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 Hello again and welcome to another session of Literature and World of the 

Hebrew Bible.  Again, my name is John Strong.  This session is session 28 and we’re 

looking at the Book of Jeremiah. 

 Again, as we look at the prophets we’re looking at them within their historical 

context.  As you can see from the very early verses of Jeremiah, his reign covered a 

number of different kings and a rather long period — or his work as a prophet covered a 

number of different kings and a fairly long period of time starting all the way back with 

Josiah.  Remember, Josiah’s reign was the time of the Deuteronomistic reform.  Then 

the focus of the prophetic book itself, however, is by and large the fall of Jerusalem and 

the fall of the Jerusalem temple in 587, and this was in Zedekiah’s reign.  And then we 

also hear about the provincial governor that the Babylonians set up to rule over this 

devastated area, Gedaliah.  You hear about some of that activity and Jeremiah 

provides some very good, historical data on Gedaliah and makes the book valuable for 

that reason. 

 When we have been talking about the prophets we’ve been contextualizing them 

within certain schools of thought, prophetic movements, connecting them with their 

support group, but we’ve talked in terms of ancient Israel and in terms of two main 

groups, Ephramite and Judean.  Jeremiah falls within the Ephramite group of prophets 

and that associates him with the north.  It associates him with — at least in the north — 

a peripheral prophet.  It associates him with the Deuteronomistic theology and 

traditions.  What that means, during the time of Josiah at any rate, he was brought into 

and his circle of supporters was brought into the central authority and within kind of the 

sphere of central power as Josiah tried to reconstruct the nation underneath him, build 

loyalty to himself and that sort of thing. 

 We see, then, in the Book of Jeremiah a lot of Deuteronomistic thought.  We see 

Jeremiah referring back to concepts and ideas that are very Deuteronomistic.  We’ll try 
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and summarize those and highlight those a little bit as we go along.  We also see in 

Jeremiah that he is a property owner in the city of Anathoth in Benjamin, a northern tribe 

not too far from Jerusalem but still it’s associated with the northern kingdom.  That 

again locates him in the north.  At least historically his family, his generations, came 

from the north.  And again, as a part of that Deuteronomistic reform he would have 

started, at least, under Josiah’s reign to be part of the central prophets or central power 

sources and had access to kings and things like that. 

 However, we read in Jeremiah confessions — oh, there are passages where 

Jeremiah is just so distraught, so depressed.  “Oh, nobody’s listening to me.  Nobody 

likes me.  I’m so oppressed.”  And certainly we read about Jeremiah being cast into 

prison, into a pit, his scrolls being burned, his words being rejected, and people ignoring 

him.  And so what it appears is that after Josiah’s reign, Deuteronomistic thought 

lacked support perhaps.  And, of course, in the waning years of Judah, of that southern 

kingdom, the question began, “Well, you know, what path could we follow that will allow 

us to succeed as a nation?”  They never found that one out because they were 

destroyed as a nation.  Jeremiah seemed to be caught up in all of that and seemed to 

be ostracized and increasingly pushed toward the periphery, away from the centers of 

power, and that seems to be what we’re seeing in his book. 

 When it comes to the book there are a few things we’ll look at today.  Number 

one is literary considerations in regard to the ordering of the book.  Number two, we’ll 

look at the temple vision or the temple sermon in Jeremiah 7.  Number three, we’re 

going to look at the very famous passage of a new covenant and a new heart, Jeremiah 

31.  And then in Jeremiah 34 through 35 we’re gonna take a broad sweep of the book, 

material in the book, and then at the very end we’re gonna kind of link things back up 

with Deuteronomy just a little bit.  Just a very cursory fashion. 

 Now, let’s start by looking at the order of the book.  Most people are familiar with 
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what would be — what is best called and referred to as the Order of the MasoreticText.  

