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 Welcome back to Religious Studies 101, Literature and World of the Hebrew 

Bible.  This is session five and this is part two of a brief history of ancient Israel.  In our 

last session we talked about what led up to the monarchy and we ran a little bit long.  

I’m gonna try and move a little bit faster this session.  We’re gonna start with the 

monarchy in ancient Israel and then run through the exile and a little bit thereafter, and 

that’ll make up this lesson. 

 Again, the history that we’re putting together is the backdrop against which 

biblical scholars read the text.  It’s that text against this backdrop that highlights certain 

pieces of data, certain texts, as significant and that’s how they start to understand the 

ideas that are in the biblical text. 

 Well, we noted with the tribal league that on the one hand there was a lot of 

freedom, but on the other hand it was there to provide protection that didn’t necessarily 

work so well.  But it did give a lot of freedom in regard to the law.  The law was very 

local.  Well, sooner or later the dangers upon the tribal league and these small tribes 

that are out there became great enough that there needed to be — that there needed to 

be a nation with a standing army and a centralized government, and that meant a king. 

 And if you look at a couple of passages.  First Samuel 8, 4 through 7, and First 

Samuel 8, 11 through 18, you see the people come to Samuel and say we want a king.  

Give us a king.  And there are a few things that you need to be — that that text tells 

you that the people in Samuel were dealing with.  Some issues that they knew a 

monarchy brought along with them. 

 First of all, it could mean that there would be conscription of labor, Corvey labor.  
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That it could mean that there would be taxation of goods.  It could mean that there 

would be a draft.  It could mean that a king might bring — take a daughter out of the 

family and make her a concubine, a part of his harem, or a cook or a servant in his royal 

court.  It meant that some of the freedom that the people had as a tribal league would 

be lost.  And so there was a great deal of debate over that.  A monarchy might 

increase security.  It might centralize the rule of law, but it also brought a certain 

amount of baggage with it, you might say.  Taxes and the loss of personal property, 

and control over that, and personal autonomy and personal — political autonomy might 

be lost or badly hindered. 

 And so those were some of the issues and you see texts like First Samuel 8, like 

First Samuel 12 is another one, where this is being wrestled with and this is being dealt 

with.  We’re going to see a little bit later as the text starts to -- and as ancient Israel 

started to bring in first Saul and then David and then Solomon as kings, that there were 

issues with them, issues with them as kings and how much power they had.  In our first 

session we talked about the variety of ideas and opinions and perspectives that show 

up in the biblical text and here’s one of them right here.  Do we really want a king and if 

so, what kind of a kingship do we really want?  Do we want a kingship that we control 

or will the king control us? 

 One other thing that I want to highlight that when the nation moved from being a 

tribal league to being a monarchy, another issue that shows up is devotion or loyalty to 

that king.  If you are coming from a rural tribe out there and suddenly some yahoo 

down in Jerusalem says, “Hey, I’m your king,” you might think, “Well, the heck you are.  
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Who says that you’re my king?”  And you may think — you may question that a little bit.  

You know, the United States was not the first nation to revolt against a king across the 

ocean.  And so part of what shows up in the biblical text is — are texts that came out of 

the royal court that provide pictures and arguments and stories about why David is a 

great guy and you ought to be loyal to him.  It’s in your own best interests.  That’s part 

of what’s going on, too. 

 When we look at the monarchy we want to recognize — and this is a very 

important term — the monarchy was a theocracy.  The Israelites — the Hebrew people 

understood themselves to be part of a theocracy.  If you think of the word democracy 

where the people rule, a theocracy is where God rules.  God is understood as the great 

king and the earthly king is the divine king’s regent here on earth.  Now, that is perhaps 

on a practical level sort of a fine hair to split.  Because if the king comes to you and 

says, “Hey, I am not the real king.  I’m just the earthly regent of the real divine king.  

But nevertheless, the real divine king has told me that — and here’s the law that you 

have to follow.”  Nevertheless, it’s the earthly king handing down a law to you, the 

citizen.  The king there is — in terms, is still technically speaking above the law.  And 

at least the law here on earth. 

