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 Hello again and welcome to Literature and World of the Hebrew Bible.  Again, 

my name is John Strong.  We’re on session number 24.  We are going to look at the 

traditions of D and P.  Even more, though, the title of this session is probably a little bit 

deceptive because even more than looking at D and P, what we really want to look at 

are the traditions of how ancient Israel understood the presence of Yahweh in the 

temple.  That presence — that understanding changed over time and it changed with 

the changing political fate of Judah and Israel. 

 It’s an interesting story.  It is an interesting — it makes sense of why we see 

different imagery and different phrases and different kinds of concepts showing up in 

the Hebrew Bible.  If you think back to about the second session of this semester, I 

talked about the literature spanning a period of time of 800 or 900 years, coming from 

different geographical areas in different time periods and reflecting therefore different 

thoughts and ideas and reflecting a diversity of ideas.  I don’t know if I used the term 

“marketplace of ideas,” but I should have if I didn’t. 

 But here is a way that we can skim through the Hebrew Bible and look at some 

different concepts centered around the theme of the presence of God.  What we’re 

looking at are really three different time periods.  There is the time period of the 

monarchy and particularly in this lecture I’m thinking of the united monarchy, the time of 

David and Solomon, and the ideology that they left -- Jerusalem and the Jerusalem 

temple -- for their dynasty up through the time of, let’s say, Hezekiah. 

 And then we’re looking at another time period and that is the period of the 

Deuteronomistic literature.  That includes Hezekiah, Josiah, and through the exile.  

And then we’re looking at the time period of the priestly temple state, the time when the 

priests returned from Mesopotamia, came back and reinvigorated the temple cult and 

sacrificial worship, and all of the rituals that went on at the Jerusalem temple.  They 

rebuilt the temple, as we’ve talked about in 516.  And so that would be the post-exilic 
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time.  And so these are the time periods that we’re looking at. 

 And what we’re looking at, then, are two main bodies of literature that we’ve 

already talked about: the Deuteronomistic work or D, and the priestly work or P.  

Notice, however, that we started out — the first time period we’re gonna be looking at is 

the time period of David and Solomon’s reign and the ideology, and how they 

understood the presence of God in the Jerusalem temple, and that dates all the way 

back to 1000 B.C.E. and on for several hundred years.  There certainly was literature 

produced.  Many of the stories and passages that we have in the Hebrew Bible today 

come from those time periods and we’re gonna look at some of those.  But in terms of 

bodies of literature, we’re looking at those coalesced around Josiah’s time in the 

Deuteronomistic literature and the time of the priests and the priestly literature.  And so 

in terms of bodies of literature, we’re looking at later periods of time. 

 By now in this session you ought to have those time frames well in mind and 

when I talk about the time of the Davidic monarchy, the united monarchy, and the 

Davidic dynasty — when I talk about those time periods, you ought to understand that 

certainly there was literature produced, certainly there was literature handed down, 

certainly there were traditions that were created and were carried forward into time.  

But in terms of a body of literature, the bulk and bodies of literature, pieces being edited 

together, those bodies show up later. 

 Quickly in review, as we come down later in time to Hezekiah, Josiah, the Exilic 

time, the Deuteronomistic literature — again, we’re talking about Deuteronomy as law, 

Joshua, Judges, First and Second Samuel, First and Second Kings as the history, the 

Deuteronomistic history. 

 For the P work or the priestly work — again, we’re talking about law -- Genesis, 

Exodus, Leviticus, Numbers — and then the history — First and Second Chronicles, 

Ezra and Nehemiah.  And again, historical times — we’re going to start with sort of the 
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time before bodies of literature as we can kind of identify them today safely, before they 

start to show up.  That’s the time of the united monarchy, David and Solomon and the 

Davidic dynasty.  Then we come down to the D, the Deuteronomistic material.  The 

late monarchy in Jerusalem and the exilic time.  And then for P it’s the post-exilic time.  

So that’s the time frame we’re looking at today. 

 We want to trace this understanding of the presence of Yahweh through time and 

we want to give an indication of how that conception of Yahweh changed over time.  

It’s not conception of Yahweh but conception of Yahweh’s presence in the temple 

changed over time and how that affected some of the imagery and that sort of thing.  

That’s what we’re working on today. 

