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 Hi.  Welcome again to Religious Studies 101, Literature and World of the 

Hebrew Bible.  Again, my name is John Strong.  This telecourse session is session 6 

of the course.  Today we’re gonna talk about authorship in writing in ancient Israel.  

What I really want to get at is how the process by which ancient Near Eastern texts — 

and that means the biblical text, the Hebrew Bible, text of the Hebrew Bible — how they 

came into existence.  

 In the modern world we’re used to printing presses or used to copyrights, and 

publication is a big money enterprise.  It’s a for profit enterprise.  And, you know, it just 

amazes me.  You go to a grocery store to buy food and you see hardbound books out 

there to sell.  I’m glad people are reading, but it’s a — the bottom line is it’s a for profit 

enterprise here.  That’s the model we’re used to.  A different model than what the 

ancient Near Eastern world had.  Writing materials were expensive.  The method of 

producing a text was by hand and it was literally copying this sheet onto this sheet.  It 

took — the ink was hard to produce.  People had to grind it themselves.  Couldn’t just 

go to the grocery store or wherever and buy up a bottle of ink or a ballpoint pen, or 

anything like that.  The papyrus or the leather skin that it took to produce had to be 

produced and that was expensive and took time.  Sewing the pieces together to create 

a scroll was difficult.  And so texts weren’t easy to produce On the other hand, they 

were very easy to forget about and to let dissolve away into the sands of history.  

Thousands — who knows how many—  of the texts fell out of existence for that reason.  

 The bottom line is — and what I want to get at is -- we have in the modern world 

a different way of viewing a text than the way the ancient Near Eastern people and 
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culture viewed a text.  We work with texts differently.  We value them differently.  

They serve a different purpose for us than they did for the ancient Near Eastern world.  

And that means that the way the texts came into existence, the way they were written, is 

different for the ancient Near Eastern books than it is for us.  Some of the anxiety that 

people have over scholarly ways of dealing with the texts and understanding authorship 

— some of that anxiety is because of a misunderstanding of these two different worlds 

and different approaches to texts — handling texts and values of texts. 

 Let’s talk — that is a general introduction because today we’re going to just go 

through some exercises you have been given through the web page and through the 

syllabus, an exercise sheet, and I trust that you have filled out that exercise sheet and 

we’re gonna go through it here today on television.  We’ll go through that and see what 

we discover, and then we’ll pull it back together. 

 I want to start a little bit and talk about point number one, our first issue, which is 

how scholarship approaches the text nowadays.  The bottom line is the thesis 

statement for — the topic statement for the paragraph of the lecture is that scholarship 

deals with texts and the biblical texts historically.  We’re looking for history.  We’re 

trying to understand what the text meant to Ezekiel or Jeremiah or whoever. 

 Now, this has not always been the approach that people have taken in the 

course of history and dealing with the text.  As a matter of fact, if you really look at how 

people deal with the text today in their personal lives, they deal with it very devotionally.  

They deal with it within their own faith community.  Oftentimes they’re not — 

sometimes they are, but oftentimes they’re not asking historical questions — what did it 
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mean back then — but they are asking a very important question: what might it mean, 

what does it mean for me today?  And so they’re missing some of that history. 

 Biblical scholarship focuses in on — and this class is really gonna focus in on 

history, the historical question.  Now, let’s go back to the 16th century and into central 

Europe, and specifically we’ll focus in on a little German town called Vittenberg.  

Vittenberg is still a small little town, a quaint little town, a historical little town.  It’s the 

town where Martin Luther worked and it is the birthplace for the Protestant Reformation.  

And that’s where we’re really starting out in our discussion today. 

 Catholicism up to that point — the holy Roman Empire, the Roman Catholic 

Church that controlled Europe and western thought.  What was that culture like back in 

the 16th century C.E.?  Well, at that time the population were largely peasant farmers in 

Europe.  They were illiterate, to a large extent.  They came to church — the church 

was the center of their community.  They established social networks.  They 

conducted business.  But the other thing they did is that’s where they heard the stories 

of the Bible.  If you go to these old cathedrals in Europe and — oh, if you can get over 

to Europe, you’ve just gotta go see these cathedrals.  They’re beautiful.  But you gotta 

go over there and look at the murals painted on the wall because those murals — they 

tell the biblical stories.  And you can just imagine.  Here are — it’s largely an illiterate 

population and they look at the walls of the church, and that’s where they’re learning the 

Bible stories.  And they’re telling — they’re looking up at the murals and they’re telling 

their children, “Here’s a scene about when Jesus whatever.  Here’s a scene when 

Moses received the Law from God.  And here’s a picture of when the Israelites crossed 
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the Reed Sea.” 