 And so the theocracy — keep these levels in mind.  That the divine king hands 

down the law to the earthly king who hands it down to the citizens.  But on earth that 

means that still the law of the land is the earthly king.  Now, think, though, and one of 

the things that we’ll see in the text is that there is a lot of discussion about whether or 

not the king is faithful to the divine law.  And so if you’ve got a problem with the king, 
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you can’t just say “I don’t like your law.  I think it stinks.”  You’ve gotta say, “Aw, I think 

the law you’re trying to hand me is not God’s law, but you’re just making it up willy-nilly.   

Or you’re following some other deity or something like that.”  So keep that in mind. 

 That brings us to Saul.  Saul ruled roughly 1000 B.C.E. and the key term here or 

key concept I want you to remember is Saul had a limited kingship.  His kingship was 

limited.  What in the world do I mean by that?  If you look at First Samuel 10:1, the 

people wanted a king and lo and behold there was Saul.  He’s head and shoulders 

physically above everyone else.  He’s a massive guy.  Very humble, though.  He 

didn’t really view himself as king.  He didn’t seek the job.  But the next thing you know, 

Samuel anoint Saul.  It is Samuel the prophet who is anointing, selecting, identifying 

and establishing Saul as king over the people. 

 Technically, that means that Saul is beholden to Samuel.  And Samuel is sort of 

that priest/prophet, that intermediary, between the divine and the earth that says, “Okay.  

Here’s the one who’s divinely selected, Saul, who will carry out — who’ll be my regent 

on earth and carry out my law.  It’s Saul.”  But there’s a limit because Samuel is the 

one who sort of gets to be judge.  And then later in First Samuel 13, 8 through 14, Saul 

has been told, “Don’t act until you make a proper sacrifice.”  And a proper sacrifice 

means that Samuel is the one who has to make it.  Well, Saul waits and he waits and 

he waits.  People are getting restless and he says, “Oh, heck.  I’ll do the sacrifice.” 

 Well, just as soon as he does that, Samuel comes running down the hill and 

says, “You totally screwed it up.  And because of that, I’m gonna rip the kingdom out 

and you’re not gonna have a dynasty.”  And Samuel, then, is able to remove Saul as 



REL 101 Lecture 5 5 
 
king.  And the picture that the historians take from these stories, the lesson that they 

learn from these, is that from the perspective of these biblical historians, these ancient 

historians, that Saul had a limited kingship.  He couldn’t just do whatever he wanted.  

There was a limit to it.  And that first king saw the people, the tribal league, had limits 

and strings attached.  And this was a school of thought, a tradition, political religious 

tradition, that existed throughout Israel’s history.  And throughout its history you see it 

questioning its kings. 

 Let’s go to David.  David lived in the first half of the 10th century B.C.E.  His 

capital city was Jerusalem.  Jerusalem was the city of David.  Jerusalem was 

understood to be David’s property fundamentally.  We get a number of pictures of 

David in the Hebrew Bible and this represents a number of traditions that were out there 

about David.  Who was this guy?  And you can just imagine.  They didn’t have CNN 

and they didn’t have talk radio, and they didn’t have mass media that they have 

nowadays.  But you can just imagine all the stories, people sitting around at home.  

“Well, who is this David?  What’s he like?  Well, I hear that he’s a singer or he’s a 

musician.”  “Oh, yeah.  I think he used to play the harp in Saul’s court.”   

 You know, and then there are traditions.  “Oh, I saw David leading an army.  

He’s a mighty warrior.”  There are traditions about David being a mercenary.  “He led a 

band of what looks to be outlaw out there in the wilderness.  Camped out at En-Gedi at 

a spring.  And he would sell himself off and actually fight for the Philistines.  Kind of 

whoever would hire him out.  You know, he had this affair with Bathsheba and he was 

reprimanded by the prophet Nathan.”  Also, though, he was devoted to Yahweh.  He 
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was a Yawist and apparently worshiped Yahweh. 