 Let’s start chronologically and let’s start with the royal theology during the time of 

the Davidic dynasty, during the time of David, Solomon and the royal court that 

succeeded them through those next few centuries in Jerusalem.  Let’s say for practical 

purposes up until the time of Hezekiah.  What kind of an imagery do we have or what 

kind of a concept did they have of Yahweh in the temple?  What was present there?   

 The first text that we want to look at in this regard is Isaiah 6, 1 to 5.  Isaiah 6.  

The earliest chapters of Isaiah and the earliest layers of Isaiah date to about the 8th 

century.  They date to — and they stem from a prophet Isaiah who appears to have 

had played a central role in the royal court in Jerusalem.  He talked to kings in 

Jerusalem.  He seemed to have access to them.  He seemed to know where they took 

their walkabouts and knew how to meet them, and was a counselor to them.  And the 

implication is and indications are that Isaiah was well connected in Jerusalem circles 

and in the royal court, and was a central prophet.  We’ll talk about that a little bit later in 

the session, in the class.  And so this was a picture of Isaiah. 

 So Isaiah’s understanding of Yahweh and Yahweh’s presence in the temple 

scholars believe reflected the standard royal theology, the theology or ideology of the 
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royal court and therefore of the central powers of ancient Israelite or ancient Judean 

political structures and of ancient Judaism as a nation.  It would have represented and 

scholars call this royal theology for just this reason.  It’s the theology of the royal court 

of Jerusalem and Judah of the Davidic dynasty. 

 One passage that scholars date safely to Isaiah, this 8th century prophet, is 

Isaiah Chapter 6.  The first five verses have a picture of Isaiah’s call to being a prophet.  

Isaiah is literally envisioning himself standing before God and what does he say?  “In 

the year that King Uzziah died, I saw the Lord sitting on a throne, high and lofty, and the 

hem of his robe filled the temple.”  So what do we see here?  Isaiah is in the temple 

and in the temple Yahweh is sitting on a throne.  He’s high and lofty.  The hem of his 

robe filled the temple.  He’s envisioning the presence of Yahweh being in the temple. 

 “Seraphs were in attendance above him; each had six wings: with two they 

covered their faces, and with two they covered their feet, and with two they flew.  And 

one called to another and said: ‘Holy, holy, holy is the Lord of hosts; the whole earth is 

full of his glory.’” And when it talks about his glory, the Hebrew word is cavode and the 

idea is that the cavode is this radiance that shines forth from the sun as it sets behind a 

mountain or something like this. 

 Earlier in the semester we read some ancient Near Eastern texts where Assyrian 

kings said the opposing army was terror struck by the glory or the radiance of my army 

or of my deity, and therefore my power.  And therefore the picture that that king was 

talking about, the imagery and the concept that he was drawing on, was this same 

imagery that we see here in Isaiah 6:3 of Yahweh’s glory.  It’s that glory is this — these 

sun rays that are radiating forth from the sun or radiating forth from temple, radiating 

forth from the deity.  And the whole earth is full of his glory. 

 “The pivots on the thresholds shook at the voices of those who called, and the 

house filled with smoke.”  It’s a temple.  Yahweh is understood by Isaiah to be there in 
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the temple.  The hem of his robe, the bottom of his garment is there in the temple, 

filling it up.  The heavenly beams, the seraphim, are there protecting and escorting this 

presence of Yahweh there in the temple. 

 “And I said: ‘Woe is me!  I am lost, for I am a man of unclean lips, and I live 

among a people of unclean lips; yet my eyes have seen the King, Yahweh of hosts!’” 

And so if we ask ourselves what kind of a concept did the royal court of Jerusalem have 

of the presence of Yahweh, the best piece of evidence we have are these five verses 

right here in Isaiah and Isaiah is understanding that he has a vision of Yahweh in the 

temple, sitting on a throne.  

 And when we then turn and we look at some of the iconography that is 

associated with the temple and we see it repeated throughout the ancient Near East, we 

see cherubim thrones.  How often do you hear about cherubim or cherubs associated 

with the deity?  Again, cherubs in ancient Near Eastern thought and ancient Israelite 

thought, these were not nice, cute little roly-poly figures, looking like cupid.  It’s not 

what they were.  They were composite beings with lion heads or lion bodies and maybe 

a human head and human knowledge.  And yet the ferocity and the strength of a lion or 

maybe other kinds — maybe they had a bull’s face indicating a bull’s strength, or what 

have you.  But they were composite beings and they were protecting beings.  

Seraphim were other kinds of beings probably also performing that same sort of 

protecting function.  Maybe they took on a different shape. 

