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 Hello.  Welcome again to this session of Literature and World of the Hebrew 

Bible.  Again, my name is John Strong and this is session number 22.  Today we’re 

gonna be looking at a sampling, I think is the best way to term it, of the chroniclers’ 

history or the priestly history.  We’ve been talking about the priestly literature.  We’ve 

been talking about the priestly law and the Torah and the version or the portion of the 

Torah that the priests put together as editors.  We’ve been focusing on that, but now 

we want to turn to the history of Israel and their period of time that they also wrote and 

put together, and take a look at it. 

 Let’s review for just a minute.  When we were talking about the Deuteronomistic 

literature, we talked about Deuteronomy, Deuteronomistic law, and then we talked 

about the Deuteronomistic history that was the retelling of the events of the Nation of 

Israel’s life from the perspective of that Deuteronomistic law, the Deuteronomistic 

history.  We talked about it in terms of being a rather complex kind of a piece of 

literature and something that had a couple of editions to it.  There was a first edition 

that was put out during the time of Josiah and it extolled Josiah as the great, obedient 

king with a bright future.  It didn’t work out quite that way.  But then there was a 

second edition that sought to explain the exile and blamed the exile on Manasa and his 

sin.  And that was a general sweeping overview of the Deuteronomistic history, history 

based upon the law in Deuteronomy. 

 The focus there was on obedience and the purpose of it was, at least initially, to 

obtain loyalty, win loyalty to Josiah, and to reunite the north and the south, those two 

nations once again.  The priests are in a different time, different stage, and they are 

dealing with new sorts of issues and new kinds of problems.  The priests are trying to 

pull together a temple state under the auspices of the Persian government.  The priests 

are coming from Mesopotamia.  They have traveled there to reestablish their home and 

to reestablish their authority in the land as the leaders of this temple state under the 
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auspices of the Persian government.  They understand Israel to be one nation in a 

whole world of nations.  They have a much more international view than the 

Deuteronomists.  Not that the Deuteronomists didn’t understand there were other 

nations around there, but they were more focused on their own king and their own 

actions, their own works. 

 The priests understand themselves to be a part of the bigger international 

collection of nations and they are to be a testimony to Yahweh’s power and control over 

chaos, a testimony to the other nations.  Their emphasis is upon a hope for the future.  

They don’t want to just be a temple state.  They have bigger things in mind and they 

think that Israel has a brighter future.  But again, it’s in the future.  It’s not yet.  The 

purity of the nation was important to them.  We saw that highlighted especially in 

discussions of Numbers and the laws in Leviticus supported that.  And so that’s 

important to them. The priestly history is going to reflect a lot of these concerns and 

demonstrate these. 

 Now, let’s take a moment here first to again define the history books and what we 

mean by the history — the priestly history.  The other term that we’re gonna use here, 

an important term, is the term chronicler.  Because the priestly history, the history 

books that are made up of this priestly literature, are First and Second Chronicles, Ezra 

and Nehemiah.  These are all historical books that are written from this basic 

perspective.  And because Chronicles — First and Second Chronicles plays a big role 

and it’s such a big chunk of material, people talk about this — the authors, the group of 

people who put this material together, as the chronicler.  Some people actually think it 

was maybe one author to the point we’re not gonna really worry about.  At any rate, we 

may talk about the chronicler and what the chronicler is trying to do, but what we really 

mean here is this priestly circle or this priestly perspective, I think would probably be a 

better way to think about it.  This priestly perspective on Israel’s history. 
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 The books that they produced, the literature they produced, First and Second 

Chronicles, Ezra and Nehemiah.  This material, particularly when you see First and 

Second Chronicles, it had other sources in front of it.  If you think about it, this literature 

is being put together in the middle part of the 5th century B.C.E., 450, and the nation — 

the priests who are putting this together, the chronicler, knows about the 

Deuteronomistic history and knows about other works, and has them at his or her 

disposal to put together this history of Israel from their perspective.  And they’re 

drawing upon these and we actually see some references to these.  But, by and large, 

we see a great deal of references to the Deuteronomistic history. 

 At times, it’s worth kind of looking at how the chronicler used the Deuteronomistic 

history.  At times, the chronicler almost repeated material, word for word.  There’s so 

many examples of this.  It’s not worth going through all of them.  It’s impossible to go 

through all of them.  But let’s look at a couple of these and look at them and compare 

them word for word. 