 And the you have the priests up there in the pulpit and they’re telling the story of 

— the Bible stories but they’re also saying, “And here’s what the church believes about 

this and teaches about this.”  And church tradition was set right alongside the biblical 

story in terms of being authoritative for the people.  And that was the situation in the 

16th century. And so the authority rested with the priests, the church, and ultimately the 

Pope.  

 Along comes Martin Luther.  And Martin Luther and his Reforms, there are two 

points I want you to remember.  Of course, there’s so much to the Protestant 

Reformation to know that two points doesn’t encapsulate it, but that’s where we’re 

gonna go.  Number one was sole fide or faith alone.  His point was it’s not through the 

church, through penances, through the intermediation of the priests that a person is 

saved, but it’s only through their faith. 

 Number two, the way we know that, the way we believe that, is through the other 

doctrine, sole scriptura.  The scriptures alone are authoritative.  It’s not what the 

church says.  It’s not what the priests say.  It’s not — they don’t have the authority 

alongside the text.  It’s the text alone.  And so it is faith learned through text that brings 

salvation, and that was the heart of the Protestant Reformation. 

 You know, I think it’s worthwhile, even in a Hebrew Bible course, to learn about 

the Protestant Reformation to this extent.  I want you to know that this took place in the 

16th century.  A good date to know is 1517, the date in which Martin Luther nailed his 

95 theses to the door of the imperial chapel there in Vittenberg.  And again, I’d 
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encourage you to go to Vittenberg.  It’s a wonderful little town.  You get off the train, 

you take a taxi ride or maybe a 30-minute walk into town, and you can see where Martin 

Luther preached, where he nailed his 95 theses.  And suddenly you understand — at 

least I did when I went there — that that door on which he nailed, it wasn’t just a door of 

a church out there but it was the door to the church of the Provincial ruler there who 

represented the political and religious authority all meshed into one of that region.  His 

protest was very much a protest against the political/religious authority of his day.  Very 

interesting and it really crystalizes a little bit when you see it in person. So go to Europe. 

 All right.  The result of the Protestant Reformation is that people wanted to take 

a historical approach to the Bible.  They suddenly -- because the Bible was important to 

understand faith that led to salvation, the question became increasingly, “Well, what is 

the Bible saying?”  Not what does the church say that the says; what does the Bible 

say?  And that becomes a very historical question.  What did Jeremiah mean when he 

wrote this?  What did the writers of First Samuel mean when they wrote this?  Those 

are historical questions.  And so the historical approach to the biblical text has its 

birthplace there in the Protestant Reformation in the 16th century. 

 Now, when you think back at our last two sessions, when we were talking about 

the history of ancient Israel, if you notice — and you go back and you look at your 

notes, whatever — you’ll see that I used the biblical text for historical data.  How did 

Samuel relate to Saul?  How did Nathan relate to David?  Who related, if anyone, to 

Solomon?  Who called Solomon into check?  And so scholars look to the Hebrew 

Bible and they look at it and they mine it for historical data and then they draw 
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conclusions about the significance of that data.  They look at the story of how Samuel 

related to Saul and they say, “That tells us something.  What is it?  Well, here’s what I 

think it is.  We think that it meant Samuel, representing the people, limited and 

controlled the king and Saul, and so that Saul had a limited kingship.”  And it’s 

historical data and historical conclusions that are being mined from the biblical text. 

 Now, the way then that biblical scholars approach a text in order to get out, to 

mine from the text the historical data, they start asking themselves to what date and 

place does this particular text relate.  When did this happen?  And they start looking at 

this in detail.  And that’s when they start to see issues and questions.  All sorts of 

questions arise.  