 He was, it appears, limited to some degree.  If you look at some of the text about 

Samuel, about David — let’s go to Second Samuel — if I can find it in all these 

bookmarks.  “Then all the tribes of Israel came to David at Hebron and said, ‘Look.  

We are your bone and flesh.  We’re one of you.  You’re just like us.  For some time 

while Saul was king over us it was you who led out Israel and brought it in.  The Lord 

said to you, ‘It is you who shall be shepherd of my people.’  Israel.  ‘You shall be ruler 

over Israel.’  So the elders of Israel came to the king at Hebron and King David made a 

covenant with them at Hebron before the Lord, and they anointed David king over 

Israel.  How does David become king?  He’s anointed by the elders of Israel.  The 

people elected and anointed David to be their king.  And so he’s beholden to them to a 

certain extent. 

 If you look at Second Samuel 12, 7 to 10, you see another way in which David is 

limited in his kingship.  There he has sinned with Bathsheba.  He really liked her and 

so he had her husband, Uriah, assassinated by placing him at the front of the line and 

killed in war when he probably should’ve been out there fighting that battle himself.  

And so he had Uriah killed and Nathan condemns him and says, “You are the man.  

You are the one.  I anointed you king over Israel and I rescued you, I gave you” — etc., 

etc., etc.  “But you are the man who’s done this.” So he is beholden to the people 

and he’s able to be reprimanded by the prophets. 

 We see in the text evidence that David gathered power to himself.  Second 

Samuel 6, 12 to 15, we see that he started to — he brought the Ark of the Covenant to 
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Jerusalem and under his protection.  Now, this is a very important political symbol.  

The Ark of the Covenant was a traveling symbol of the tribal league, scholars believe, 

and it was what led them out into battle.  It was a symbol of the leadership over the 

league and a symbol of their covenant together.  However, it traveled and it could be 

moved from place to place to place to place.  When David brings it to Jerusalem, he 

essentially takes possession of it himself.  It’s a symbol of him gathering power 

underneath himself and uniting then the tribes underneath his personality and his rule.  

And so you see him gathering power. 

 You also see that David is then granted a dynasty in Second Samuel 7, 11 

through 16.  He wants to build a temple.  He’s not allowed to do that.  A certain limit 

there.  But he always says, “I will build you a house.  I will give you a dynasty.  And it 

may screw up in the future and I may have to reprimand it, but there are gonna be limits 

because I’m not gonna rip the kingdom totally out of your descendants’ hands.”  And 

then we see that take place a little bit later with Solomon. 

 So David is the first king to start to succeed Saul.  He unites the tribes of Israel 

underneath his personal power and he apparently had vassal states around that were 

beholding and loyal to him.  And so he starts to — he has limits on his power but he 

starts to gather power to himself and he is given a dynasty that did last for some 300 

years or so.  Very long-lasting. 

 Then you come to Solomon.  With Solomon things take another turn.  Where 

Saul had a limit on his power and his kingship and David had fewer limits and more 

power underneath him, Solomon really starts to look like a ancient Near Eastern 
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monarch, an ancient Near Eastern king. 

 First of all, if you look at the succession to the throne.  And you have Adonijah 

who requests David’s concubine, Abishag, to become his own concubine.  Now, this 

might sound like a love story, but that’s not really what it is.  A concubine was a symbol 

of the king’s power and the king’s reign.  And so for Adonijah to request Abishag as his 

own concubine, it was essentially a power play and a statement of “I am the rightful heir 

to David.”  

 Well, what does Solomon do?  Well, he gets all huffy about the whole thing 

because he understands himself to be the anointed king.  And how does he deal with 

the situation?  He kills Adonijah, has him slain.  And so you see a real power play for 

power at that time.  And so he secedes to the throne.  He appears to eliminate his 

opponents or any other people who might say they have a claim to the throne, and you 

start to see that. 

 You see in First Kings, 5 through 8 — chapters 5 through 8 — Solomon build a 

temple, a permanent temple.  David, the text says, was only allowed to maintain a tent.  

