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 Hello again and welcome to Literature and World of the Hebrew Bible.  This is 

session number 34 and we’re looking today at the Book of Daniel.  The Book of Daniel 

is the last book in the Hebrew Bible, last in the sense of chronology.  In the English 

version of the Hebrew Bible it comes right after Ezekiel which gives people the 

impression that the Book of Daniel is understood as a part of the prophets and among 

the prophets, and that is how certain Jewish communities in the later years — first 

century or whenever — how they understood Daniel as prophecy, as a part of prophecy. 

 But as we’ve talked about Daniel earlier in this class, Daniel is an apocalypse — 

at least half of it is.  You need to understand that the Book of Daniel is placed in the 

Hebrew Bible in the order that’s presented in the Massoretic text and in the order that’s 

preserved by Jewish circles today.  When the Hebrew Bible stands alone, it is a part of 

the Ketuvim or a part of the writings, a part of the third part of the Hebrew Bible.  It is 

not a part of the Prophets or the Torah, the other two major divisions.  If those divisions 

sound vaguely familiar, go back to the first and second session of this course and 

review just a little bit. 

 But the Book of Daniel is a part of that third part of the Hebrew Bible, the Ketuvim 

or the writings, and it was not understood by the Hebrews early on as being a part of 

prophecy.  It was not understood to be a prophetic book or to be within that genre or 

that category.  It was only later as those categories started to blur that it started to be 

attributed to prophecy.  And again, in terms of its chronological date, the Book of Daniel 

is quite late.  Second century, middle part of the second century.  And you’ll see today 

why scholars date it so late, about 164 B.C.E.  It’s very specific that we can date that 

book. 

 Let’s look at the historical setting for the Book of Daniel.  First of all, again 

people can date it pretty specifically to 164 B.C.E.  You’re gonna see — we’re gonna 

look at Chapter 11 and you’re gonna see that the Book of Daniel is very aware and very 
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clear as to the history of events, what happens, who is doing what, all the way up to 164 

B.C.E. and then suddenly it moves to truly predicting the future and it gets it wrong.  

Therefore, scholars can look at — well, what happened up to 164?  What happened in 

163, 162?  And there the Book of Daniel departs and loses its accuracy, and so people 

can date it to 164 B.C.E.  Again, when we look at Chapter 11 we’ll look at that in a little 

bit more detail. 

 Leading up to 164, that is a late date and we really haven’t looked at texts and 

tied them to those historical settings.  So let’s look a little bit at what was leading up to 

164 B.C.E.  By 164 B.C.E., you have a new culture that has taken hold of Palestine, a 

new worldview that has grasped this little piece of land, and that has engulfed Judaism 

and Jewish circles in those days.  Part of what’s going on in the Book of Daniel is 

wrestling with this new culture, this new worldview, and this new worldview quite simply 

is a Hellenistic worldview, a Hellenistic perspective.  It is Greek thought that has 

replaced ancient Near Eastern thought.  The ancient Near Eastern symbols and 

thinking in terms of how they viewed the divine warrior and that sort of thing has been 

replaced with Greek philosophy and Greek ways of thinking.  So the Jewish community 

is wrestling with all this and this shows up in the Book of Daniel. 

 Alexander the Great conquered Palestine in 332 B.C.E.  He later died in 320.  

He was only 32 years old.  He had no children.  He left no one and therefore his 

kingdom, his world empire, was divided into four pieces among his generals.  That is 

significant — those are both significant events.  When Alexander came into the land 

and took control of the land, he brought with him this Hellenistic perspective, Hellenistic 

culture, Greek ways of thinking, Greek language, Greek culture.  And then when he 

died and he did not leave offspring to control his kingdom, and he left it to be divided 

among his four generals, that put this little piece of land, this little tract, Palestine, at the 

crossroads between two of these generals.  The Ptolemies in the south in Egypt, the 
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Seleucids up in Syria in the north.  The north and the south kingdoms would clash and 

they fought over this little tract of land. 

 From 320 until about 200 B.C.E. the Ptolemies in Egypt controlled Palestine.  

And then from 200 until about 164 or so, the Seleucids controlled this little tract of land.  