 We’re going to look at, in the worksheet that I gave you on the web that you 

should’ve done in preparation for this lesson — we’re gonna go through that and it’s 

gonna raise about — I think we raise about five questions or so.  We’re gonna look at 

those and get a picture of the kinds of questions that scholars raise about the text. 

 All right.  First, let’s start with letter A, the order of creation, and comparing 

Genesis 1, verse 1, to Genesis 2, verse 4, and then comparing Genesis 2:4 to 2:25.  

And again, what we’re doing is we — there are two stories about the creation of the 

world in Genesis 1 and 2.  You have one story in Genesis 1, six days of creation.  You 

have another story in Genesis 2 about Adam and Eve in the Garden of Eden.  We want 

to look at those stories because both of them are creation stories, and let’s take a look 

and see what they say. 

 Let’s start with Genesis 1 and let’s just go through what we see here in the text.  
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What does the text say?  What are the ideas that are contained within the words of the 

text?  “In the beginning when God created the heavens and the earth, the earth was a 

formless void and darkness covered the face of the deep while a wind from God swept 

over the face of the waters.”  Now, there’s no indication that God necessarily — the 

indication is that the earth, the heavens and the earth, were there and there was this 

formless void and darkness, and all of this was just a part of what was there at the very 

beginning.  It was preexistent in some way and it was just sort of this mass of material 

out there. 

 And it was then, in verse 3, God said, “Let there be light.”  And when we talk 

about what gets created in what order, the first thing that God really created was light.  

“Let there be light and there was light,” comes into existence.  “God saw the light and 

was good, and God separated the light from the darkness.  And God called the light 

day and the darkness He called night.  And there was evening and there was morning 

the first day.”  Okay.  So on the first day, on day one, light was created.  “And God 

said let there be a dome in the midst of the waters and let it separate the waters from 

the waters.”  That’s kind of an interesting picture.  And so God made the dome and 

separated the waters that were under the dome from the waters that were above the 

dome, and it was so.  God called the dome sky and there was evening and there was 

morning in the second day. 

 And the picture you get from this is that in the ancient Near Eastern view of 

things, that water is all around us.  You look up in the sky and it’s blue.  Why is that?  

Because you’re looking at water.  Water rains every now and again, rains down from 
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the sky.  Why is that?  Because there’s water up there.  But you dig down and you 

can dig a well.  So there’s water below us, there’s water above us, and what separates 

us is a dome.  And what separates the water from us is the dome.  And that dome is 

the space and it is capsule in which we live. 

 And you start to see an ordering.  Remember the very first session — second 

session, maybe — was we talked about notice the difference between order and chaos.  

In the beginning the earth was a formless void and darkness.  It was just this mess of 

chaos out there.  God, who is starting to separate this stuff out, separates the light from 

the darkness.  He’s separating waters above from waters below.  And so it’s an 

ordering of that formless void as much as sort of a creation. 

 So God made the dome, separated the waters — and now I’m on verse 8 — and 

God called the dome sky — and now it’s moved to the first night — “And God said let 

the waters under the sky be gathered together and let the dry land appear.”  So now 

dry land appears in day three, verse 9.  “And God called the dry land earth and the 

waters that were gathered together He called seas.”  And again, it’s an ordering of this 

formless void that’s going on.  “And God saw that it was good and God said let the 

earth put forth vegetation, plants yielding seed, fruit trees, every kind on the earth that 

bear fruit with seed in it, and it was so.”  The earth brought forth vegetation, plants, etc., 

etc., etc., and there was evening and morning on the third day. 

 So day three you have dry land and earth and seas — ordered, arranged — and 

then they start to produce vegetation.  Don’t hear anything about animals, don’t hear 

anything about humankind.  You don’t hear anything about actually the sun or the 
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moon.  That comes in day four.  And now what’s gonna be ordered is time.  And it 

talks about “let there be lights in the dome of the sky to separate the day from the night, 

and let there be signs for the seasons and for days and years.  And let there be lights 

in the dome off the sky to give light upon the earth, and it was so.” 

 And so you have the heavenly bodies made, but you already have light and 

darkness.  So the heavenly bodies are there to indicate time and season.  And God 

made the two great lights, the greater light to rule the day and the lesser light to rule the 

night and the stars.  And god set them in the dome of the sky and then that’s the fourth 

day. 

 And so — again, you have creation of light.  You have the dome or the sky.  