Again, something that could be thrown up, taken down, moved around to different 

places.  A permanent temple for Yahweh wasn’t allowed.  It represented symbolically 

and in ancient Near Eastern culture it would’ve been a strong symbol of a limit on 

David’s power.  For Solomon to build a permanent temple and say, “This is the temple 

of Yahweh in Jerusalem,” and it is on Solomon’s property and his palace is right 

next-door, it’s a very strong statement that Solomon understands himself to be a 

permanent regent for Yahweh here on earth. 
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 You see Solomon’s conscripting labor in First Kings 9 and First Kings 12, and 

there it talks about Solomon’s building programs and how he’s building up storehouses 

and armies and things like that.  And all the things that Samuel warned about back in 

First Samuel, chapter 8, Solomon does and they come true.  What he warned about in 

regard to a king was true under Solomon and you see Solomon become a very typical 

ancient Near Eastern monarch. 

 All right.  Well, let’s move on in our history.  We come to about 930 B.C.E., 930 

B.C.E.  And you have Solomon’s reign coming to an end and he turns it over to 

Rehoboam.  And one of the things -- we just talked about this — was Solomon 

conscripting labor, taking on slaves.  And again, a term for this is Corvey labor.  

Solomon also divided up his kingdom into provinces or regions of political authority.  

There were about twelve of them.  They didn’t necessarily follow tribal boundaries.  

That, in essence, was a way to start to weaken the tribal bonds that were historic at that 

point in time.  And again, you see Solomon strengthening his hold. 

 A very important and very telling story takes place in First Kings 11 and then also 

later in First Kings 12.  There was a member of Solomon’s army, his court, his retinue, 

named Jeroboam.  Jeroboam gets it in his head that he’s gonna revolt.  He’s 

discovered, he needs to escape for awhile and kind of hang out and lay low, and lives 

life on the lam for awhile.  But then Solomon dies.  And suddenly you see an 

interesting confrontation between Rehoboam, Solomon’s son and successor, and 

Jeroboam.   

 And the people from the northern tribes notice that Jeroboam is not — and this is 
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an important point to make here.  Solomon and David, Solomon, Rehoboam, are from 

the tribe of Judah.  It seems as though David’s hometown is Bethlehem, about five 

miles or so away from — just over the hill, really — from Jerusalem where David set up 

his personal city, the City of David.  And so the dynasty of David is Judite.  That’s the 

home tribe.  Here you have Jeroboam who’s Ephremite, different tribe, from the north.  

Judah is down in the south.  

 Well, Jeroboam the Ephremite and the other ten northern tribes, the people, they 

come to Solomon — or to Rehoboam — excuse me — and they say, “You know, 

Solomon, your father, he was a tough guy.  And he had this Corvey labor thing out 

there and he had us building Gezer and he had us building Megiddo and he had us 

building Hazor and he had us building all these storehouses, blah-blah-blah-blah.  And 

we worked our tails off.  Lighten up.  What do you say?  Lighten up and we’re gonna 

be the best citizens for you.  We’ll be loyal to you, Rehoboam.”   

 So Rehoboam goes back to his advisors.  Rehoboam says, “Okay.  Here’s what 

Jeroboam, people of the north, put before us.  What do you think?”  The older 

advisors, wiser advisors, as the text relates — as the historians, the ancient historians 

tell the story — they said, “Yeah, that’s a good idea.  Why don’t you do that?  Your dad 

was a tough guy.”  And the younger guys said, “Hey, this is our day in the sun.  We 

have a chance to really seize power.  I say you strangle those guys.  Make it tougher 

on ‘em.” 

 So Rehoboam, being young and foolish — not that I’ve ever been young and 

foolish — goes back to the people and he says, “You think my dad was tough.  I’m 
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gonna be tougher.”  And they revolted and the — there was a civil war.  Rehoboam 

could not maintain the unity of the nation.  And think about it again.  You are talking 

just 100 years or so, a couple of generations, from when Israel was a collection of 12 

tribes.  And their fundamental sense of identity and loyalty is to their tribe.  “Who are 

you?”  “I’m an Ephremite.”  “Who are you?”  “I’m from the tribe of Reuben or the tribe 

of Judah,” or what have you. And so, “Yeah, we’re in league with the Reubenites.  