 If we look at First Chronicles 11, 1 to 9, and compare that with Second Samuel 5, 

1 to 10.  There was one verse out there that gets dropped off, but otherwise they are 

not exactly word for word the same but pretty darn close.  The impression is that they 

were looking at the same material and copying it down almost word for word.  The 

differences in the wording probably comes from the fact that maybe they had another 

text with slightly different words than what actually — another text of Second Samuel 

and what actually, finally was canonized.  

 At any rate, let’s look at Second Samuel 5 and start with verse 1, and just read 

this parallel with First Chronicles 11, verse 1, and just see how it shows up.  “Then all 

the tribes of Israel came to David at Hebron, and said, ‘Look, we are your bone and 

flesh.’” And the First Chronicles 11: “Then all Israel gathered together to David at 

Hebron and said, ‘See, we are your bone and flesh.’” Second Samuel 5, verse 2: “For 
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some time, while Saul was king over us, it was you who led out Israel and brought it in.  

The Lord said to you: It is you who shall be shepherd of my people Israel, you who shall 

be ruler over Israel.”  And then First Chronicles 11, verse 2: “For some time now, even 

while Saul was king, it was you who commanded the army of Israel.  The Lord your 

God said to you: It is you who shall be shepherd of my people Israel, you who shall be 

ruler over my people Israel.”  And we could go on, verse by verse.  But you see with 

just a few changes in wording, it’s virtually identical.  And there are many, many 

passages where Chronicles and the Deuteronomistic history match one another word 

for word almost. 

 Then there are some divergences here they will talk about the same event but 

they’ll talk about them differently.  And when it comes, for example, a little bit later in 

today’s session, we’re going to see how that’s true in regard to the evaluation of 

Solomon.  But one of them is Saul.  Saul’s reign is summarized in First Chronicles 10.  

And in one chapter we get everything that the chronicle is really interested in saying 

about Saul.  But in the Deuteronomistic history, there are a number of chapters and a 

fair amount of material that talks about Saul and why Saul failed, and why David was 

selected to be king and to have a dynasty after Saul.  And that’s important to the 

Deuteronomistic historian, and so that author, that circle of tradition, spent a lot more 

time with it. 

 Then there are just some flat-out omissions, things that show up in the 

Deuteronomistic history that don’t show up in the chronicler’s history.  David’s adultery 

with Bathsheba doesn’t show up.  David is a hero in Chronicles, First and Second 

Chronicles.  They don’t want to spend time talking about his affair with Bathsheba so 

they don’t.  Not that they think that the reader doesn’t know about this event in David’s 

life and this chapter.  It’s just that they — it’s not something that they really want to or 

feel necessary to rehash, not something they feel they need to rehash. 
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 David’s murder of Bathsheba’s husband, Uriah — it’s not mentioned in the 

chronicle’s history.  The revolt of Absalom?  Not mentioned, not talked about.  It is in 

the Deuteronomistic history.  Again, David is a hero there.  It’s not the way when it 

comes to how the chronicler wants to portray David, wants to build him up.  It’s not on 

his agenda so they don’t talk about it. 

 The history of the northern kingdom is not really dealt with except as it interacts 

with the southern kingdom.  And that’s not true of the Deuteronomistic history.  The 

Deuteronomistic history brings traditions from the north and there were Deuteronomists 

who came and fled from the north to the south and brought their traditions.  And so 

what happened in the north?  And in particular, for example, we saw Jeroboam the 

first’s sin played a very important role as a major theme that built the Deuteronomistic 

history.  Except as the northern kingdom Israel’s history interacted with the south, the 

chronicler really isn’t worried about it, isn’t concerned about it.  Has bigger fish to fry 

and they’re all down in the south. 

 Ezra and Nehemiah are also part of the chronicler’s history, the priestly history.  

With Ezra and Nehemiah you have new ground being broken by the chronicler and by 

the priests, and here they are moving beyond the time-frame of the Deuteronomistic 

history and they’re moving into the post-exilic time and they’re talking about, in essence, 

their own day, their own concerns, and they’re talking about what’s going on with them 

and what they’re worried about in contemporaneous time, contemporaneous history.  