You have dry land, then vegetation, then the seasons and the times and the days and 

the years and the months.  You have an ordering of time.  But you still — you don’t 

have any animals and you don’t have humankind yet.  So verse 20: “Let the waters 

bring forth swarms of living creatures and let birds fly above the earth across the dome 

of the sky.”  So you have fish and you have birds being created.  And notice that these 

creatures are for the waters, where humans don’t exist, or for the air, where humans 

can’t fly yet, but they’re not talking about dry land animals yet.  And so they create 

these. 

 And then you come down and there was evening and there was morning, the fifth 

day.  And then in verse 24: “And God said let the earth bring forth living creatures of 

every kind — cattle and creeping things and wild animals of the earth of every kind.”  

Now you have the dry land animals and stuff that humankind is dealing with.  And 
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everything that creeps and God saw that it was good.  And then God said, in verse 26, 

“Let us make humankind.  Let us make them in our image according to our likeness, 

and let them have dominion over the fish of the sea, over the birds of the air, and over 

the cattle and over all the wild animals of the earth.”  And so all those three categories 

of living stuff, living things — sea, air and earth — humankind has domination over. 

 And, of course, there’s a lot more to read about and think about and talk about in 

chapter one, but what I’m trying to get at is just show you the order.  We had light and 

darkness.  We had air or sky being created.  We had dry land.  We had vegetation.  

We had time and seasons.  We have sea life, bird life, dry land life, humankind.  That’s 

the order. 

 Now, if we go into chapter two, we have a different kind of order out there being 

discussed.  “These are the generations of the heavens and earth when they were 

created.  In the day that the Lord God made the earth and the heavens, when no plant 

of the field was yet in the earth, no herb of the field had yet sprung up, the Lord God 

had not caused it to rain upon the earth, and there was no one to till the ground, but a 

stream would rise from the earth.”  And so you have a sense that there’s dry land out 

there, that there’s dirt and that there’s earth out there.  Because in 2, 5 and 6, it talks 

about there’s an earth but there was no one to till the ground.  But a stream would rise 

up and so there was a stream there in verse 6.  So you have dry land, then you have 

water in the sense of a stream, and then the Lord God formed man from the dust of the 

ground and breathed into his nostrils the breath of life.  And the man became a living 

being. 
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 And so you had the creation not of humankind, but of a male human who is 

created.  And so you have earth, you have rivers, and you have man — male figures.  

And then in 8 and 9 you see vegetation.  “And the Lord God planted a garden in Eden 

in the east and there he put the man he had formed.  And out of the ground the Lord 

made to grow every tree that is pleasant to the sight and good for food.  The Tree of 

Life also in the midst of the garden and the Tree of Knowledge of Good and Evil.”  And 

we could talk about that but we’re really interested in just the order of things right now. 

 You read about four rivers that are there in chapter two, versus 10 to 14.  And 

then you talk about — then you read about animals of the earth.  If you go to 2:19, then 

— I’ll start in 2:18.  “Then the Lord God said it’s not good that the man should be alone 

so I’ll make him a helper as his partner.  So out of the ground the Lord God formed 

every animal of the field and every bird of the air, and brought them to the man to see 

what he would call them.  Whatever the man called every living creature, that was its 

name.”  Notice that the birds and the animal of the dry land are formed out of the same 

stuff and are in a category — they belong together in a category.  A little bit different 

than chapter one. 

 And then you come down to the culmination of all creation and it’s woman, in 

verse 22: “And the rib that the Lord God had taken from the man, he made into a 

woman and brought her to the man.”  And so you have in this story of creation a man at 

the beginning and then a woman at the end, and everything else happens at the end.  

And the way the prominence of humankind, male and female, is highlighted in this story 

is that they serve as bookends of all of the other creation.  And it is after a man — 



REL 101 Lecture 6 12 
 
humankind was started that vegetation and the trees and then the other animals and 

that sort of thing was created. 