If you go back and you look at our first few lessons of this class you’ll find that we talked 

about the Hebrew version of the Hebrew Bible.  It is that Hebrew text that we use today 

and is called the Masoretic Tradition or the Masoretic Text.  The Massoretes were 

scribes and copyists that preserved a certain collection of Hebrew texts.  And it’s their 

collection of the Hebrew texts that we have today.  And then that Hebrew text was 

translated into English and so we have the English version of Jeremiah, meaning it 

starts in Chapter 1 and proceeds on through to Chapter 52. 

 Now, we also talked in that first version that there was a Greek translation 

sometimes referred to as the Septuagint.  Sometimes referred to as the Old Greek.  

With Jeremiah, we see that the Old Greek that the folks who translated Jeremiah from 

Hebrew into Greek had a different text in front of them.  It was arranged differently.  

Basically, the same verses were there.  They were looking at the same words but the 

passages were arranged in a different order.  And, of course, chapters and verses 

were not added until much later.  What both the Massoretes and the Greek translators 

are looking at are scrolls, long scrolls of material, and it has a certain order.  They 

started at the beginning and went to the end of whatever their scroll was.  If they’re 

Massorete they would’ve copied it.  If they’re the original translators of the Greek text 

they would’ve translated it.  And it just happened to be that the Greek translators were 

working with a different manuscript in terms of its arrangement in ordering the 

prophesies than what the Hebrews were working with, what the Massoretes were 

working with. 

 And so the Massorete text is where we get our English text from and so we’re 

familiar with that order.  If we compare, however, the Greek order, here’s the 

differences.  Basically, we get Chapter 1 to Chapter 25, verse 13A — that’s the same, 

follows the same order.  However, then the Greek text places Chapter 32 through 45 in 
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there and that comes next.  And so there’s a jump from 25:13 to Chapter 32, verse 1.  

And then it proceeds on to Chapter 45.   Chapters 32 through 45 provides various 

pictures of misdeeds and broken covenants, and not listening to the prophetic words.  

We’re gonna look at that a little bit later in this lesson.  But both Chapters 1 through 25 

and 32 through 45 both talk about judgment and what ancient Judah and the people did 

wrong. 

 Then in the Greek version, then you come to the oracles against the nation in 

Chapters 46 through 51.  But then after that in the Greek version you come back to 

Chapter 26, and then you jump to Chapter 29, and these chapters start to talk about 

positive things — restoration, salvation, things like that.  Then it comes to Chapter 31 

and then Chapter 30, and then it goes back to 25, verses 14 to 20.  And then it picks up 

Chapters 27 through 28, and then it goes on to Chapter 52. 

 Now, with this different arrangement of text that you have in the Greek version 

versus the Hebrew or the Masoretic version, it tells you something.  What it tells you is 

that when Jeremiah was first being collected to written, maybe it started out transcribing 

his oral statements but maybe they were written, but probably they were written in terms 

of shorter blocks of material.  This material was copied, spread around, and then it was 

collected together.  It was collected by different groups that didn’t get together and say, 

“How do we want to arrange and order this stuff?”  And so you had one group that 

arranged it one way and that group became the Masoretic tradition.  Then you have 

another group over there that arranges it a different way and that becomes the tradition 

or the arrangement that the Greek translators pick up on. 

 And so the two — the differences show you — and Jeremiah is a really good 

example — of how this material traveled in different circles, was preserved in different 

circles, was treasured in different circles, but then arranged in different ways.  The 

other thing to notice about the Greek text is that it is arranged very similarly to Isaiah 1 
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through 39 and to the Book of Ezekiel in the sense that there is a judgment section, a 

section dealing with the oracles against the nations, and then a section of salvation or 

restoration.  The Greek text follows that arrangement roughly — pretty closely, actually 

— and the Masoretic tradition, however, that version of Jeremiah does not arrange the 

book in that sort of a neat arrangement. 

