’s 

common for them to be collected into one place.  In Ezekiel they show up in Chapters 

25 through 32, and they’re stuck there in the middle of the book.  In Isaiah they are — 

they begin, if I’m not mistaken, in Chapter 12 and they run through around 22, 23, 24, 

something along those lines.  In Jeremiah it’s sort of unusual in that in the Hebrew 

version of Jeremiah they’re collected in the last few chapters of the book, beginning 

around 46 or so and going on to the end in 51.  However, in the Greek version, the 

Septuagint version of Jeremiah’s text, they are collected and put in the middle of the 

book, just exactly the same place where they show up in Isaiah, in the middle of the 

book, and in Ezekiel. 

 So there seemed to have been at some point in time in the collection of prophetic 

material and emphasis or a certain impetus to place the oracles of the nations in the 

middle of the book.  In Amos here we have them in the first couple of chapters, 

although there’s an interesting twist about Amos’s oracles against the nations.  Oracles 

against the nations in general and Amos’s in particular are delivered to and directed at 

fundamentally the prophets’ own people.  Think about it for a minute.  Aram didn’t care 

what in the world Amos had to say.  They did not care what Amos said on behalf of 

Yahweh.  And if Amos — even if Amos went to Aram in Damascus, the capital there, 

and their king and said, “Thus says Yahweh,” the king is gonna say pretty much what 

Pharoah said in Exodus 5:1, “Well, who is Yahweh that I should heed him?  Yahweh is 
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not the god of this land.  Yahweh is not the god in my temple over here.  Yahweh is 

not the god who is served by the priesthood I have here in my royal court and why do I 

care?”  And the same would be true if Amos went to Philistia or Edom or Tyre.  The 

only one that might care would be Judah, of course.  But these other nations don’t 

care. 

 So when Amos in particular, or any prophet, is delivering an oracle against a 

foreign nation, the real message is to the prophet’s own people.  This is gonna happen.  

Yahweh is gonna treat this other nation in a particular way.  And the implication is, 

“Well, it’s gonna have a result for us.”  And so when Amos directs these oracles against 

Aram, Philistia, Tyre, Edom, Ammon, Moab, and Judah, the nation of Israel is cheering 

him on — yeah!  “Great!  Judgment is gonna fall on all these other nations.  That’s 

wonderful.  I’m glad to hear it.  Because when they lose, we win.  Things are going 

great for us.  Apparently things are gonna go even better.  It’s good news.” 

 And so that’s how these oracles against the nations in Amos, at any rate, are 

playing out.  And again, as with any prophet and any prophecy, you have to take every 

prophecy, case by case, what’s the historical setting?  And so if, for example, Ezekiel 

delivers oracles against Egypt and says “Egypt is gonna fall and die,” well, is that good 

news or bad news?  Well, actually, at the time, it was kind of bad news because Egypt 

happened to be an ally of Judah.  During Ezekiel’s time the king of Judah wanted Egypt 

to succeed against Babylon, their sworn enemy, the sworn enemy of Judah.  And so for 

Ezekiel to say Judah is gonna fall and die at the hands of Babylon wasn’t good news to 

his own people and his own king in Judah.  You have to take these things case by 

case.  In the case of Amos, for Amos to say these things are gonna happen to Aram, 

Philistia, Tyre, Edam, Ammon and Moab and Judah too, that’s all sounding like really 

good news to the nation of Israel. 

 Now, the other interesting thing that scholars have noted about Amos is that 



REL 101 Lecture 26 8 

Amos has a certain formula, and this formula shows up in all of these oracles.  And so 

it’s a very fixed kind of formula and you just plug in certain sayings.  For three 

transgressions of Damascus and for four, that is sort of the formulaic introduction.  For 

three transgressions of Gaza and for four, I will not revoke the punishment, etc., etc., 

etc.  So you can go on down the line.  The standard outline is that there is a 

messenger formula.  The messenger formula is that expression, “Thus says the Lord.”  

It is what messengers would say when they’re bringing a message from a king.  “Thus 

says the king of” and then they would quote that message.  And so prophets were 

understood as intermediaries.  As intermediaries they were understood as messengers 

for Yahweh and they adopted kind of messenger speech and phrases that a messenger 

from a king would adopt. 