And so Ezra and Nehemiah are very important — it’s a very important collection of 

material and history because we really start to see the sort of major events and issues 

that they’re concerned about.  And what are those things?  It’s the building of the 

temple and it’s the bringing of the law, and it is the rebuilding of the walls of Jerusalem.  

Those are the major events that are narrated and discussed and talked about in Ezra 

and Nehemiah.  Those are the new contributions to Israel’s history that the priests 
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bring.  The contributions — those things that took place in the post-exilic time, in the 

time of that temple province under the auspices of the Persian government. 

 All right.  Now, let’s look at a section of Ezra, Ezra 4:6.  There are other things 

that we could talk about with Ezra.  One of the things we have mentioned earlier that I 

don’t want you to forget is the bringing of the law and how that shows up in the text in 

both Ezra and Nehemiah.  We covered that earlier in earlier sessions when we were 

introducing the priestly material.  But right now I want to focus on how the Book of Ezra 

narrates and talks about and explains the building of the temple.  And here we’re 

looking at Chapters 4 through 6 to really focus our attention.   

 I want to focus on this because the chronicler has a fundamental problem that 

he’s trying to address with this material.  The problem is this.  In Ezra, Chapter 1, we 

see Cyrus’s decree that allows the Jews, allows the priests in Mesopotamia to return 

into the land and to rebuild the temple.  There’s a decree that is mentioned in Chapter 

1 and we’ve looked at that in an earlier session.  That took place — we could date that 

very firmly 539 B.C.E.  Nevertheless, we know that the temple wasn’t completed until 

516 B.C.E. in the reign of Darius.  And the question, then, is why did it take 23 years or 

what have you to rebuild the temple?  Why wasn’t it done immediately?  Why is it that 

in 520, when Haggai and Zechariah, the prophets, and Zerubbabel and Jeshua were 

involved, that they are the ones who said, “Hey, the temple’s not built.  Let’s get this 

thing going.”  Why is that?    

 And the question to why that is and what happened is used to address the 

question of who is the best to lead the nation.  Who can lead the nation into a purified 

state, a purified life, and therefore be a worthwhile, worthy, successful image of God to 

the other nations?  Who’s best to do that?  And so they take this chapter and this 

problem and they deal with it very carefully in order to address this who question.  Of 

course, ultimately the answer is that the priests who are returning from Mesopotamia 
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are.  They’re the ones. 

 Let’s look at this.  The explanation or the solution to this problem, the 

explanation for why this hasn’t been done for 20 years, that explanation is that it’s not 

the priests’ fault.  It’s not the people who came from Mesopotamia.  It’s not their fault.  

It is the people who were left in the land.  In a sentence, the thesis statement for this 

little section of this session is that it’s the people who were left in the land that have 

gummed up the works and are blocking all progress on the temple.  Therefore, they 

should be excluded and it’s the priests who should be allowed to continue on unabated 

with their work. 

 Let’s look at this a little bit carefully.  This material, Ezra, Chapters 4 through 6, 

is built around three letters.  There’s one letter, Ezra 4, 11b through 16.  There’s 

another letter, Ezra 5, 7b through 17, and then a third letter in Ezra 6, 6 to 12.  And the 

first letter — and let’s look at that in a minute — is a complaint.  Let’s see what that 

particular letter has to say.  So beginning in Chapter 4, verse 11: “To King Artaxerxes.”  

Now, right there we see a red flag if we are attuned to history and the succession of the 

Persian kings.  Because Artaxerxes is — comes at a later time than Darius.  

Artaxerxes began his rule in 465 B.C.E., and this is then — this is about 50 years or so 

after the temple was completed.  And so right there there’s a chronological issue in the 

text.  Because while the text is talking about the issue of the temple being built, they’re 

pulling a letter, a historical document, from 50 years after the temple had already been 

completed.  

 And so we see that the priests and the chroniclers putting this history together 

feels free enough with the material to use this as sort of here’s an example of what I’m 

talking about.  That’s kind of how uses this piece of data.  “To King Artaxerxes: Your 

servants, the people of the province Beyond the River, send greeting.  And now may it 

be known to the king that the Jews who came up from you to us” — and so who’s this 
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letter from?  This letter is from the people who remained in the land.  To set the letter 

up a little bit better, the people who remain in the land — they saw that the people who 

came from Mesopotamia were saying, “Hey, let’s build the temple.”  And the people 

who — and this is set.  The story is setting this in 539, time of Cyrus.  Even though the 

piece of literature that they’re quoting here is to Artaxerxes. 