 What you have are two different stories of creation.  They both have their own 

particular value.  For the Hebrew people, what it meant was that they were pretty 

comfortable having two different stories of creation.  Each of those stories told them 

something about creation and it didn’t really bother them a whole lot that the order of 

creation and the kind of picture in terms of — who were asked scientific questions, that 

they weren’t exactly — they didn’t have the same sort of scientific data that they 

produced.  Because that’s not what they were after.  They had other agenda on their 

minds, other kinds of agendas, in why they wanted to tell these stories.  They wanted 

to talk about why creation was here.  Why is it that men and women — how do we talk 

about men and women and the prominence of humankind in a relationship to the other 

animals and things like that?  That’s what they’re after. 

 The other thing that I wanted you to look at in regard to these two stories of 

creation is the names of God in these two stories.  How does chapter 1 use or talk 

about the name of God?  In the English translation what you read is simply God — “In 

the beginning, God created” — and you see the term Elohime.  And it’s very consistent.  

It doesn’t deviate.  There’s no stylistic variation for the name of God in chapter 1.  

Chapter 2, you see a different term, even in the English, Lord God.  And if you look at 

your text carefully, you’ll see that lord is in small caps.  And that represents the name 

Yahweh in Hebrew.  So it’s Yahweh Elohime. 

 So in Chapter 2, it is a different term for God and it’s used consistently.  So you 
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have two pictures of creation, two orders of creation, and you have two names for God 

in these two stories.  And scholars look at that and they say why.  And the answer that 

they come back with is, “Well, maybe there were two different circles of tradition.  One 

held this view of creation, one developed this view of creation.  It’s not necessarily that 

two groups disagreed or debated or argued or fought over this.  But when the text 

came together they brought both of their pictures with them.” 

 Now, let’s go to the second of the questions I asked you about in your exercise.  

What are the names of God that are used in Genesis 4:26, Exodus 3:14 and 15, and 

Exodus 6:2 to 3?  What’s in the text?  What do they say about the names of God?  

Well, if you look at Genesis 4:26 it says, “At that time people began to invoke the name 

of the lord” — and you see that word lord in small caps.  The word behind it, the 

Hebrew word is Yahweh.  People began, in chapter 4, using the name Yahweh. 

 Let’s move on down to Exodus 3, and 13 to 15.  I’m going to kind of skim over 

some of these versus but read along with me in your text and underline or highlight 

some of the significant terms in there.  Moses is saying, “If I come to the Israelites and 

say to them the god of your ancestors has sent me to you, and they ask me — the 

Israelites ask me, ‘Well, what’s his name?’  Now, why are they asking what’s his name 

when all the way back in Genesis 4 people began to invoke the name of the lord, 

Yahweh.”  And so scholars start to ask themselves that and scratch their heads about 

it.  What’s his name?  Well, God said to Moses, “I am who I am.” 

 Now, this phrase, “I am who I am,” has elicited a lot of discussion.  It’s kind of an 

awkward phrase.  But “I am” is a verbal form of the name Yahweh, or Yahweh is a 
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nominal or noun form, proper noun form, of this verb “I am.”  And so it is a way of God 

saying, “I am — I’m Yahweh.  I am who I am.”  The Lord, Yahweh, the god of your 

ancestors.”  “Ohh, it was Yahweh who’s the god of our ancestors.”  The god of 

Abraham of Isaac, of Jacob has sent me to you.  This is my name forever and this is 

my title for all generations.  So now there seems to be a revelation that the god of my 

ancestors, the god of Isaac and Jacob and Abraham, that was Yahweh all along.  But 

there seems to be a difference with what was stated in Genesis 4. 

 A few chapters later, Exodus 6: 2 to 3.  “God also spoke to Moses and said to 

him, ‘I am the lord” — and again, that lord is in small caps — “I am Yahweh.  I 

appeared to Abraham, Isaac, and Jacob as God Almighty.”  And if you look at the 

Hebrew it’s Elshidai.  “But my name, the lord, I did not make myself known to them.”  

And so again, you have this picture of a revelation of Yahweh’s name and there are 

different traditions or stories or beliefs about Yahweh’s name and when Yahweh made 

that name known to humankind.  And that difference raises questions for scholars.  If 

they’re looking at the text historically, they’re saying, “Well, how do I explain those 

differences?”  And they’re thinking, “Well, maybe there were different circles who had 

different beliefs, different understandings.  And when they came together and formed a 

nation or a religious body and they put their traditions together to form a text, this is 

what we come up with.” 