After that, the Jews themselves actually had a short period of political autonomy where 

they controlled their own political fate and their own destiny.  Shortly thereafter, in the 

first century B.C.E., the Romans come in and take control.  The Romans have control, 

then, for the next several centuries. 

 An important figure is Antiochus VI Epiphanies.  His reign dated from 175 to 165 

B.C.E.  He was remembered as being a cruel and irreverent Seleucid or Syrian king 

who ruled over and was offensive to the Jews.  He was strongly Hellenistic and tried to 

strengthen Hellenistic culture, and bring in Hellenistic culture with an iron fist and in an 

offensive manner that offended all of the Jews in Palestine and Jerusalem, who 

offended the Jews of this little temple state.  Much of the anger and fire in the Book of 

Daniel is focused on this figure, Antiochus VI Epiphanies. 

 When we turn to the book itself, the book itself has an intriguing structure to it 

that contains a mystery.  If you look at the chart, you see that there are two different 

types of literature or two different genres of literature that are there in the book.  On the 

one hand, there are court tales.  The court tales consist or make up the chapters 1 

through 6.  Court tales are not apocalyptic literature.  Court tales are narratives.  

They’re related to and the same type of literature that you see in the Joseph Novella in 

Genesis, the last 13 or so chapters of Genesis when it talks about Joseph who goes 

down into Egypt.  Then, because he’s wise, he obtains power and influence in Egypt, 

yet he’s pious and devoted to Yahweh, that sort of thing.  That’s what’s going on in the 

court tales in Chapters 1 through 6.  Chapters 7 through 12 in Daniel, the genre 

changes.  Here you have apocalypses with all of the characteristics of apocalypses that 
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we looked at in our last lesson. 

 Now, if you look over on the left-hand side of the chart, though, you see that 

there is an intriguing language shift from Hebrew, in Chapter 1, then to Aramaic in 

Chapters 2 through 7, then back to Hebrew from Chapters 8 through 12.  The mystery 

is why in the world does this happen.  If the court tales were universally Aramaic and 

the apocalypses were universally Hebrew, I don’t think anyone would really have much 

of a mystery.  They’d just say, ”Oh, here’s two bodies of text, two bodies of literature 

that were brought together, and it just happened to be that they — that all the court tales 

were Aramaic and all the apocalypses were Hebrew.”  However, that’s not the case.  

The fact that Chapter 1 is a court tale in Hebrew and Chapter 7 is Aramaic, an 

apocalypse, just throws off the nice, neat symmetry of the book.  To my knowledge, 

I’ve never heard a plausible explanation that kind of is fully explanatory of why this is the 

case, and so we’re just gonna leave it sort of as an observation.  This is the way it is. 

 But this is, along with the Book of Ezra, the two places in the Hebrew Bible where 

there are large blocks of Aramaic texts and Aramaic languages used.  Again, if you go 

back to the very first sessions, we talked about that the language of the Hebrew Bible 

was, by and large, Hebrew but there were Aramaic passages and here they are. 

 Now, let’s — we’re gonna look at two passages, two parts of the Book of Daniel.  

We’re gonna look at Chapter 11 and we’re gonna look at Chapter 6.  Chapter 11 is an 

apocalypse and Chapter 6 is a court tale, and we’re gonna use those as examples to 

explore these two different types of literature.  Let’s look at Chapter 11 first.  We’ve 

kind of blocked off this passage of Chapter 11, 1 to 12-4.  This is an apocalyptic history 

or a term that we introduced you to last time, ex eventu prophecy.  Ex eventu prophecy 

— again, it is written — the language is written as though it’s predicting something in the 

future, but the author who’s writing it knows the history and is writing about events that 

have already happened.  It is a literary technique to indicate, by and large, that God is 
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in control and that these events that the author knows about — these events are all 

under the auspices and the control of Yahweh. 

 Interestingly enough, the thing that I want to highlight for you and want you to pull 

out from this lesson is that right around Chapter 11, verses 40 to 45, and then 12, 1 to 

4, that is where the history that the author of Chapter 11 is writing about.  That’s where 

that history departs.  The events that actually took place do not match up with what the 

author describes and writes as and predicts in those verses, verses 40 to 45 and then 

12, 1 to 4. 