 So you have the messenger formula, “Thus says the Lord.”  You have this 

standard introduction.  “Three transgressions and for four.”  And then you’ll have some 

sort of an accusation.  And then you’re gonna have a judgment and then you have a 

concluding formula, “Says the Lord.”  So the messenger formula, “Thus says the Lord,” 

and the concluding formula, “Says the Lord,” act as quotation marks and then the body 

of it is in-between. Each one of these oracles against the nations falls into and fits this 

sort of an outline. 

 Well, then, however, the surprise comes at the very end.  Because Amos goes 

through seven nations and he delivers these oracles against all seven nations.  You 

can imagine.  And he’s there in the national shrine, Bethel, and you can imagine all the 

people are cheering and he’s getting them all worked up in kind of a lather, and they 

think, “Yeah, we are gonna be great.”  And he even says “and your southern nation, 

Judah.  That nation too is going to suffer and lose and be defeated, etc., etc., etc.”  

Oh, man, that’s good news because they’re always kind of irritated down there at any 

rate, kind of arrogant. 
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 But then he says — in Chapter 2, Verse 6 — “Thus says the Lord.”  Oh, there’s 

another nation.  Wonder who that’s gonna be?  Maybe Egypt.  “For three 

transgressions of Judah, and for four, I will not revoke the punishment; because” — and 

they don’t get just one little short, brief exposition of all their sins.  Because they did 

this, that, and the other, I’m gonna do this.  No.  Goes through about four things.  And 

there is the longest of all of these oracles, the oracle against Israel.  And you can just 

imagine that the crowds there in Bethel and the sanctuary hearing this.  The high priest 

is there, Amaziah, other courtly officials — they’re all there.  You can just probably hear 

a pin drop, thinking “Amos, you should’ve shut up while you were ahead.” 

 And so he talks about their ethical concerns.  He talks about slavery.  He talks 

about oppression of the poor.  He talks about improper sexual relations that the people 

are having.  He talks about improper uses of pledges.  And again, we have mentioned 

— when we were talking about Deuteronomistic laws and things — a letter of Yavneh 

Yam.  Here was a letter of a poor man who says “I did the assigned work that I 

contracted out for.  I completed it.  I turned the harvest over and the guy still wouldn’t 

give me my coat back at the end of the day.  There’s a law about that.  I’m supposed 

to get my coat back at the end of the day.  So I have to go home and sleep in the cold 

and catch my death of cold so I can get up the next day and go out and work some 

more so I can bring home some money to feed the family.  It’s important.”  That was 

the letter of Yavneh Yam.  And here apparently it was a problem.  We have the 

historical extra-biblical letter from Yavneh Yam, and here we have biblical text talking 

about, well, they don’t deal with their pledges honestly.  And you have Deuteronomistic 

laws and things like that.  Human nature is human nature. 

 The bottom line for Amos is that Amos appear to have been a southern prophet, 

a prophet from Judea, somehow tied in perhaps with the central sanctuary there in 

Jerusalem.  Went up to the north, challenged the central authorities and powers in the 
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north, and wasn’t well received there, as you can imagine.  But again, about 28 years 

later after this, the northern kingdom fell.  Suddenly people went back and started 

scratching their heads, saying “Wasn’t there a prophet Amos who went up there and 

kind of said that all this was gonna happen?”  And started to collect his writings or his 

speeches, maybe transcriptions or whatever, put them together into a book to preserve 

it and study it and say, “This guy — what he said came true.  He must’ve been a 

prophet from God.”  And so we have the text today. 

 Let’s move on to Hosea.  Hosea is an interesting book.  It has an interesting 

allegory in the first two to three chapters.  Hosea was a northern prophet.  He 

prophesied to his own nation.  He prophesied during this time of prosperity but he said, 

“Even though I’m from here, I don’t think everything is going just according to plan.  I 

don’t think it’s going the way it ought to.”  And his real concern was apparently worship 

of Baal or other cultic rituals that were not Yahwehistic, that were not focused on 

Yahweh.  And that was Hosea’s concern. 

 Hosea draws a grand and disturbing, actually, allegory about his marriage to his 

wife, Gomer, who he accused of being a prostitute.  “The word of the Lord that came to 

Hosea son of Beeri, in the days of Kings Uzziah, Jotham, Ahaz, and Hezekiah of Judah.  