 And they’re saying these people are wanting to rebuild the temple and we have a 

problem with that.  “May it be known to you that the Jews who came up from you [from 

Mesopotamia] to us [here in the land in Jerusalem] have gone to Jerusalem.  They are 

rebuilding that rebellious and wicked city; they are finishing the walls and repairing the 

foundations.  Now may it be known to the king that, if this city is rebuilt and the walls 

finished, they will not pay tribute, custom, or toll, and the royal revenue will be reduced.  

Now because we share the salt of the palace and it is not fitting for us to witness the 

king’s dishonor, therefore we send and inform the king.”   

 Okay.  Now let’s pause right here.  What are they complaining about?  They’re 

complaining that the city and the walls of the city are being rebuilt.  What is the issue 

that the text in general is dealing with?  It’s dealing with the rebuilding of the temple.  

And if you go up to Chapter 1, it talks about go and rebuild the temple — in the Book of 

Ezra.  So the letter, the piece of data that they — that the priests are using, they’re 

using it more as an example of we have faced all this opposition in the land and it’s 

coming from people in the land.  Let me show you an example.  Well, okay.  The 

chronology isn’t quite right, but let me show you an example of what — of the kind of 

thing they do.  They sent this letter out, etc., etc., etc.  But the letter itself — the 

wording of the letter is all about and focused on the city, its walls, and the rebuilding of 

that.  It’s sent to Artaxerxes, and it appears to be a very good piece of historical data, a 

good historical source.  It does seem that they quoted it word for word because it’s to 

Artaxerxes, and during his time period Jerusalem was rebuilt. 
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 “Now, because we share the salt of the palace . . . we send and inform the king, 

so that a search may be made in the annals of your ancestors.  You will discover in the 

annals that this is a rebellious city” — again, focus on the city — “hurtful to kings and 

provinces, and that sedition was stirred up in it from long ago.  On that account this city 

was laid waste.  We make known to the king that, if this city is rebuilt and its walls 

finished, you will then have no possession in the province Beyond the River.” 

 Well, the king sent an answer and the bottom line is he looked and he said, 

“Yeah, okay.  Well, let’s squelch the building of the city at least for the time being.”  

Now, later it was picked up again — historically we know that — but he said, “Okay.”  

And so it’s these opponents who are blocking the rebuilding of the — according to the 

letter, the walls.  But according to the context of the story, the temple. 

 All right.  Now let’s turn to letter two and take a look at it for a minute and see 

how it’s working in this story that the priests are telling.  And with letter two, we do have 

a letter that’s addressed to Darius so it’s the right time frame, and it is about the temple 

and it’s a question about the building of the temple, and so it’s got the right theme and 

it’s about the right topic.  

 Let’s look at how it’s set up.  If we look at verse 3 to 5.  Tattenai, the governor 

of the land — this would be a Persian governor, political governor — and then he had 

an official, Shethar-bozenai.  And they came to the people who were rebuilding the 

temple and they asked a question.  “Well, who gave you a decree to build this house 

and to finish this structure?”  And they also asked them this: what are the names of the 

men who are building this building?  But this is a question.  

 And they don’t stop the folks from rebuilding the temple but they send an inquiry 

off to Darius and here’s the inquiry: “To Darius the king, all peace!  May it be known to 

the king that we went to the province of Judah, to the house of the great God.  It is 

being built of hewn stone, and timber is laid in the walls; this work is being done 
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diligently and prospers in their hands.  Then we spoke to these elders and asked them, 

‘Who gave you a decree to build this house and to finish this structure?’” Okay.  It’s a 

legitimate question.  “We also asked them their names, for your information, so that we 

might write down the names of the men at their head.  This was their reply to us: ‘We 

are the servants of the God of heaven and earth, and we are rebuilding the house that 

was built many years ago, which a great king of Israel built and finished.  But because 

our ancestors had angered the God of heaven, he gave them into the hand of King 

Nebuchadnezzar of Babylon, the Chaldean, who destroyed this house and carried away 

the people to Babylonia.  However, King Cyrus of Babylon, in the first year of his reign, 

made a decree that this house of God should be rebuilt.” 