 Let’s look at letter C.  Why did God not allow Moses to enter into the Promised 

Land?  If you look at numbers 21 through 13 you hear a story about waters at Meribah.  

People are thirsty and Moses strikes the rock with a stick and creates the water, turns 
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the water into sweet water and they can drink it.  But Yahweh was angry with Moses at 

that and said, “Because you did not trust me to show my holiness before the Israelites.”  

Somehow Moses’s action was not understood in the text, in this text, as being faithful to 

Yahweh and revealing Yahweh’s power to the people.  It appears to look more like a 

magical act on the part of Moses.  And so Yahweh is mad and Yahweh says, 

“Therefore, you shall not bring this assembly into the land.” Why did God not allow 

Moses to enter into the Promised Land?  According to Numbers 20, it’s because of this 

act, the waters of Meribah. 

 Let’s go over to Deuteronomy 32, 48 to 52.  Particularly, we’re looking at verse 

51.  “Because both of you” — Moses and Aaron — “broke faith with me among the 

Israelites at the waters of Meribah-Kadesh” — those are the waters of Meribah — “by 

failing to maintain my holiness among the Israelites.”  Why is it that Moses won’t cross 

into the Promised Land?  Again, it’s because of his actions at the waters of Meribah. 

 What about Deuteronomy 3, 23 to 29.  The same book, a few chapters earlier.  

Moses is talking — the context is Moses is talking about all the grumbling and 

murmuring that went on in the wilderness on the part of the Israelites.  Oh, they’d been 

griping and complaining — “aw, this is just horrible.”  “But the Lord was angry with me 

on your account,” and so He said that’s why you’re not gonna go over in the land.  Why 

is it that Moses isn’t gonna cross into the Promised Land?  Is it because of the waters 

of Meribah?   Well, in Chapter 3 they’re not really in question.  In Chapter 3, it’s 

because of the people.  It’s the people’s fault.  And Moses, as their leader, didn’t quite 

get the job done there and so he’s got to pay a little bit of a price. 
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 What about Deuteronomy 31?  What does it say?  Moses is speaking.  “Now 

I’m 120 years old.  I’m no longer able to get about.  The Lord your God himself will 

cross over before you.”  Why isn’t Moses going into the Promised Land?  He’s an old 

guy.  If I was 120 years old I’d have a hard time crossing the river, too.  And so he’s 

been at work for a long time and he’s old.  He’s full of life but, boy, he’s just not gonna 

make it.  That’s the way it goes. 

 You have three different pictures or reasons or traditions or beliefs about why 

Moses didn’t cross into the Promised Land.  How do you explain that?  Scholars look 

at that and say there were three different traditions out there.  There are three different 

circles of believers, of Israelites, or whatever.  When they came together as Israel, as a 

nation, as a believing unit, and as they brought their traditions and their stories together, 

they all revered Moses but they had different beliefs.  And they didn’t really worry about 

getting all this harmonized.  They put it all together into a narrative story and this is 

what we got.  How do you explain what you see in the text?  Hmmm.  Modern 

scholars are asking how do you explain it?  It’s because there are different traditions 

and they bring different circles of belief.  They bring their traditions together and they 

blend them together.  And that’s how we explain the differences between Genesis 1 

and Genesis 2, differences in traditions about God’s name, differences in traditions 

about Moses crossing into the Promised Land. 

 And the same way with stories about the ancestors, stories about — let’s take, 

for example, Abraham and his wife, Sara.  In Genesis 12, Abraham goes into Egypt.  

He says, “Gee whiz, Sara is a very beautiful woman.  I’m gonna get killed because 
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someone is gonna want to take her as their wife, and so I’ll pass her off as my sister.”  

Well, it turns out okay in the end, but there’s a few tense moments.  One of the things 

is that the pharaoh takes Sara into his harem.  And the implication is — and most 

scholars would agree that the implication is --that very well,  The pharaoh, if he’s gonna 

bring her into the harem, he’s gonna have sex with her and that the text deals delicately 

with that, but that’s the implication of the text.  Genesis 20, however — Abraham.  He 

doesn’t go into Egypt.  He’s in a different location.  He’s in the Negev.  And he’s not 

dealing with the pharaoh, he’s dealing with Abimelech.  But he’s still doing the same 

thing.  “Sara is my sister.” 