 That’s where scholars then say the author is right on the money and is very clear, 

and you can identify precise individuals and precise events all the way up through 

Chapter 11, verses 1 to 39.  Verses 40 to 45 in Chapter 11, though, things go astray.  

And that’s the point at which the writer of Daniel 11 is truly moving into prediction and 

speculating about the future, and that’s where his vision gets, number one, a little bit 

more general and less specific and, number two, departs from what actually ended up 

happening.  And that’s how scholars can date this book as to that sort of a shift. 

 Well, let’s look at this text.  It’s a long chapter and we’ll try not to go through all 

of it, but I do want you to get a sufficient flavor for how specific and how well this biblical 

writer knew about the history that he was writing about.  If we start out in verse 2 of 

Chapter 11: “Now I will announce the truth to you.  Three more kings shall arise in 

Persia.  The fourth shall be far richer than all of them, and when he has become strong 

through his riches he shall stir up all against the kingdom of Greece.  Then a warrior 

king shall arise, who shall rule with great dominion an take action as he pleases.  And 

while still riding in power, his kingdom shall be broken and divided toward the four winds 

of heaven.”  

 So verses 11, 3 to 4, seem pretty clear.  You’re talking about a Greek king who’s 

risen up but then is broken and this is Alexander the Great.  While Alexander was 32 
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years old, still rising in his power, and he was off in, if I’m not mistaken, India 

somewhere, still waging battles, still conquering the world, that’s at the point that he 

died.  So “while still rising in power, his kingdom shall be broken and divided toward the 

four winds of heaven.”  His kingdom was divided among his four generals — among 

four of his generals.  “But not to his posterity” -- he didn’t have any children, at least he 

didn’t leave his kingdom to any that he had — “nor according to the dominion with which 

he ruled; for his kingdom shall be uprooted and go to others besides these.” 

 “Then the king of the south shall grow strong, but one of his officers shall grow 

stronger than he and shall rule a realm greater than his own realm.”  And so if we’re 

looking at verse 5, the king of the south, that’s Ptolemy.  Ptolemy won.  And the king of 

the north, that’s Seleucus I, the king over Syria.  “After some years they shall make an 

alliance, and the daughter of the king of the south shall come to the king of the north to 

ratify the agreement.  But she shall not retain her power, and his offspring shall not 

endure.”  And so 11, 6.  Who’s this daughter of the king of the south?  This is 

Berenice and Berenice was given to the Seleucid dynasty as a wife.  The daughter of 

Ptolemy II was given to Antiochus II of Syria in 252 B.C.E.  And then the footnote in the 

text that I’m kind of referring to here notes that Berenice, her child, her attendants were 

murdered after Antiochus himself died under suspicious circumstances.  So there’s 

palace intrigue and they were all murdered and died.  And so “she shall not retain her 

power, and his offspring shall not endure.  She shall be given up, she and her 

attendants and her child and the one who supported her.” 

 “In those times, a branch from her roots shall rise up in his place.”  A branch — 

this is Ptolemy II, Berenice’s brother.  Excuse me — Ptolemy III.  And Ptolemy III then 

took revenge on the death and the murder of his sister.  “He shall come against the 

army and enter the fortress of the king of the north, and he shall take action against 

them and prevail.”  And again, the writer of the biblical text is speaking of some pretty 
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specific events, pretty specific people.  He is writing about it in terms of a future event.  

He is not naming these people; instead, he’s writing about a single king of the north and 

king of the south.  These are literary techniques that are all a part of ex eventu 

prophecy, prophecy that is written after the events have already taken place. 

 “Even their gods, with their idols and with their precious vessels of silver and 

gold, he shall carry off to Egypt as spoils of war.  For some years he shall refrain from 

attacking the king of the north; then the latter shall invade the realm of the king of the 

south, but will return to his own land.”  And again, the king of the north, this latter — the 

latter, is Seleucus the II and he unsuccessfully invaded Egypt and it never came to 

anything. 