When the Lord first spoke through Hosea, the Lord said to Hosea, ‘Go, take for yourself 

a wife of whoredom and have children of whoredom.”  Why should he do that?  What 

should he marry a prostitute?  “For the land commits great whoredom by forsaking the 

Lord.  So he went and took Gomer as his wife.”  This is the grand image and people 

have debated: did he really marry a prostitute?  Did he really do this?  Was this a sign 

act that he lived out?  Maybe it’s a literary creation.  Whatever.  It’s a disturbing 

concept. But it has a point and it has — the allegory is telling a story about how 

Hosea is understanding the cultic and religious practices of the northern kingdom.   

 I want to skip over a little bit in Chapter 1 and go to Chapter 2, because that, I 
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think, carries and draws out this analogy in sort of an elaborate way, but describes a 

little bit and goes to the heart of what this allegory is trying to draw out.  The thing to 

remember here -- the verses to go back to are Deuteronomy 6:4.  If you look at 

Deuteronomy 6:4, you come to a very important passage, sort of the heart and soul of 

Deuteronomy and it’s called the Shema.  Shema is the Hebrew word for here and it 

starts — I’m reading from Deuteronomy 6:4.  “Hear, O Israel.  The Lord is our God, the 

Lord alone.  You shall” — and notice the emphasis here, Lord alone.  That’s the only 

God that you’re allowed to worship.  “You shall love the Lord your God with all your 

heart, and with all your soul, and with all your might.”  And so that is the fundamental — 

and throughout the Book of Deuteronomy and Deuteronomistic thought, this idea of 

loving God alone with all your heart, mind, might, strength, and soul.  That’s at the 

heart of Deuteronomistic thinking. 

 Hosea’s allegory, then, gets at the heart of that.  You are to love the Lord your 

God alone.  Gomer — I mean Hosea, “take for yourself a wife, Gomer, a wife of 

whoredom.  Someone who does not love you alone but has many, many lovers.”  And 

the image is that just as Israel is not faithful and does not love — Israel being a northern 

kingdom — does not love Yahweh alone, Gomer does not love Hosea alone.  And 

indeed, Gomer has many clients.  And Israel, then, has sold itself to many clients, 

specifically, it would seem, Baal.  There is, by the way, a theory that Gomer was 

actually a temple prostitute associated with the cult of Baal.  In the cult of Baal 

apparently there were temple prostitutes or priestesses, and part of the religious ritual 

was sexual intercourse with other priests to secure and assure for the prosperity and 

the fecundity of the land.  And so some have argued that this is — that when Hosea is 

binding himself to a priestess of Baal, and that is what is meant by her being a 

prostitute.  It is an image of Israel binding itself — I mean of Yahweh being bound to 

Israel who is acting as a priestess of Baal. 
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 And again, to further this, the payment is that the client or that Baal gives to 

Israel is like the payment that a client would give to Gomer.  And this is the produce, 

the produce of the land, the prosperity.  So at issue here is where does the prosperity 

that we’re experiencing here in Israel come from? Does it come from Baal?  Therefore, 

we need to increase, continue, reinvigorate our worship of Baal or does our prosperity 

come from Yahweh and therefore we need to focus our attention on Yahweh alone?  

Of course Hosea has a dog in this fight and that is specifically Israel should focus its 

attention on Yahweh. 

 And so when you read through this, you look at a number of passages, Hosea 

2:5 and 2:7, and this is a part of the charge against Israel.  “For their mother” -- Gomer, 

the mother of these children “has played the whore; she who conceived them has acted 

shamefully.  For she said, ‘I will go after my lovers; they give me my bread and my 

water, my wool and my flax, my oil and my drink.’” 

 And now let’s see what’s also said in 2:8.  “She” — Gomer, Israel — “did not 

know that it was I [Yahweh] who gave her the grain, the wine, and the oil, and who 

lavished upon her silver and gold that they used for Baal.”  And so the charge is that 

they are pursuing Baal and they’re looking at this historically wonderful time that they’re 

living in when there was a lot of prosperity and they’re attributing it to Baal.  But it’s 

Yahweh.  They did not know, according to Hosea, that it’s Yahweh. 