 And so in other words, Tattenai, the Persian governor, is asking an official 

question.  The priests, the Jews who are rebuilding the house, are giving an official 

answer and saying, “This is based upon Cyrus’s decree.”  Of course we all know from 

reading the Book of Ezra, in Ezra 1, we know that Cyrus’s decree did get permission to 

build the temple.  “Moreover, let the gold and silver vessels,” etc., can be used.  These 

kings Cyrus took out of the temple of Babylon and they were delivered to a man named 

Sheshbazzar.  

 Notice that we don’t see, other than in these quoted official documents, the name 

Sheshbazzar.  He’s not a character in this story at all.  It appears that Sheshbazzar 

was an early leader of the Jews who returned in 539, was given the assignment to 

perhaps lead the rebuilding of the temple.  But for whatever reason, his name is 

dropped out of history, probably because he didn’t get the task done there at the 

beginning. 

 Well, at any rate, Sheshbazzar who Cyrus had made governor and he said to 

him, “Take this vessels.  Go and put them in the temple in Jerusalem and let the house 

of God be rebuilt on its site.”  Then this Sheshbazzar came and laid the foundations of 
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the house of God in Jerusalem and from that time until now it has been under 

construction and it’s not yet finished.  And now if it seems good to the king, have a 

search made in the royal archives there in Babylon, see whether decree was issued by 

King Cyrus for the rebuilding of the house of God, and let the king send us his pleasure 

in this matter.  In other words, “Darius, if you want this work to continue, what is the 

precedent there? What permission has been given?  Check out your records and see if 

the story holds up.” 

 Well, sure enough, the order is found and so we see the response in letter three, 

Chapter 6, verse 6 to 12.  This response again is about the temple.  Again, it’s dated in 

the time of Darius.  Seems to be a quote from an official document and so it seems to 

fit the broader context unlike that first letter that we looked at.  “Now you, Tattenai, 

governor of the province Beyond the River, Shetharboznai, and you, their associates;    

. . . let the work on this house of God alone; let the governor of the Jews and the elders 

of the Jews rebuild this house of God on its site.  Moreover, I make a decree regarding 

what you shall do for these elders of the Jews for the rebuilding of this house of God.”  

And it goes on and on and on, and it finishes off.  And then Tattenai did that.  He said, 

“Okay.  It’s the plan of the Persian government to let this house be rebuilt, and I’m 

going to comply.” 

 Now, what I want to point out by this is not to somehow make the assertion that 

the priests were bad historians or anything like that.  The priests again are telling a 

story and we have seen this with all the biblical literature we’ve looked at to date.  We 

talked about this a lot more intensely at the first part of the course.  But the priests are 

telling their own story.  That’s what history is.  It is the telling of a story.  It is selecting 

events, selecting characters.  It is talking about them and characterizing them in certain 

ways to get a particular point across.  And the point here is that God’s hand is on the 

rebuilding of the temple and that it is these priests who are legitimately building the 
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temple, successfully building the temple, and it was that first group, the people 

remaining in the land, who were gumming up the works.  Even the Persians were 

neutral in terms of — they were asking a legitimate question.  Once they got a 

legitimate answer they let the work go on. 

 Let’s look a little bit at how the characters in this text are being portrayed and 

discussed.  We have in this text generally three different types of characters.  We 

have, number one, the heroes.  This is Zerubbabell and Jeshua, the high priest.  And if 

we look in 5:1 — and also the other heroes are the prophets, Haggai and Zechariah.  

“Now the prophets, Haggai and Zechariah son of Iddo, prophesied to the Jews who 

were in Judah and Jerusalem, in the name of the God of Israel who was over them.  

Then Zerubbabel son of Shealtiel and Jeshua son of Jozadak set out to rebuild the 

house of God in Jerusalem; and with them were the prophets of God, helping them.”  

They’re out doing the right thing, the heroes in this. 

 And then if we look at 6:14: “So the elders of the Jews built and prospered, 

through the prophesying of the prophet Haggai and Zechariah.  They finished their 

building by command of the God of Israel and by decree of Cyrus, Darius, and King 

Arraxerxes of Persia; and this house was finished on the third day of the month of Adar, 

in the sixth year of the reign of King Darius.”  They got the work done.  They’re the 

heroes. 