 But at any rate, this is what the iconography or the pictures in the temple that we 

see repeated in the text, that we see repeated in the ancient Near East, and they form a 

cherub throne and this seems to be the throne that Yahweh is sitting on.  We also — it 

appears — it seems as though the ark in the royal theology during the time of the United 

Monarchy and in the time of the Davidic Dynasty up through Hezekiah — it seems like 

the ark was understood as a footstool that was associated with Yahweh.  And so the 
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concept was that Yahweh was invisibly enthroned in the temple and the Jerusalem 

temple was the house of Yahweh. 

 Think about how that parallels — what we’ve seen, for example, in the Baal cycle 

or in the stories about Baal and Anat.  In the first section of those stories we’ve seen 

earlier in this semester that Baal defeats Yom.  As a reward for that defeat, what 

happens?  A palace is built for him and it would have been built in the main city of 

Phoenicia and Ugarit.  It would’ve housed Baal and been the center of his worship, and 

the king over that region would have worshiped Baal there and maintained that temple 

for the sake of the whole land. 

 And so in the second section we see a palace or a temple being built for Baal.  

The function of that story is to explain why in the world there’s a temple for Baal.  The 

same sort of thing took place in ancient Israel and ancient Judah when they explained 

Yahweh and they talked about a temple as the house of Yahweh.  It is where he was 

enshrined.  And this heavenly great king was enthroned — enshrined in the temple in 

Jerusalem.  His earthly regent was the Jerusalem king, one of the descendants of 

David, and that was the earthly king.  And prior to the time of Hezekiah it would have 

been the divine king Yahweh who delivered the law to the king, and the king then 

delivered it to the people, and that would’ve been the law that the king dispersed in the 

land.  And this is how we understand the picture that we get of the royal theology, the 

royal ideology, of the Davidic dynasty as it created — understood this theocracy that it 

was managing.  Yahweh is the great king who dwells and is enthroned in the temple in 

Jerusalem and that’s the fundamental concept. 

 Now, we understand that things changed with Hezekiah and Josiah and the 

Deuteronomistic reforms that took place under those two kings.  We’ve talked about it 

primarily under Josiah, so let’s focus in on Josiah.  Things changed.  First of all, we 

understand that there’s a limit to the king’s power.  Suddenly the king is not handed the 
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law and then hands it down to the people, practically speaking placing the king above 

the law.  Instead, the law is above the king.  Who hands -- in the Deuteronomistic 

theology and Deuteronomistic thinking, who hands the law to the king?  Well, it is 

ultimately this ancient authority, Moses, who receives it from God, hands it to the 

Levitical priests who then copy it in the presence of the king, and read it and teach it to 

the king.  The king comes from the community and learns the law like everyone else 

and is subject to the law like everyone else. 

 This is a fundamental shift in thinking, political thinking, but it also required a 

different understanding of the kind of presence that was there in the temple, the kind of 

presence of Yahweh that Yahweh maintained in the temple.  And so what do we see in 

the Deuteronomistic literature?  If we turn to First Kings 8, 27 through 30 — and we’re 

even gonna read a little bit beyond that.  We look at that.  We start to see — what this 

passage is, this is Solomon’s dedication of the temple.  And in his speech and in his 

prayer, we start to see a different kind of language and different kind of concept about 

what the temple is and how it’s understood. 

 In 27 — Chapter 8, First Kings, 27 through 30, Solomon says: “But will God 

indeed dwell on the earth?”  In other words, can He dwell in the temple?  “Even 

heaven and the highest heaven cannot contain you, much less this house that I have 

built!”  How does that compare with what Isaiah said?  Isaiah said he was there in the 

temple.  He was enthroned and sitting on the throne in the temple.  I had a vision of 

him.  The Deuteronomistic history, the Deuteronomistic literature, dating to the time of 

Josiah is putting in and depicting Solomon as saying something a little bit different, a 

different kind of concept.  

 “Even heaven and the highest heaven cannot contain you, much less this house 

that I have built!  Regard your servant’s prayer and his plea, O Lord my God, heeding 

the cry and the prayer that your servant prays to you today; that your eyes may be open 
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night and day toward this house, the place of which you said, ‘My name shall be there.’” 

What’s in the temple?  Yahweh’s name.  What does that mean?  It’s a good question 

and we’re gonna get to that. 