I’ve been on a few caravans with those guys and they’ve got some strange habits, let 

me tell you.” 

 So you’re just a couple of generations from that sort of independence.  And 

David was able to unite them under his personality.  And Solomon somehow held ‘em 

together, perhaps with a lot of fear and with a harsh whip.  And then you come to 

Rehoboam and they say, “We’re not gonna take it anymore,” and he’s not able militarily 

to force the people of the northern tribes to remain loyal.  The nation splits.  There is a 

civil war about 930 B.C.E. and there becomes a northern nation, the nation of Israel, 

and a southern nation and the nation of Judah. 

 And that is a very important item to get down in your notes.  That the northern 

nation is Israel and the southern nation is Judah.  I have seen student after student 

after student not get that fixed early on in the semester, and later on they’re always 

trying to figure out what’s this northern nation and southern nation thing.  Learn it 

today. 

 In the nation of Israel, in the northern kingdom, the capital city was Samaria.  

Their major shrines were Bethel and Dan.  Bethel is very far in the south of that 
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northern kingdom in the tribe of Benjamin not far from Jerusalem.  Bethel attracted a lot 

of attention because that national shrine was just over the border of Jerusalem.  The 

other shrine is way up high, way up north, in Dan.  And it was also a national shrine 

and you can see what Jeroboam is thinking.  He’s saying, “I’m going to block off this 

land.  North, Dan; south, Bethel.  And this is going to be the land of Yahweh.  It’s 

gonna be the land of Israel.  And these shrines are going to mark off a territory and say 

everything between here belongs to Yahweh and I’m the earthly region.”  That’s what 

historians think Jeroboam was thinking. 

 The presence of God was apparently depicted as a bull.  And here is now a 

picture of an ancient inscription where you see a warrior deity standing on the back of a 

bull.  Now, scholars think that for Jeroboam it was just a bull without any representation 

of Yahweh standing on the back of that bull.  But nevertheless, it was a bull with the 

invisible presence of God on the back of that bull.  And that’s how Jeroboam sought to 

portray the presence of Yahweh and therefore the fundamental authority that 

undergirded his kingship. 

 And in the north also it seems like there were a number of traditions that held the 

kings accountable to prophets.  You hear a lot of stories coming from the northern 

tribes about prophets who went to the kings and said, “You are not listening to Yahweh.  

You’re not a good king and you’re leading the nation into sin.”  Now, the southern 

kingdom, or Judah, had a capital city of Jerusalem and it had a national shrine, the 

temple there in Jerusalem.  And there was a presence of god in that temple that dwelt 

on a throne, a cherubim throne, and a footstool.  And when you read descriptions of the 
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temple in Jerusalem, you read about cherubim there and a lot of the iconography or 

imagery of the ancient temple shows up there. 

 And again, here’s a picture of a king sitting on a cherubim throne.  And what 

scholars believe is that in that temple there was a throne in which the invisible presence 

of Yahweh was understood as dwelling — sitting in that throne.  Isaiah chapter 6 

describes Isaiah’s vision.  He was in the temple of Yahweh and he sees the hem of 

Yahweh’s garment, and it’s there sitting on the throne.  And in the southern kingdom 

there are priests who are loyal to the king, loyal to the temple, and the priestly traditions 

come from the south.  Later in this course we’re gonna talk about Deuteronomistic 

traditions, traditions that call into check the kingship.  That come from the north.  That 

revere prophets.  And those contrast to some degree with the southern priestly 

traditions. 

 Well, next we move to the defeat.  We move down from about 930 B.C.E. until 

about 722 B.C.E., a couple of hundred years, and the defeat of the northern kingdom by 

the hands of the Assyrians.  Get it down in your notes.  The northern kingdom, Israel, 

722 B.C.E., defeated by the Assyrians.  That collection of facts, that collection of data, 

we’re gonna refer to over and over and over again.  So get it straight. 