 Again, the main thing I want you to pull away from here is that the Book of 

Jeremiah — when you’re comparing the Masoretic or Hebrew version to the Greek 

translation or the Septuagint version -- just demonstrates that there were different 

circles that treasured this material and arranged it differently, that there were different 

textual traditions and histories that these two versions are reflecting. 

 Okay.  Having looked at the significance of the temple for both the royal 

theology and for the Deuteronomists, and therefore for Jeremiah, let’s take a look at this 

passage — look at the words and then we’ll come back and we’ll highlight some things.  

Let’s just read through this quickly.  The word of the Lord that came to Jeremiah from 

the Lord.  And again, recall the Ephramite prophets — their mode of behavior was 

generally to hear and to deliver words.  It seemed to be an oral kind of thing.  That 

seems to be the type of behavior that we’re seeing here with Jeremiah. 

 “Stand in the gate of the Lord’s house and proclaim there this word and say, 

‘Hear the word of the Lord, all you people of Judah, you that enter these gates to 

worship the Lord.’  Dost says the lord of hosts, the god of Israel, ‘Amend your ways and 

your doings and let me dwell with you in this place.  Do not trust in these deceptive 

words.  This is the temple of the Lord, the temple of the Lord, the temple of the Lord.’  

For if you truly amend your ways and your doings, if you truly act justly one with 

another, if you do not oppress the alien, the orphan and the widow or shed innocent 

blood in this place, and if you do not go after other gods to your own hurt, then I will 

dwell with you in this place and in the land that I gave of old to your ancestors forever 



REL 101 Lecture 28 6 

and ever.  Here you are trusting in deceptive words to no avail.  Will you steal, murder, 

commit adultery, swear falsely, make offerings to Baal and go after other gods that you 

have not known and then come and stand before me in this house which is called by my 

name and say, ‘We are safe,” only to go on doing these abominations?  Has this house 

which is called by my name become a den of robbers in your sight?  I, too, am 

watching,” says the Lord.  “Go now to my place that was in Shiloh where I made my 

name dwell at first and see what I did to it for the wickedness of my people Israel.  Now 

because you’ve done these — all these things,’ says the Lord, ‘and when I spoke to you 

persistently you did not listen, and when I called you you did not answer, therefore I will 

do to the house that is called by my name in which you trust and to the place that I give 

you and to your ancestors just what I did to Shiloh.  I will cast you out of my sight just 

as I cast out all your kinfolk, all the offspring of Ephrim.”  

 Now, let’s go back and pick up a few things.  First of all, what are the people’s 

words?  “This is the temple of the Lord, temple of the Lord, temple of the Lord.”  

They’re putting their trust.  Recall what we said in regard to Isaiah at the time and 

Isaiah’s words to Ahaz: “Trust in the protection of Yahweh who dwells here in Jerusalem 

in this temple.”  And Jeremiah is turning that around a little bit and says, “Ah, you’re 

putting all your trust in this place and it’s to no avail.”  Again, from a royal theology 

perspective, Yahweh dwells in the temple.  Yahweh provides protection.  So as long 

as that temple is there, they feel like they’re in pretty good shape and they’re safe.  

From Jeremiah’s perspective it’s only the name that dwells in the temple and therefore 

they are putting their faith in a place, not really in Yahweh.  It is potentially the place 

where Yahweh will dwell but — it has that potential and it’s dependent upon the 

people’s obedience.  Again, a very Deuteronomistic thought. 

 And notice the people’s assumption in verse 10: “We’re safe.  The temple is 

here.  We’re safe.”  Jeremiah thinks differently.  This is a mistaken assumption.  
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Because really what this is based upon are the people’s actions.  And how are they to 

behave?  What are their actions?  What’s the law to which they’re being called.  And 

in Chapter 7, verses 5 to 6, “If you do not oppress the alien, the orphan, and the widow, 

or shed innocent blood in this place, and if you do not go after other gods to your own 

hurt.”  Where have we seen some of that language before?  Well, if you go to 

Deuteronomy 24 it talks about the just treatment of the alien and the widow and the 

orphan.  If you go to Deuteronomy 5 it says “Do not go after other gods.”  And so 

again, these are referring back to, largely, Deuteronomistic thinking.  In 7:9, “Will you 

steal, murder, commit adultery, swear falsely” — here again, we’re reading and recalling 

the Ten Commandments all over again, Deuteronomy 5.  And so again, we’re seeing 

Jeremiah tying into and linking himself to Deuteronomistic thought. 