 Well, in verses 10 through 17, there are a series of wars that take place between 

— that are mentioned and discussed between Ptolemy IV and V in Egypt and Seleucus 

II and III in the north in Syria.  And so “His sons shall wage war and assemble a 

multitude of great forces, which shall advance like a flood and pass through, and again 

shall carry the war as far as his fortress.  Moved with rage, the king of the south shall 

go out and do battle against the king of the north, who shall muster a great multitude, 

which shall, however, be defeated by his enemy.”  And so the footnote here mentions 

Ptolemy IV, king of the south, does not capitulate on his victory over Antiochus III — 

does not capitalize on his victory over Antiochus III.  And it goes back and forth, and we 

won’t go through all that. 

 But let me just leave it with that summary.  In 10 through 17 it talks about these 

wars that were between Egypt and the Selucids, Syria, and the two houses, the two 

dynasties, warring against each other.  Again, the battleground here, the middle 

ground, is the little piece of Palestine where Judah is located. 

 Chapter 11, verse 18, it’s worth mentioning: “Afterward he shall turn to the 

coastlands, and shall capture many.  But a commander shall put an end to his 
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insolence; indeed, he shall turn his insolence back upon him.”  This is the Romans who 

intervened to repel the Seleucid or the Syrian king in Antiochus III’s westward 

expansion.  He was expanding even into Greece.  The Romans weren’t going to put 

up with that and so they stopped him in his tracks. 

 Then in verses 21 through 39, we read about the rise of a contemptible person.  

“Then shall arise in his place one who shall send an official for the glory of his kingdom; 

but within a few days he shall be broken, though not in anger or in battle.  In his place 

shall arise a contemptible person” — this is verse 21 — “on whom royal majesty had not 

been conferred; he shall come in without warning and obtain the kingdom through 

intrigue.”  This is Antiochus IV epiphanies.  It mentions in the footnote that Antiochus 

IV usurped the throne which actually belonged to his nephew.  That’s the history, the 

actual history, that went behind this text. 

 Again, what I’m wanting you to get a flavor for is how ex eventu prophecy is 

writing this text, what sort of literary techniques are being utilized.  The author knows 

what these events are, knows about Antiochus IV, knows about how he came into 

power.  Does not name him, does not write him as a history.  He talks about again 

vague figures — king of the north, king of the south — and talks about battles and that 

sort of thing in vague sorts of ways.  But the reader is gonna know exactly who this is, 

what the events are, who these people are.  The reader and the writer — the writer and 

his audience, his community, they’re gonna know these figures.  It’s a literary technique 

to again affirm Yahweh is in control of these events.  We may be out of control.  We 

may not be able to make any sort of an impact, but Yahweh is in control of what’s going 

on.  It is written as if it were prophecy for telling the future in order to affirm and make 

this theological statement that Yahweh is ultimately in control.  That’s the power and 

the purpose of this literary technique involved here. 

 Well, let’s skip forward to verses 40 through 45 and see what it says about 
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Antiochus IV.  In verses 40 to 45, then it predicts a success for Antiochus IV and his 

final days, his final station, to be between Mt. Zion and the Mediterranean Sea.  In 

other words, to be located there in Judah.  Again, this is an ideological look at 

geography.  It says that the center of the world and the center of the cosmic battles and 

struggles that are going on is Judah.  And it is this little temple state and the Jews in 

this area affirming their role and their importance in the international machinations of the 

day.  And so you have Antiochus IV epiphanies being depicted in this text as ending his 

days there between Mt. Zion and the Mediterranean. 

 And so it says, “But the king of the north shall rush upon him like a whirlwind. . . . 

He shall advance against countries . . . shall come into the beautiful land” — this is 

Judah.  And then it talks about — mentions Edom, Moab, and the main part of the 

Ammonites. “He shall stretch out his hand against the countries and the land of Egypt 

shall not escape.  He shall become ruler of the treasures of gold and of silver, and all 

the riches of Egypt.”  And so it’s depicting tremendous success for Antiochus IV.  “But 

reports from the east and the north shall alarm him, and he shall go out with great fury 

to bring ruin and complete destruction to many.  He shall pitch his palatial tents 

between the sea and the beautiful holy mountain” — Mt. Zion — “yet he shall come to 

his end, with no one to help him.” 