 The Assyrians come in and for whatever reason they defeat the northern 

kingdom.  This leaves in the land a mixture of Israelites and — excuse me — the 

Assyrians come in and they exile all the Israelites out of the land, cart them off.  And 

the text even tells us sort of where they deposited the ancient Israelite citizens.  Then 

they brought in other people from outside the land — other lands, other nations — into 
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that land to inhabit that land.  And then there are texts, Second Kings 17, 24 to 28, that 

say the people came in there and they said, “Gee whiz.  Here is a particular piece of 

territory.  Who’s the God that owns this territory?”  “Aw, it’s Yahweh.”  “Well, what do 

we know about Yahweh?”  “I don’t know.”  So priests were brought back in to say, 

“Okay.  Here’s how you worship Yahweh in this land.  Because you’re in it and this is 

Yahweh’s land.  You’d better mind your p’s and q’s.”  And so the text tells about that.  

And then later in the book of Ezra we’re gonna read about sort of some of the 

ramifications from that. 

 Well, when the Assyrians come in and defeat the northern kingdom, defeat 

Samaria, a lot of people sit there and think, “You know, we’re related and we do have a 

relationship with that kingdom down south at Judah, why don’t — instead of being 

carted off by Assyrians to who knows what kind of a fate, why don’t I go down south and 

see if I can’t take up as a refugee there?”  And so that’s what they do.  However, if you 

can imagine it, these two nations have been fighting each other for a couple of hundred 

years. 

 I mean, think about our own Civil War.  Today, 140+ years later, you still see 

some people carrying the Confederate flag and you still hear people saying, “Aw, the 

civil war was war against northern aggression.”  You still hear people singing and 

clapping to Dixie and there’s still loyalty to the south.  And the north won the war.  

We’re a united nation again.  Just imagine what it would be like if after a couple 

hundred years two nations that once were united but then split by a civil war tried to 

come back together.  Well, you’ve got some challenges. 
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 And that’s when you start to see Hezekiah, who took over as king then, start to 

try and mend together these divisions.  And how does he do it?  Well, maybe one way 

that he tries to do it is to take on some of the religious and political traditions, thoughts, 

theories from the north -- again, we’re talking about the Deuteronomistic traditions that 

we’ll talk a little bit about later in the course — takes them on as a part of his national 

policies.  Okay.   “Look, we can all get along here and we’ll make some political 

compromises, but I need your loyalty and we’ll make it.”  And this is how he’s starting to 

try and win loyalty from these northern refugees. 

 The other thing maybe he does is he says instead of allowing them to worship at 

all these different places all over the nation, he says, “Maybe we ought to centralize the 

cult or centralize religion in Jerusalem at the temple.”  And maybe that is also a way 

that that starts to take place. 

 This is Hezekiah and then later his grandson Josiah’s approach to winning the 

loyalty of the northern refugees and one of the political realities or political issues that 

took place at that time, and this is called the Deuteronomistic reform that took place 

under Hezekiah, 716 to 687 B.C.E., and then later Josiah, 640 to 609 B.C.E.  That is a 

very important concept.  You’ve just got to know this in the history.  Because later on, 

when we — you’re not gonna understand Deuteronomy if you don’t understand this 

period in time, and some of the political tensions that are going on. 

 Josiah and Hezekiah as well.  But Josiah — they had an issue of loyalty.  How 

do they start to solve that?  Centralization of the religion, of the cult, of the worship of 

Yahweh, in Jerusalem and the destruction of some of the outer-lying sanctuaries that 
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are out there.  The issue of power of the king.  How do you solve that?  Because the 

north viewed it different than they did in the south.  The solution?  There was a 

Deuteronomistic constitution in which the law actually sat above the king.  We’ll study 

that more when we look at Deuteronomy. 

 There was, however, then also an expansion of the territory and a new idea of 

who we are as a nation in terms of what territory.  And this was a period of time under 

Josiah of, it seems, great optimism.  In the latter part of the 7th century B.C.E. and 

during the time of Josiah, 640 on, certain things started to happen that were of 

monumental importance at that time.  Assyria had been the super power in the world 

up to that point.  Its power faded rapidly and in the brief period of 30, 40 years, Assyria 

disappeared as a nation.  Assyria dominated the Middle East and suddenly it was 

gone.  