 What’s this reference to Shiloh all about?  Shiloh — if you read in, again, the 

Deuteronomistic history, it talks about, in First Samuel, Eli and his sons who were the 

priests over a temple in Shiloh.  In Shiloh, however, Eli was faithful and he helped raise 

up Samuel the prophet.  However, his sons weren’t so much and so the temple in 

Shiloh was destroyed and the people lost faith in Shiloh, Eli and his family.  Well, 

Jeremiah is recalling this.  What we see here in evidence in this text is that for 

Jeremiah the tradition about Shiloh that originally that’s where Yahweh placed his 

name.  However, because of the disobedience of Eli’s sons, then Yahweh withdrew his 

name and the place was destroyed.  It no longer had any significance and it was 

rejected.  Same thing can happen to Jerusalem and it’s based on what?  Obedience.  

Again, it goes back to very fundamental Deuteronomistic thought: obedience will result 

in blessings and life; disobedience results in curses and in death. 

 Let’s now look at Jeremiah 31 and in the very first verse we see the basic thrust 

of what this chapter is all about.  “At that time, says the Lord, I will be the God of all the 

families of Israel, and they shall be my people.”  It is language of a covenant being set 
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up and established.  The key ideas of this covenant are centered around the concepts 

of love.  And so if you look at 31:3, “I have loved you with an everlasting love, therefore 

I have continued my faithfulness to you.”  And if you look at verses 19 and 20, “For 

after I had turned away I repented; and after I was discovered, I struck my thigh; I was 

ashamed, and I was dismayed because I bore the disgrace of my youth. ‘Is Ephraim my 

dear son?  Is he the child I delight in?  As often as I speak against him, I still 

remember him.  Therefore I am deeply moved for him; I will surely have mercy on 

him.’” And it is a description of a parent’s love for a child and the turning of mercy and 

love to that child.  Again, if you go back and you look at the Book of Deuteronomy, the 

language that is used to describe the covenant between Israel and God is the language 

of love, the language of love that a parent has for a child. 

 There is discussion of gathering people together in verse 31:6, 8, 12, 17, 21.  

There is indications of prosperity and abundance in 31:27.  And then in 31, verses 31 

to 33, there’s a new covenant.  This new covenant is gonna be written on the heart of 

the people.  “The days are surely coming, says the Lord, when I will make a new 

covenant with the house of Israel and the house of Judah.  It will not be like the 

covenant that I made with their ancestors when I took them by the hand to bring them 

out of the land of Egypt--a covenant that they broke, thought I was their husband, says 

the Lord.  But this is the covenant that I will make with the house of Israel after those 

days, says the Lord.  I will put my law within them, and I will write it on their hearts; and 

I will be their God, and they shall be my people.  No longer shall they teach one 

another, or say to each other, ‘Know the Lord,’ for they shall all know me, from the least 

of them to the greatest, says the Lord; for I will forgive their iniquity , and remember their 

sin no more.” 

 Now, think about the problem and the solution that this covenant is supposed to 

address and the solution it’s supposed to bring.  The problem is disobedience.  
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Disobedience brings about cursing and destruction.  That’s what they’re facing here 

with the onslaught of the Babylonians.  That’s the problem that Jeremiah thinks that he 

needs to be addressing.  And think about Deuteronomistic pictures of why this 

disobedience was there.  Well, if you go back to the Book of Judges, it has to do with 

the fact that they were supposed to teach their children their law.  The reference is 

found in Deuteronomy that one generation was supposed to teach the next so that they 

would know the history, they would know the law, they would be obedient, and they 

would receive life. 