 That’s the charge.  Well, what kind of a judgment is coming?  In 2:3 — and 

we’re skipping back up in the chapter a little bit — “I will strip her naked and expose her 

as in the day she was born, and make her like a wilderness, and turn her into a parched 

land, and kill her with thirst.”  And why — what’s the motivation for this judgment?  And 

again, I’m skipping around to try and condense the argument a little bit, but 2:7: “She 

shall pursue her lovers, but not overtake them; and she shall seek them, but shall not 

find them.  Then she shall say, ‘I will go and return to my first husband, for it was better 
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with me then than now.’” And so the motive for the judgment is to get Israel to return 

and to change her behavior, Israel’s behavior, so that Israel will start to worship God 

alone. 

 One more thing that I’d like to add.  The language, the Hebrew vocabulary, 

selected here by Hosea is fairly specific and it is identified generally with 

Deuteronomistic thought.  And again, then, what we think we have Hosea is a northern 

prophet, an Ephraimite prophet, who’s associated with the Deuteronomistic circles.  

Again, it’s something that we have seen.  Who is tied to Deuteronomistic concepts, 

laws and principles, Deuteronomy 6:4 being central to those.  And who is therefore a 

peripheral prophet in the northern king.  And so he is critical of the cultic practices that 

he’s seeing and this is his critique of those things. 

 In Hosea, in Chapter 1 and later on in Chapter 2, there is — in Chapter 1 there’s 

a judgment and in Chapter 2 that judgment is reversed.  There are three parts to this 

and again, three symbols centered around the names of the children that are born to 

Gomer and come from this marriage between Hosea and Gomer.  She has children 

from whoredom, from her work as a prostitute, be it a cultic prostitute, a priestess, or 

what have you.  These children have specific names that are given that highlight the 

judgment on the one hand, but then the reversal, the salvation that’s envisioned, if Israel 

will change.  Jezreel — and Jezreel is mentioned in Hosea 1, 4 to 5.  That’s the first 

child.  Jezreel is the location for the defeat of Jehu.  And so it is not very far in Israel’s 

past.  They would’ve remembered this child — this product of this marriage is going to 

be defeat for us. 

 The next child, Lo-ruhamah, “I will have no pity.”  This is Hosea 1, 6 to 7.  “I will 

have no pity on them,” characterizing Yahweh’s judgment.    Lo-ammi is translated 

“not my people.”  Israel is not my people.  I’m rejecting them.  They’ve gone after 

Baal.  However, if there’s a reversal, if they will again turn and seek which was what 
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was seen in Verse 7, “If Israel shall say I will go and return to my first husband,” then 

there’s a reversal and so we see in 2:22.  And there Jezreel is probably playing upon 

the meaning of the term which is a place of fecundity and prosperity. 

 In regard to Lo-ruhamah Yahweh says, “I will take pity.  I will show pity at that 

point.”  In regard to Lo-ammi, “no longer will they be not my people.  They will be my 

people.”  And so there is hope for prosperity and Hosea is drawing upon, it would 

seem, Deuteronomistic thought, Deuteronomistic language, and is acting as an 

Ephraimite prophet, as a peripheral prophet in the north, and prophesying against the 

central powers, trying to create a reform of the kind of worship that’s going on there.  

With the promise that if that could happen, then Israel will prosper. 

 Of course, you know, roughly 28 years later, the northern kingdom does fall.  

And what does Hosea’s circle of prophets and priests and other people who keep the 

Deuteronomistic ideals and treasure them and believe in them — what do they have to 

say about why the northern kingdom fell?  It’s because Jeroboam and none of the 

kings after him ever repented from that.  They built these other shrines.  They were not 

true and faithful to Yahweh.  They sought all the while reform and here we see Hosea 

seeking reform.  It doesn’t come.  But with Josiah, as they move down south as 

refugees, they do find a king who’s willing to implement their reforms.  For a while, 

then, Deuteronomistic prophets and the Deuteronomistic circle become — move from 

the periphery of society to the central part of society, and they become integrated into 

the central structures there under Josiah.  There’s a period when we see 

Deteronomistic thought, language, and literature canonized and becoming something of 

a canon.  As a result, we still have it in our text today. 

 All right.  That will take care of Amos and Hosea.  Hopefully it was a good 

introduction for how you see prophets relating to their circles, being advocates for their 

circle of belief and for their support groups, and how you see them interacting in society.  
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Next time we’ll take a look at Isaiah.  I look forward to seeing you then.  Thank you. 