 “My name shall be there, that you may heed the prayer that your servant prays 

toward this place.  Hear the plea of your servant and of your people Israel when they 

pray toward this place; O hear in heaven your dwelling place; heed and forgive.”  

Yahweh cannot be contained in heaven or the highest heaven.  Certainly he can’t be 

contained in the temple.  Yahweh’s presence isn’t there.  What is there?  His name.  

What in the world does that mean? 

 An important concept that we have to get down and understand in this class is 

that of hypostasis.  A hypostasis is an intriguing concept.  It is a concept that had a 

long life through many centuries in the ancient Near East and into the Greek world.  It 

shows up in the Book of John as the word, and the word was made flesh, the word was 

God, and the word was with God.  It was both different than God but at the same time.  

That’s a picture of hypostasis.  It’s another picture. 

 The name that a person had in the ancient Near East or the name that a king had 

in the Ancient Near East, a name that a deity had in the ancient Near East had the role 

of hypostasis.  Hypostasis is a part of the deity or the part of a king or a part of a 

person that, on the one hand, stood for and was different than that person and yet at the 

same time it was that person.  It represented that person.  It was equated with that 

person.  A hypostasis is again the — to try and put it in a sentence, it’s a part of the 

deity that stands for and represents the deity, and yet is also equated with the deity. 

 We have looked in this class at a boundary stele and we’ve looked at in this class 

is a boundary stele really representing or being the concept behind the idea of the 

image of God.  Boundary stele were understood as hypostases for the king and the 

deity.  The king would inscribe his name on a stele, as we’ve looked at already.  That 
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stele would represent — the stele would tell the story of how the king overwhelmed that 

territory and how that king came to control that territory, and curses be on anyone who 

scratches his name off.  Because with his name on that boundary stele, it was more 

than just a billboard that said here’s what happened and you’re in big trouble if you 

throw a tomato at it.  The boundary stele actually stood for and represented the king.  

It was the king in absentia but it was every bit a part of that king.  And so to scratch off 

the king’s name from a boundary stele was in essence to say “I am assassinating you, 

at least at this particular point in earth.”  That concept was there because that stele was 

a hypostasis of the king.  Sure, it was different than the king, but at the same time it 

was the king there in that spot on earth. 

 The name of the king or person who inscribed his or her name on a place or the 

deity placing his name in a temple is placing a hypostasis in the temple.  Yahweh in 

this passage is understood to be present in the temple.  Not in terms of his full 

presence, but in terms of placing a part of him, his name, in the temple.  Biblical 

scholars talk about the name theology that is in Deuteronomy.  And what does this 

mean, then, for the temple?  Is the temple the place to go — for the king to go and 

meet God and be handed the law, the decree, and what have you?  No.  The temple in 

Deuteronomistic thought is a place of prayer.  And so the text reads in verse 30: “Hear 

the plea of your servant and of your people Israel when they pray toward this place.”  

Turn toward Jerusalem.  Turn toward the temple and pray toward the temple because 

that’s where Yahweh’s name is, but Yahweh lives in heaven.  Yahweh is transcendent.  

It is a means by which the ancient Israelites expanded Yahweh’s presence and made 

Yahweh more transcendent, and focused the attention on Jerusalem as a place of 

prayer but not as somehow the only place of — but not in some way containing all that 

there was of Yahweh as a deity. 

 If we look at Chapter 8, 35 through 36, a few verses down: “When heaven is shut 
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up and there is no rain because they have sinned against you, and then they pray 

toward this place” — the temple is a place of prayer — “confess your name, and turn 

from their sin, because you punish them, then hear in heaven” — your name is in the 

temple and so they confess your name as they turn toward the temple to pray.  But 

where is Yahweh?  “Then hear in heaven, forgive the sin of your people Israel,” when 

you teach them the good way in which they should walk, etc., etc., etc. 

 One last point in regard to the way that the D material, or Deuteronomistic 

material, understood the ark and some of the iconography that went along with that.  

For Deuteronomy, the name was in the temple.  The cherubim were no longer thrown 

for the presence of God and the ark was no longer a footstool for the presence of God, 

the enthroned deity.  That’s the way it was in the royal theology of David and Solomon.  

In Deuteronomistic time, the art takes on a new figure — new function, new feature, and 

that is specifically that the ark becomes the container of the tablets of the covenant.  It 

holds the covenant.  That’s their only function. 

 And so if you look 8:9, it talks about the cherubim there and it talks about the 

poles.  It has all that imagery there.  It’s maintained that.  It inherited that imagery.  