 Now, the fact of the matter is that Antiochus IV died in 163, 164 B.C.E.  He died 

fighting in Persia where Iraq and Iran are now.  And that’s how he actually died, and so 

he never pitched his palatial tents there between the Mediterranean and Mt. Zion and 

never set that up.  And that’s where scholars say, “Okay, here’s a mistake.”  Maybe 

not a mistake, but here’s where the writer was foreseeing the future and predicting what 

might happen. 

 “At that time Michael” — and now the writer leaves the earthly realm and moves 

to the heavenly realm.  Michael, this heavenly intermediary, and a heavenly — not just 
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guide, but a heavenly warrior.  And starts talking about the cosmic battle that’s taking 

place in the heavens of which these wars that we just saw were just earthly shadows of.  

“The protector of your people shall arise.  There shall be a time of anguish, such as has 

never occurred since nations first came into existence.”  The Jews did feel that.  “But 

at that time your people shall be delivered, everyone who is found written in the book.  

Many of those who sleep in the dust of the earth shall awake, some to everlasting life, 

and some to shame and everlasting contempt.”  It’s gonna be a judgment.  “Those 

who are wise shall shine like the brightness of the sky, and those who lead many to 

righteousness, like the stars forever and ever.  But you, Daniel, keep the words secret 

and the book sealed until the time of the end.” 

 And so here’s a picture of an apocalyptic ending, an apocalyptic eschatology, 

where there’s gonna be a final battle and the righteous shall be saved, the wicked shall 

be condemned and judged, but the cosmic battle is the one that’s going to bring 

everything to a close and to an end.  The reality was that Judas defeated the Seleucid 

general Lucius in December of 165 B.C.E., rededicating the temple, celebrated now in 

the holiday of Hanukkah and that the nation at that point, the little Jewish nation, 

obtained its own autonomy, political autonomy, at that time.  And so this again 

prediction did not pan out quite the way the author here thought it would and envisioned 

it and wrote about it, and that’s how scholars date it. 

 Interestingly enough, when Judas took over and Judah, the little nation of Judah, 

obtained political autonomy, what took place at that time was an inter-Nicene battle over 

the heart of the people and over the definition of what is righteous, what is a 

compromise of righteousness.  Did the political rules, Judas and his family and 

successors — were they among the righteous and is this a righteous kingdom?  And 

the inter-Nicene battles began and there is a whole host of interesting history that then 

follows from that. 
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 In the next couple of lessons, we’re going to get a picture of the Cumeron 

communities and the Dead Sea Scrolls that were found in that area which testify to the 

kind of inter-Nicene battles that took place within Judaism for the next 300-400 years 

and how they struggled, even as an independent nation and later as a part of the 

Roman Empire, with the international powers that were larger and more powerful than 

they were.  And so this is just an early taste of one of these groups and their 

expression of, number one, they’re not in power; but, number two, they affirm that 

Yahweh is.  Number three, they affirm that they are the righteous and then, number 

four, that they as the righteous will be saved in the end. 

 Now, let’s turn to court tales.  And again, for our example for this, we’re gonna 

look at Chapter 6 in the Book of Daniel.  Let me define briefly what a court tale is.  It’s 

a story about a pious Hebrew — or pious Hebrews maybe, plural — who lived in the 

Babylon court.  The purpose of the book — and I should add or expand that.  Not just 

Babylon court in the Book of Daniel — and that’s what we’re talking about — but in 

regard to Joseph, we’re looking at a pious Hebrew living in an Egyptian court in the 

days before the nation of Israel had emerged.  That’s where those stories were set.  

The purpose of these court tales is to illustrate how a wise and faithful Jew should live in 

a foreign land. 

 And there are a couple of story lines in the Book of Daniel.  On the one hand, 

the hero displays superior wisdom due to piety and due to his connectedness with 

Yahweh.  That superior wisdom — maybe he’s able to see dreams or he gives good 

counsel and therefore is elevated through merit in the kingdom.  But through that good 

wisdom that is based in piety and loyalty to Yahweh, displays the power of Yahweh. 

 The second story line is that the hero stands firm in faith, firm in obedience to the 

law, and in the end is saved through the power of Yahweh and all recognize the power 

of Yahweh.  That’s another story line.  So one focuses upon the wisdom of the hero, 
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the other focuses on obedience to the law of the hero.  Either way, the loyalty to 

Yahweh and then finally the display of Yahweh’s power is made evident in these stories. 