 Who fills that vacuum?  Well, Babylon does.  Egypt does.  Who’s caught in the 

middle?  Judah is.  Maybe Judah.  Maybe Josiah could be a third super-power.  

Maybe Josiah could once again expand the territory, once again capture the territory 

that only before was controlled by the ancestor David.  Maybe once again Judah could 

recapture all that and Josiah as its king. 

 And so those were the aspirations.  It seems that there was a great deal of 

optimism until Josiah overreached his abilities, tried to cut off the king of Egypt, the 

pharaoh of Egypt, on his way to — the pharaoh had an alliance with Assyria in 609, was 

up to try and help them out, and Josiah tried to cut off the Egyptians from battling 

against the Babylonians and he failed.  He was killed and suddenly all that optimism 
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came crashing down and all their hopes came crashing down, and Judah becomes 

what seems to be a vassal state, a subsidiary state, who had to pledge loyalty and 

taxes and money and resources to Egypt.  And that took place in 609, a very important 

date.  Make sure you get 609 B.C.E. down. 

 Well, in the final days then of Judah, its fate is sealed at that time.  It’s not going 

to become a great nation.  Indeed it’s a ping-pong ball between Babylon and Egypt 

until finally it just gets squished.  Important dates.  There is a battle at Carchemish in 

605 in which Babylon defeats Egypt and establishes itself as the next great super-power 

over the ancient Near East and Palestine.  And Egypt has to retreat back to its territory 

around the Nile, and really it tries to make some blustering sounds but it doesn’t play — 

it never recaptures Palestine or it can’t assert its dominance. 

 598, Judah rebels.  Babylon comes in and makes one deportation, a first 

deportation of Judean exiles, into Babylonian territory.  This is a very important event, 

very important date.  We will study it when we come to the books of Jeremiah and 

Ezekiel.  There’s a final destruction of Jerusalem in the temple in 587 B.C.E. and that is 

the date when the nation of Judah ceased to exist as an autonomous political entity and 

did not exist again until the 2nd century B.C.E. under the Maccabeans and then only for 

a short period of time until 1948. 

 The final Judean kings.  Let me just read through them briefly.  Jehoiahaz from 

609 carry off into Egypt.  Jehoiakim, 609 to 598.  Jehoiachin, 598.  Brefrane carried 

off by the Babylonians in 598.  Zedekiah, 598 to 587.  Gedaliah was not a king but 

probably a provincial regent for the Babylonians, 587 to 582. 
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 In the post-exilic times, the next important date to remember is that of Cyrus who 

in 539 — who was not Babylonian — gained control of Mesopotamia.  And in an effort 

to shore up his support among the people, he made agreements with various exiled 

nations that they could go back to their home territory and become what in essence is 

temple state.  They can worship their god, they can live according to their god’s rules, 

they can set up the temple, they can set up their own cult, their religious rituals and 

things, but they’ve got to pledge political and military allegiance and loyalty to Cyrus and 

to Persia.  And that is how ancient Israel then completes its life as we move through to 

the latter books in the Hebrew Bible. 

 Well, there’s more that could be said and we will say more as we go through and 

look at the individual texts.  But I hope that this romp through ancient Israel’s history, as 

quick and as fast as it was, gives you a picture of the flow and I hope it gives you a 

picture of the dynamics of this ancient nation.  It wasn’t just a nation that was just like 

out there and existed a long time ago, and they just — they had political parties and 

they had political fights and they had disagreements, and they had good kings and they 

had bad kings, and they had citizens who were just worried about going on in the fields 

and hopefully plowing something up that they could eat.  It’s a very vibrant and alive  

and culture, history full of different ideas.  And that’s what we’re gonna be studying. 

 So until next time, keep looking at the web pages, keep looking at the syllabus, 

keep reading your material, and let’s stay in touch as you have questions.  I’ll see you 

in the next session.  Thank you. 