 And therefore in the Book of Judges it talks about the people did what was right 

in their own eyes, which was never what was right in the eyes of Yahweh.  Why?  

Because they didn’t know the law.  Jeremiah’s new covenant and his vision of a new 

covenant is trying to address this.  The new covenant is written on their hearts so that 

they will know the laws and the ways of God and they will know this law.  “I will put my 

law within them and I will write it on their hearts, and I will be their God and they shall be 

my people” — 34.  “No longer shall they teach one another or say to each other know 

the Lord, for they shall all know me.”  And so it’s going to be a law that’s written on their 

hearts.  They’re going to be imbued with it to the very heart of their soul and that’s how 

they’re going to keep and maintain the law. 

 Notice that there’s a deemphasis here on the king — on the role of the king in all 

of this.  In the Book of Deuteronomy and the law as well as the Deuteronomistic 

history, the issue was they have an obedient king and then there can be life and 

prosperity.  “The monarchy failed the nation.  Now there is a new way for the law to be 

dealt with faithfully and handed down to the people so that they can be obedient, and 

that is that the law will be handed directly into their heart.”  There’s no mention of a 

mediation of a king.  And so this is a picture of the solution to the problem as Jeremiah 

saw it. 
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 Now, let’s take a look at a series of — kind of a collection of chapters, Chapters  

34 through 45, and this is a narrative of judgment.  It is a narrative that goes through a 

number of different stories that focuses on, number one, the people hearing the words 

of the prophet but not doing them and it also focuses upon the covenant and the people 

not doing the covenant and breaking the covenant.  This is a collection of stories about 

what’s wrong with the nation.  They don’t keep the covenant.  They don’t listen to the 

words of the prophet.  Think back to Chapter 31.  What’s the solution?  A new 

covenant written on their hearts. 

 And so just — if we are to look at some of these chapters and some of the broad, 

sweeping themes that are running through these chapters.  In Chapter 34, Zedekiah is 

making a covenant — has made a covenant after Jeremiah’s prophecies.  He’s 

released the slaves, he’s quit oppressing the people.  The Babylonians are withdrawing 

from the city and all the signs are — “Okay, Zedekiah.  You’ve done something right 

there.  You’ve been obedient.  You are now not oppressing the poor or enslaving the 

poor.  Therefore, things are going better for you.”  But when Zedekiah saw this he 

repeated in a bad way.  Took on those slaves again, broke this covenant, and therefore 

the onslaught is coming once again. 

 But then in Chapter 35 there’s an interesting story about the Rechabites who 

kept the covenant, no matter what, and were faithful.  And so there are two — in 34 

and 35, there are two stories: one about breaking the covenant and its results and the 

other about the Rechabites and keeping of the covenant. 

 Then in Chapters 36 through 39 and 40 through 45 you have another couple of 

collections of stories.  These are stories about people who do not listen to the words of 

the prophet and what happens to them, and within these stories there’s always a figure 

who does listen to the words of the prophet and what happens to that person.  In 36 

through 39, we have this interesting story of Zedekiah and how he refused to listen to 
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the words of Jeremiah, how he burned Jeremiah’s scroll, and all the horrible things that 

happened to him.  However, there was this one figure, Ebed-melech, servant of the 

king.  He listened to the prophet’s words.  He treated the prophet kindly and God 

provided for his salvation or took care of him.  And so in 39:18: “For I will surely save 

you, and you shall not fall by the sword; but you shall have your life as a prize of war, 

because you have trusted in me, says the Lord.”  That’s the word to Ebed-melech. 