 Now, think back about how this line of thinking compares to what we saw in the 

priestly material.  In the priestly material the nation was intended to be a testimony to 

the power of Yahweh against the forces of chaos.  A testimony of the powers of 

Yahweh to the other nations.  That Yahweh was the one victorious over chaos, brought 

order out of chaos, brought life out of death, brought creation out of destruction.  That’s 

the testimony of the priestly community and they had hopes of political autonomy and 

eventually of restoration as a nation. 

 You don’t see these hopes showing up in this community.  Even in the face of 

Judas’s victory over Lisius and the political autonomy that was eventually achieved, this 

community nevertheless felt oppressed by its own people in this inter-Nicene struggle.  

And so it never felt like its perspective, its worldview, its sense of righteousness had 

become central and authoritative, and where they had control in this world.  And so the 

message that Yahweh will be viewed and revered and worshiped and respected and 

honored, that perspective comes not through power but through piety, through loyalty, 

through obedience to the law and through wisdom.  It is another track as opposed to — 

you don’t see here stories of the Israelites being brought out through the Reed Sea and 

the splitting of the ocean and walking through on dry land.  Instead, it’s a focus on 

piety. 

 And so toward the end of the Hebrew Bible when we look at these texts 

chronologically, we see the same sorts of thoughts and ideas but they have been 

adapted, molded, shaped, transformed to fit the concerns and worries of a new 

community and the new historical situation and new day. 

 Now, let’s look a little bit at Chapter 6.  Chapter 6 is the story that’s kind of 

famous.  This is Daniel in the lions’ den.  The situation is quite simple.  Daniel is a 
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high official in Darius’s court.  The middle managers, the satraps, are — they feel a 

little bit threatened as middle managers often do.  They’re in a little bit of an ambiguous 

situation.  They have some power but maybe not a whole lot of authority.  They still 

have to answer to others.  So they’re grumbling and they’re a little bit jealous, and 

they’re getting involved in all sorts of political intrigues.  And they decide, “Gee whiz.  

This Daniel — we’re gonna get him and here’s how we’re gonna do it.  We’re gonna set 

a trap for him.” 

 And if you look at verses 4 and 5 in Chapter 6, “So the presidents and the 

satraps tried to find grounds for complaint against Daniel in connection with the 

kingdom.  But they could find no grounds for complaint or any corruption, because he 

was faithful, and no negligence or corruption could be found in him.”  He was a pious, 

righteous figure.  “The men said, ‘We shall not find any ground for complaint against 

this Daniel unless we find it in connection with the law of his God.’” Okay.  Now they’ve 

got something.  “So the presidents and satraps conspired and came to the king and 

said to him, ‘O King Darius, live forever!’”  All the presidents of the kingdom came to 

say, “Let’s pass a law.  For the next 30 days ever praised anyone other than you, 

Darius.”  So they’re stroking his ego.  Kings of that day, kings of modern day — 

certainly ego was in no short supply.  And so they stroked his ego and said, “Anyone 

who prays to any God or human being other than you shall be thrown in the lions’ den 

and shall be killed.”  And Darius said, “Sounds great to me.  Let’s go for it.  Put it in 

place.” 

 Well, verse 10, Daniel’s piety was portrayed for the public.  “Although Daniel 

knew that the document had been signed” — the law had been signed into action — “he 

continued to go to his house, which had windows in its upper room open toward 

Jerusalem” — and here you get a sense that at that time there had developed in the 

disbursed community of the Jews around the world the tradition that you turned to 
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Jerusalem, Mt. Zion, where the temple stood.  You turned there to direct your prayers.  

 Think back, by the way.  It’s just an interesting point in regard to how later 

traditions picked up earlier thoughts.  We had looked in Deuteronomistic literature and 

in the Book of Deuteronomy, and in First Kings 8 where Solomon dedicated the temple 

and said Yahweh’s name will be placed in the temple and it become a place of prayer.  

People will direct their prayers toward the temple.  Here those verses, that sentiment, 

that thought, that concept had become a part of tradition of the disbursed community of 

the Jews around the world, and wherever they were they would face toward Jerusalem.  