 However, this time, when Abimelech comes, he doesn’t let — God doesn’t let 

Abimelech touch Sara.  So they’ve fixed any kind of implication of Sara going into the 

harem and the pharaoh having sex with Sara — or Abimelech, in this case.  And God 

spoke to Abimelech in a dream and explained the situation.  So you have sort of the 

same story told with different details.  How do you figure that?  Well, maybe there 

were different circles and traditions and beliefs and stories about Abraham, and they 

have certain similarities but they develop differences, too. 

 And then Isaac goes into Garah and also deals with Abimelech of the Philistines, 

however, this time.  And this time no one wants to take Rebekah as their wife, but they 

think that she is a free woman.  But they see Jacob with her and they say, “Oh, my 

goodness.  Hey, you’ve been lying to us.”  Again, different details.  How do you 

explain it?  Different circles, different groups, and different maybe geographical areas, 

had different beliefs and traditions and stories about Abraham and Isaac and Rebekah 
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and Sara. 

 Finally, the authorship of the law.  If you look at Deuteronomy 31, verses 9 and 

then 24 and 26, it says, “Moses wrote down this law.”  And then verse 24 and 26, 

“When Moses had finished writing down in a book the words of this law to the very end” 

— he wrote every word of it.  Then in the very same book, a few chapters later, 

Deuteronomy 34, it talks about Moses dying.  Well, it just said that he wrote everything 

in this book, in this law, but then it talks about him dying.  So how did he write about his 

own death is one of the historical questions.  It’s not a question that people get overly 

excited about, but nevertheless it’s a question that people raise.  And the answer they 

come up with, “Gee whiz.  There were different circles and they had different traditions.  

And when they came together as a nation, as a body of believers, and they united their 

traditions and united their beliefs and shared their beliefs, they didn’t worry too much 

about ironing out all of these little details.”  That wasn’t their agenda.  They had a 

theological agenda in place but they pulled them all together. 

 And then when you think back to what I said, first of the lecture, about the 

differences in how ancient Near Eastern cultures produce texts and how modern 

cultures produce text, you start to see that a lot of our anxiety of “Gee, why are all these 

different — why are there all these differences?”  They sort of go away.  Because what 

you get is the impression is that each of these groups — maybe they had a little body of 

text and maybe they edited them together in sort of a — they didn’t have word 

processors and so they edited them together in sort of a cut-and-paste fashion, and 

they didn’t worry about some of the differences.  And some of those differences were 
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preserved. 

 The final thing I want to say is — in this lecture about authorship.  A lot of the 

anxiety over authorship of the first five books of the Bible, for example — the Hebrew 

Bible — or authorship of biblical text, they came and were developed very late in our 

history.  In the 16th century, in the Council of Trent in 1545, which was a council put on 

by the Roman Catholic Church that was a part of the counter reformation to the 

Protestant Reformation, there was a mention of the authorship of Moses, the five books 

of Moses. 

 Now, that phrase really was a descriptive phrase of — another way of saying the 

first five books of the Hebrew Bible.  It didn’t necessarily mean anything about, “We 

think Moses wrote every word of those five books.”  However, that’s the way that 

phrase was appropriated.  Later in the church, for the church, it became a part of 

church doctrine and church belief.  And so in the 19th — really 18th, 19th and 20th 

century, when historical questions started to be asked, and you started to have the 

impression that there were authorship — that authorship didn’t happen the way it does 

with a printing press, that’s when anxiety levels started to rise.  But those were very 

late anxieties and they’re anxieties that rose up after the invention of the printing press 

which really laid the foundation for our modern publication industry and our modern 

conception of what authorship is.  And it’s not a conception of authorship that would’ve 

given any ancient Near Eastern person much heartburn at all. 

 And so as we approach the text, we’re going to be mining the text for historical 

data and we’re gonna be asking does this text date — where does this text date to.  
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Where did it date to and what is the historical background behind it, and what kind of 

historical data does it give. 

 Thank you again for your time.  When we come back for the next lesson, we’re 

gonna dive right in to Deuteronomy.  We’re gonna be looking at Deuteronomy and the 

Deuteronomistic literature.  I look forward to seeing you then. 