 We have some adversaries, opponents, villains.  These were the people in the 

land.  And if you look at the very first how this story is set up, Chapter 4, verses 1 to 5, 

it characterizes these people.  “When the adversaries” — pretty strong language there 

— “of Judah and Benjamin heard that the returned exiles were building a temple to the 

Lord, the God of Israel, they approached Zerubbabel and the heads of families and said 

to them, ‘Let us build with you, for we worship your God as you do, and we have been 

sacrificing to him ever since the days of King Esar-haddon of Assyria who brought us 
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here.’” 

 Now, we’ve already looked earlier in the class, but if you go back and you look at 

some of the Deuteronomistic literature — Second Kings 17, for example — you see that 

Esar-haddon of Assyria settled all sorts of people from other nations into the land and 

they, according to the Deuteronomistic perspective, didn’t follow the laws of Yahweh as 

they should have and that they did not offer proper sacrifices as they should have.  And 

this seems to be the group that the priests are drawing on and say the people remaining 

in the land, these are they.  They are adversaries.  “But Zerubbabel, Jeshua, and the 

rest of the heads of families in Israel said to them, ‘You shall have no part with us in 

building a house to our God.’”  

 First, that might sound to a lot of folks as being unfriendly and unwelcoming.  

But to the priests who are concerned with purity and they view these folks who are left 

in the land as being impure from other nations who don’t follow the laws of Yahweh 

appropriately, then this would be — it would be improper for them to allow these 

adversaries to build the temple.  So you can see the problem developing.  “You shall 

have no part with us in building a house to our God; but we alone will build to the Lord, 

the God of Israel, as King Cyrus of Persia has commanded us.”  These are the 

opponents and they’re the ones who say, “Well, if we aren’t gonna be a part of this, then 

we’re gonna gum up the works.”  And then we’ve seen how that has been narrated by 

the chronicler. 

 There are neutral folks — this is the third category — and these are the Persian 

officials, Tattenai and Darius.  They ask legitimate questions.  You have permission to 

do this?  Is this the decree that goes back to Cyrus?  When it’s found that it is, no 

problem.  Then continue on and here are some — here’s the money to get this done 

with and they’re people that we can work with. 

 So to summarize what the chronicler, what the priests are doing in the Book of 
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Ezra, you have a particular historical perspective.  The priests are building a temple 

state.  They’re working under the auspices of the Persian government and they’re 

working with Persian officials with Persian taxes.  And they are rebuilding this temple 

and this temple state, and they need to rebuild it in a pure fashion so it will be a 

successful and worthy image of God, testifying in a testimony to God’s power over 

chaos.  That’s historically what they think they’re doing.  They are telling this history to 

identify the dangers posed in the land.  There are people in the land.  And, of course, 

this was not a part of what we’ve looked at in regard to the priestly literature, but the 

priests would’ve been aware of all the stories in the Deuteronomistic literature of the 

Canaanites who were left in the land and who caused the problems.  The priests don’t 

want that to happen again.  And so to take a look at how the priests are viewing the 

Persian officials, you can look at Ezra 5:3 to 5, 6:1 to 3, and Chapter 6, 6 to 12.  These 

are all pictures of Persian officials who are just doing their job. 

 All right.  Now let’s take a look and move to the Books of First and Second 

Chronicles.  We are going to kind of speed through this material just a little bit and 

really not take the time to dip into it a great deal, at least until we kind of get a sense of 

how we can compare — wanting to compare a couple of passages and evaluations of 

Solomon. 

 But what I want to focus in on are the two central characters of this history, David 

and Solomon.  David and Solomon are both seen as heroes in the story.  The 

Deuteronomistic history saw David — well, it featured his sin with Bathsheba and his 

murder of Uriah the Hittite, and then with Solomon.  He collected too many horses and 

foreign wives, and things like that.  And so the Deuteronomistic history made David and 

Solomon great kings, but the real hero of that history was Josiah. 

 Well, with Chronicles David and Solomon are builders of the temple.  They are 

building the temple which is what the priests are focused on in building this temple site.  
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It’s what the Book of Ezra focused on.  And so these folks, David and Solomon, who 

built the temple the first time are going to be treated much more nicely now.  Let’s look 

at First Chronicles 21, 1 through 6.  And here they take a story that comes out of the 

Deuteronomistic history about David wanting to take a census, and a census is basically 

determining how strong his army is.  Therefore it is not an ordering of the nation like 

what we saw in Numbers 2, but it is an assessment of how strong his might was and 

therefore showed a lack of reliance upon Yahweh, and it’s deemed to be a gross sin. 