We see the same concept in the Muslim community today, Muslim world today.  They 

pray toward Mecca. 

 But he went to the upper room where everyone could see him “to get down on 

his knees, three times a day to pray to his God and praise him, just as he had done 

previously.”  Daniel is a pious young man and it’s his piety that gave him wisdom and 

it’s his piety that’s going to rescue him now.  And so Darius heard the charge and he 

was very much distressed — this is verse 14 — and he was determined to save Daniel.  

He was concerned about him.  But the satraps said no, this is the law.  You signed it 

into law.  And so David is thrown into the lions’ den. 

 Daniel is saved.  And if we look in verse 22, Daniel is saying to the king, “My 

God sent his angel and shut the lions’ mouths so that they would not hurt me, because I 

was found blameless before him; and also before you, Darius.”  Notice that there is a 

concern about if we are good and faithful Jews, if we are good and faithful to our law, 

we can also be good and faithful to the dominant political power, the Persians, whoever.  

And therefore, there is a sense that their law will make them blameless no matter what.  

It’s a universal kind of perspective and a universal law. 

 If you think back to our discussions of Ezra and we talked about how the 

demonic chronicle was an example of how the Persians and Darius and Cyrus and the 
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Persian Empire — it was their policy to turn to their provinces and say, “What is the law 

of your God?  Enact that law, codify it, make it the law of your land, and that’s the way 

you’ll be obedient to us.”  That concept reigned here and continued on, and it shows up 

here in our text on Daniel.  This is several hundred years later. 

 And then Daniel, though, in the end — excuse me — Darius in the end 

recognizes Yahweh.  “Then King Darius wrote to all peoples and nations of every 

language throughout the whole world.  ‘May you have abundant prosperity!’” This is 

verse 25.  Verse 26: “I make a decree that in all my royal dominion people should 

tremble and fear before the God of Daniel.  For he is the living God, enduring forever.  

His kingdom shall never be destroyed, and his dominion has no end.  He delivers and 

rescues, he works signs and wonders in heaven and on earth, for he has saved Daniel 

from the power of the lions.” 

 Now again, note that the affirmation of the text and the affirmation of this 

community that treasured these texts and these stories is that the world is going to see 

the power of Yahweh.  Israel is going to testify to the power of Yahweh and bring honor 

to Yahweh among the world, but this time it’s through their piety and it is through their 

obedience.  It is like Job, perhaps an unrewarded at times piety, but a call to piety 

nevertheless.  And that is the way that they’re going to be testimonies to Yahweh.  It is 

a shift away -- to a certain degree, it’s a shift away from the notion — from such a strong 

emphasis on the power of Yahweh and Yahweh’s divine warrior and a shift toward piety 

and obedience. 

 Again, the thing that I personally find so interesting about the Hebrew Bible is the 

strength of ideas and yet also their flexibility.  Their strength in that ideas and concepts 

run throughout the Hebrew Bible and have run chronologically throughout the history of 

Israel.  Nevertheless, they’re flexible in the sense that they aren’t rigid but they are 

transformed in shape to different communities, living in different situations, throughout 
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different periods of time.  I think that is one of the interesting aspects of the Hebrew 

Bible and the thing that makes it a multi-variant, not monolithic, text.  A text that says 

something new and different whenever you open it up. 

 In our next couple of sessions we’re going to be transported through the magic of 

television back to the land of Israel where we’ll be looking at the Cumeron community 

and the Dead Sea Scrolls.  Here you’re going to hear about another collection of 

communities that are living in new and different times, that are taking these ideas, 

transforming them, and adapting them to their own understanding and their own 

messages and their own circumstances.  These communities that lived at Cumeron 

and that treasured these different collections of texts are a further example of what 

we’re starting to see here in the Book of Daniel.  It’s interesting, I think, a conversation 

that I have with Professor Steven Fond and we’ll be actually taking some of these 

discussions into the caves of the Dead Sea Scrolls where they were found and into the 

ruins of the Cumeron community where these texts were handled and treated 

reverently, and we’ll have some conversations about how these texts were used and 

what kind of visions and hopes and dreams those communities had. 

 Thank you for your attention.  See you next time. 