 The stories in 40 through 45, this narrative ends up the same way.  This time it 

is to Baruch.  Jeremiah is given the right to live in the land and in that land Gedaliah is 

the Babylonian, the appointed governor over that territory.  There are plots by Ishmael 

to assassinate him and kill him, and kill others who are coming to worship Yahweh in 

Mizpah.  And they are assassinated.   And none of this comes to any kind of fruition.  

There’s a group that asks for Jeremiah’s help and advice, and he says “Say in this land 

and support this land and strengthen this land.”  Instead they reject Jeremiah’s words.  

They kidnap him.  They haul him down to Egypt and they’re left there.  And they’re 

worshiping the queen of heaven.  Again, it’s a picture of disobedience and a picture of 

not listening to the prophets’ words. 

 However, Baruch, the servant of Jeremiah, the prophet, what does the text say 

about him?  He will survive due to his faithfulness.  And so if you look at 45:5: “And 

you, do you seek great things for yourself?  Do not seek them; for I am going to bring 

disaster upon all flesh, says the Lord; but I will give you” — Baruch — “your life as a 

price of war in every place to which you may go.”  And so in the end Baruch is saved 

because he’s faithful.  And so you have a message about listening to the words of the 

prophet. 

 Well, in this collection of stories from Chapter 34 through 45 in Jeremiah, certain 

issues come forth and certain concepts come forth.  First is the issue of being obedient 

to the covenant, no matter what the price and no matter what the cost.  Second of all, 
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the word of the prophet is the way to be obedient to the covenant.  Think about it.  At 

the time that this text was being written and being produced and passed around and 

circulating, the question was what the proper use and the proper — what’s the reason 

why people should read and study this text?  It contains the prophet’s words.  Even 

the narrative contains a picture, an image, of Jeremiah dictating his prophesy to Baruch.  

This text contains the prophet’s words.  Listening to the prophet’s words means 

obedience to the covenant and means life and the saving of the life as seen with Baruch 

and Ebed-melech. 

 The time frame of this story — it depicts both the time before and after the fall.  

And that’s important because it explains why the fall happened, but it also explains why 

things maybe are still not going so well.  It also holds out hope for this period of time 

because the people are given an opportunity and a chance to succeed.  They still have 

a chance to be obedient.  They still have a chance to follow the words of the prophets.  

They still have a chance to be obedient to the covenant.  They still have a chance for 

life and prosperity.  They still have a chance to be saved. 

 And then notice how this passage is close to the passages in Chapter 31 and the 

passages in 32 through 33, 31 talking about the new covenant, 32 through 33 holds out 

hope of — tells the story about Jeremiah going out to buy land.  There’s hope in buying 

land.  Why should you invest in this territory if you’re gonna get hauled off to Egypt?  

Well, there’s hope because this land will be restored.  The message is: listen to the 

words of the prophet and be obedient this time. 

 Again, all of these stories and the messages of Jeremiah keep coming back to 

images and ideas and linkages in Deuteronomy and the Deuteronomistic history.  In 

Deuteronomy 6:4, “Love the Lord your God will all your heart and mind and soul and 

strength.”  That is fundamentally a picture of the kind of covenant that the people are 

supposed to have and maintain with Yahweh.  And then in Chapter 30 of Deuteronomy, 
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15 through 20, it talks about if you keep this covenant you’ll have life; if you don’t, you’ll 

have death.  Again, even in exile, that is the image and the message to which the Book 

of Jeremiah calls. 

 That hopefully wraps it up and summarizes well the major flow and the flavor of 

the Book of Jeremiah.  Jeremiah is often considered by biblical scholars to be a very 

complex character because of his confessions, because of his apparently dark moods, 

deep depressions.  But he was a turbulent personality living in a turbulent time, and he 

was troubled by what was going on around him.  Makes for a very personal kind of 

book and you get an image of — when you’re reading this book that you’re really getting 

a sense of who the person of Jeremiah was really like. 

 At any rate, this summarizes that.  When we come back next time we’ll take a 

look at Ezekiel, a very interesting character in his own right.  Thank you for your 

attention. 
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