 So David is seen as sinning.  He’s not pure and perfect.  And that’s in First 

Chronicles 21, 1 to 6.  Then in 7 to 13, though, David recognizes his sin.  He prays for 

forgiveness and so there’s an opportunity for forgiveness that comes.  And then in First 

Chronicles 21, 14 through 17, there is a punishment that follows.  Yahweh says, “I’ll 

give you three options for punishment” and David takes the third one and says, “I will 

select the angel of God to come and attack Jerusalem, and not human enemies 

because I ultimately rely upon the mercy of Yahweh.  I don’t have any faith in the 

mercy of human beings.”  And, of course, all this is being written within — with the 

perspective of and the memory of the Babylonians who came and destroyed the city in 

587.  And, sure enough, Yahweh is merciful.  He holds back the sword of the angel 

sent to destroy the city and there is forgiveness. 

 And then David — upon the threshing floor of Ornan — erects an altar, makes a 

sacrifice.  In other words, through religious ritual the sin is expiated from the nation and 

forgiveness takes place, and things are once again set right.  And so then, in First 

Chronicles 2, verses 2 through 5, you start to see David collecting materials to build a 

temple on that very site, on the threshing floor of Ornan.  And so there’s an opportunity 

to rebuild the nation as a temple state on the very spot where there was first sin and the 

nation was first destroyed.  There’s an opportunity to rebuild.  It is reflecting what the 

priests who are coming into Jerusalem during the post-exilic time are trying to 
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accomplish. 

 And then you see in First Chronicles 22, Solomon being commissioned.  David 

prepares Solomon will be the one to complete.  In Second Chronicles, Chapter 2 

through Chapter 7, you see Solomon building the temple, dedicating the temple.  And 

then in Second Chronicles 7, 1 to 3, Yahweh comes and inhabits the temple and the 

temple is brought back to life, so to speak, with Yahweh’s presence in the temple.  And 

Solomon then is understood and evaluated in positive fashion in the chronicler’s history.  

 And if we look at Second Chronicles, Chapter 9, verses 22 through 28: “Thus 

King Solomon excelled all the kings of the earth in riches and in wisdom.  All the kings 

of the earth sought the presence of Solomon to hear his wisdom, which God had put 

into his mind.  Every one of them brought a present, objects of silver and gold, 

garments, weaponry, spices, horses, and mules, so much year by year.  Solomon had 

four thousand stalls for horses and chariots, and twelve thousand horses, which he 

stationed in the chariot cities and with the king in Jerusalem.  He ruled over all the 

kings from the Euphrates to the land of the Philistines, and to the border of Egypt.  The 

king made silver as common in Jerusalem as stone, and cedar as plentiful as the 

sycamore of the Shephelah.  Horses were imported for Solomon from Egypt and from 

all lands.” 

 Now, think back to how Deuteronomy and the Deuteronomistic history, and we’re 

thinking here Second Kings 11, how it evaluated Solomon.  He had too many horses.  

He had too many foreign wives.  And, yeah, he started out being rich and great, but 

because of that Yahweh said, “I’m going to yank the kingdom not away from you, but for 

the sake of your father David — but out of the hand of your son Rehoboam.”  And 

that’s how the Deuteronomistic history understood the ensuing civil war. Chronicles 

doesn’t do that.  It’s not in their interest.  They want to extol praise upon Solomon for 

being the one to complete the building of the temple and bring it to fruition. 
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 And so just to summarize: the history of the priestly literature focuses upon the 

temple.  It’s focused upon forgiveness and a second chance, and the mercy of 

Yahweh, and it’s focused upon the future.  All of these things show up in how it takes 

material, source data like official letters, and weaves them together to tell a story that 

will again support their thesis.  Yahweh is the image of God, testimony to the nations of 

Yahweh’s power over chaos, and that it is the priests who are there to purify the nation 

Israel to be that testimony. 

 When we come back for our next session, we’re going to take a little pause and 

we’re going to look at warrior imagery in the Hebrew Bible and ancient Israel and in the 

ancient Near East as a whole.  Until then, thanks for your attention. 