But it’s redefining what that material is and what those images mean.  And for the ark it 

says “There was nothing in the ark except the two tablets of stone that Moses had 

placed there at Horeb, where the Lord made a covenant with the Israelites, when they 

came out of the land of Egypt.”  So what was going on with the ark?  Well, it just 

merely contained the tablets of the covenant. 

 Well, we move later in time — we move into really the post-exilic time, let’s say, 

and we move into the priests and they are trying to reestablish the temple.  What kind 

of theology and how do they understand the theology of the temple at that time and the 

presence of Yahweh in the temple?  How does that change?  When we get to the 

priestly material and at that period of time what they have seen is the nation has been 
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destroyed and has hopes of becoming a political entity, autonomous political entity, one 

day.  But at the time it is just a temple state and it is a shadow of what it once was.  

The priests, then — and the priests have been to exile and the priests have traveled to 

Mesopotamia and they’ve traveled back, and their tradition has become and has 

integrated into it a certain amount of mobility.  And so the presence of Yahweh in the 

temple takes on a mobile shape or a mobile concept.  This is referred to as Cavode 

theology or glory. 

 Notice what Isaiah says about Yahweh’s glory in Isaiah 6:3.  Even in the royal 

theology times, the times of David’s dynasty, it was the glory that filled the earth.  And it 

would seem that the Cavode at the time of the priests and the post-exilic time when 

they’re reestablishing the temple, where they’re rebuilding the temple — in 5:16, they 

adopt this concept of the Cavode that could move around.  It was the Cavode’s role to 

move around in the world, that was able to be mobile.  And the aspect, image, concept 

of deity that they adopted was this idea of Cavode.  And it is, in the priestly literature, 

another — some type of another hypostasis of God.  A part of God — separate from a 

part of God and yet also separate from God, and yet it could stand for God.  For the 

priests it is the glory, then, that fills the temple.  This is seen for scholars to look at this, 

the place where they have gone for the most is the Book of Ezekiel. 

 And so when you come to Ezekiel Chapter 43, that’s where you see the glory fill 

once again the temple.  But for Ezekiel it’s the glory of the Lord that’s filling the temple.  

“Then he brought me to the gate, the gate facing east.  And there, the glory of the God 

of Israel was coming from the east; the sound was like the sound of mighty waters; and 

the earth shone with his glory.  The vision I saw was like the vision that I had seen 

when he came to destroy the city, and like the vision that I had seen by the river 

Chebar;” He’s talking about Chapters 10 through 11 first — or Chapters 8 through 11 

first — and then also Ezekiel Chapter 1 sort of reference back to those visions.  “And I 
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fell upon my face” — verse 4 — “as the glory of the Lord entered the temple by the gate 

facing east,  a spirit lifted me up and brought me into the inner court, and the glory of 

the Lord filled the temple.”  And so scholars look at that and say that with the priests a 

new concept of the presence of Yahweh had taken control and it was a mobile presence 

represented in this hypostasis — the Cavode or the glory of Yahweh. 

 In summary, then, we have three concepts of the presence of Yahweh in the 

temple.  In David’s time, in the Davidic Dynasty, there was the royal theology.  With 

the royal theology comes a concept that Yahweh was enthroned in the temple.  Isaiah 

6, 1 to 5, are good verses, good examples of that. 

 Then during Hezekiah and Josiah’s time a new concept grabbed hold, a new 

more transcendent picture, and it was the hypostasis, the name of Yahweh, that was 

placed in the temple.  Yahweh lived in heaven as we see in First Kings 8, 27 to 30 in 

that regard. 

 And then during the post-exilic time, the second temple time, rebuilding of the 

temple, there was — after the priests had seen the destruction of Jerusalem, moved to 

Mesopotamia, had come back, they had a more mobile understanding of the presence 

of Yahweh.  We saw an example of that in Ezekiel 43, 1 through 5, where it’s the 

Cavode or the glory of Yahweh that comes and fills the temple. 

 And so you see a certain theological shift as the nation faced new and different 

times.  Theologically, they represented a flexibility and theological creativity in how they 

conceived of and expressed and depicted their understanding of the nature and the 

presence of God in their lives. 

 Thank you for your attention this time.  This kind of closes out our discussion of 

the Deuteronomistic and the priestly literature.  Next time we’ll start in talking about the 

prophetic literature.  I look forward to seeing you then.  Thank you. 


